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Abstract 
The Blue House Complex, located on Stone Nullah Lane in Wan Chai, Hong Kong, 
having gone largely unnoticed for more than 80 years, has caught the public's attention 
recently as a result of the fashionable trend called “Heritage Conservation". A 
community-led movement that does not merely seek heritage conservation but also fights 
for the local's rights and interests has been organized. This research aims to discuss the 
political dynamics among different interest groups in manipulating the Blue House 
Complex under the slogan of heritage conservation to achieve different goals. I explore 
this through several questions: Why and how do different interest groups participate in 
this conservation movement? How do parties with different interests construct the Blue 
House Complex as a heritage site and what meanings do they ascribe to it? How do 
parties with different interests negotiate and collaborate in the conservation of the Blue 
House Complex? How does each interest group use their possessed power and agency to 
achieve their goals? What are the dynamics between the conservation of the Blue House 
Complex and the political and social climate in Hong Kong? Last but not least, I discuss 
the ways in which conservation influences its participants as well as the broader Hong 
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Chapter 1 Introduction 
Prior to 1997, there was not much interest in urban heritage and conservation in Hong 
Kong. The government had invested minimal resources and placed no focus on it. 
Heritage was always considered to be in conflict with economic development. Old 
buildings and the local style of living had always been sacrificed to make way for urban 
renewal projects. However, there has been a dramatic turn of events recently in terms of 
the public's interest in heritage and heritage conservation, and various community-led 
conservation projects have been launched to preserve heritage sites in several districts, 
especially in areas that are in the midst of the process of urban renewal1. According to the 
Urban Renewal Strategy Study in 1999, the HKSAR government believes that 
urban renewal could positively contribute to enhancing the uniqueness of our city as 
an international metropolis by preserving buildings of heritage value and enhancing 
places that are of historical, cultural or architectural interest 
(Planning Department 1999). 
Clearly, the Hong Kong government authorities believe that heritage conservation in 
urban renewal elevates the country's image internationally and enhances the development 
of the tourism industry. However, why is the public concerned about heritage in urban 
renewal and why do they choose to participate in conservation activities? What does 
heritage mean to the public? 
1 According to the Hong Kong Urban Renewal Authority, the main objectives o f urban renewal include the 
restructuring and planning o f designated target areas; the design o f more effective and 
environmentally-friendly local transport and road networks; the redevelopment o f dilapidated buildings into 
new buildings o f modern standard and environmentally-friendly design; the preservation o f buildings, sites 
and structures o f historical, cultural or architectural interest; and the preservation o f the social networks o f 
the local community (Urban Renewal Authority 2008). 
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In this research, I focus on the community-driven conservation movement in the Blue 
House Complex located in Wan Chai, a lower class settlement in Hong Kong. I explore 
the political dynamics among different interest groups in manipulating the conservation 
of the Blue House Complex under the slogan of heritage conservation in order to achieve 
different goals. I approach the topic through the following research questions: First, why 
and how have different parties been involved in the Blue House Complex conservation 
project? How do the different parties interpret and contribute to the construction of 
heritage? What are the intentions behind their interpretations and how are they 
compromised? Second, what are the interests of the different parties in heritage? What 
kinds of power do they possess and utilize to achieve their goals of heritage conservation? 
How do they negotiate? Last but not the least, what kinds of changes has the Blue House 
Complex conservation project brought about to heritage conservation in Hong Kong and 
to the government's heritage policy? As a community-driven conservation project, what 
insights can be gained and what lessons can be learnt from the conservation of the Blue 
House Complex that can be applied more broadly to heritage conservation in Hong 
Kong? 
1.1 Urban Renewal and Heritage Conservation in Hong Kong 
Urban renewal in Hong Kong can be traced back to the late 1960s. The earliest urban 
redevelopment project in Hong Kong was the "Urban Renewal Pilot Scheme" in 1968 
(Hong Kong Housing Society 2007). The government was beginning to become aware of 
the problem of urban decay at that time, and chose one old neighborhood in Sheung Wan 
to begin the process of urban renewal. The Hong Kong Housing Society (HKHS), a 
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non-governmental organization that works to provide housing and related services to 
communities in Hong Kong, was given the responsibility of implementing this pilot 
scheme, known as the Hollywood Terrace. The project was completed in 1999. In the 
1970s, the HKHS launched the “urban improvement Scheme" (Hong Kong Housing 
Society 2007). Under this scheme, property in the old areas would be acquired by the 
HKHS and it would be solely responsible for its profits or losses. A HKHS staff person 
told me that this scheme was terminated after the 1970s as no fruitful profits were being 
made from the redevelopments. 
The first institution to implement urban renewal projects was the Land Development 
Corporation (LDC), established in 1988. It was an independent public organization that 
conducted its business according to "prudent commercial principles" and could quote the 
Lands Resumption Ordinance to purchase land for urban redevelopment (Hong Kong 
Government 1987). After its establishment, the Western Market in Sheung Wan was 
preserved and regenerated during the Old Sai Wan district redevelopment project in the 
early 1990s. However, it must be noted that the mission of the LDC was not heritage 
preservation, and the above case is a rare example in the urban renewal history of Hong 
Kong. Since most of the urban redevelopment projects taken on by the LDC were unable 
to achieve satisfactory results, the Urban Renewal Authority (URA) was established in 
2001, based on the Urban Renewal Ordinance, to replace the role of the LDC. The URA 
took up the responsibility of launching the LDC's remaining projects as well as another 
200 projects stated in the Urban Renewal Strategy. Not only did the URA inherit the 
LDC's function of implementing urban redevelopment, but it was also laden with a new 
mission — that of preservation, as stated in its mission statement: 
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To preserve by maintaining and restoring buildings of historical and architectural 
value, and to sustain local characteristics, and to revitalize through enhancing and 
strengthening the socio-economic and environmental fabric for the benefit of our 
urban communities (Urban Renewal Authority 2006). 
The incorporation of the concept of heritage preservation concept into urban 
redevelopment was firstly clearly introduced in the 2001 Policy Address: 
Our modern skyscrapers also hide some old urban areas still dotted with dilapidated 
buildings and deteriorating living conditions. People living in these areas long for 
improvements. The Urban Renewal Authority was set up in May this year to speed 
up the redevelopment of these old urban areas. But in achieving this, we plan to 
preserve their characteristics and cultural heritage. This will make our city look 
better and will increase employment opportunities (The 1999 Policy Address 1999). 
There seems to be much confusion among both the Hong Kong government authorities 
and the community over the meanings of the terms "conservation" and ‘‘preservation”， 
and their interpretations appear to be different from the terms as they are applied in 
international conservation charters. In fact, the lack of consistency of the meanings of 
these terms is not just a problem in Hong Kong but appears to be both geographically 
based and discipline driven (Lee, du Cros, DiStefano and Logan 2007: 6-7). Scholars 
have analyzed the evolution of these terms as they apply to heritage in the following way: 
it has grown from "preserve", which means "the initial effort to retain heritage assets”； to 
include "conserve", which is "the effort to systematically care for them"; and then 
incorporates "integrate", which is "the attempt to bring together holistically, fully and 
systematically" (Lee, du Cros, DiStefano and Logan 2007: 8). The Burra Charter, an 
important conservation charter, lays out clear definitions for these two words: 
"conservation" means ‘‘all the processes of looking after a place so as to retain its cultural 
significance" while "preservation" means "maintaining the fabric (physical material) of a 
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place in its existing state and retarding deterioration" (Burra Charter 1999). Since Hong 
Kong has no clear guidelines or ordinances on heritage conservation, their interpretations 
can only be found in various official department documents. According to the "Review of 
Built Heritage Policy" in 2004, "heritage conservation" involves “the identification of 
potential heritage, items, assessment and selection, declaration, restoration, repairs and, 
maintenance, adaptive re-use, interpretation and management, and periodic review of the 
conservation plan" which means the use of different methods to conserve built heritage 
(Home Affiars Bureau 2004). The 2001 Urban Renewal Strategy states that the term 
"preservation" should include the "preservation and restoration of buildings, sites and 
structures of historical, cultural or architectural interest; retention of the local color of the 
community and the historical characteristics of different districts" (Urban Renewal 
Authority 2001). Thus, in the context of urban renewal in Hong Kong, the term 
“preservation” does not simply mean "maintaining the fabric of a place in its existing 
state" but also maintaining the intangible cultural elements of a place or even restoring it. 
It is a way of conserving heritage. 
The Urban Renewal Strategy identifies Wan Chai, which is one of the earliest developed 
areas in the northern part of Hong Kong Island, as one of the nine sizeable target areas for 
restructuring and further planning. Up to April 2008, there are more than 20 ongoing 
redevelopment projects and two ongoing revitalization projects (Urban Renewal 
Authority 2008a). Announced in March 2005, the Stone Nullah Lane / Hing Wan Street / 
King Sing Street Revitalization Project, also known as the Blue House Complex 
Revitalization Project in this research, along with the Mallory Street/Burrows Street 
Project, are the two prominent heritage revitalization projects of the URA. According to 
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the URA's definition, "revitalization" is the revival and strengthening of the economic 
and environmental fabric of a district (Urban Renewal Authority 2005a). The term 
"revitalization" seems to mean more than just "preservation" in this context, in that not 
only does it involve maintaining the physical and cultural fabric of a place but also 
involves a revival of the economic and environmental fabric, which seems to be a more 
"holistic" definition. 
Besides the URA, the HKHS is also involved in the execution of the revitalization project 
based on a long-term strategic partnership on the implementation of urban renewal 
projects. The HKHS has collaborated with the URA on urban renewal since 2002. The 
HKHS believes that there are strong economic incentives for heritage preservation, 
especially in terms of the development of the tourism industry, and as such, that it will 
apply its best efforts to preserve heritage sites within different urban regeneration projects 
(Wen Wei Po, 21st September 2002: A l l ) . While the URA retains the statutory 
responsibility for urban renewal under the Urban Renewal Ordinance, the Housing 
Society undertakes the acquisition of properties required for the project, the relocation of 
the affected tenants and the subsequent construction and disposal of the new buildings at 
the site. It is also responsible for all the costs involved as well as the financial outcomes 
of the projects. The HKHS essentially acts as the URA's agent in the Blue House 
Conservation Project. 
Another government authority that plays a major role in heritage conservation in urban 
renewal is the Antiquities and Monuments Office (AMO) and the Antiquities Advisory 
Board (AAB). The AAB is a statutory body consisting of members with expertise in 
various relevant fields. The Board was set up to advise the Antiquities Authority on any 
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matters relating to antiquities and monuments. Specifically, the AAB may, from time to 
time, advise the Antiquities Authority on measures to promote the restoration and 
conservation of historic buildings and structures, including the annual programme of 
restoration works. The AMO, which provides secretarial and executive support to the 
Board in conserving places of historical and archaeological interest, is the executive arm 
of the Antiquities Authority (Antiquities and Monuments Office 2007). Since the URA 
and HKHS's revitalization project includes a list of historic buildings, the AAB and 
AMO play significant roles in advising and monitoring the preservation of these historic 
buildings in the urban renewal project site. 
Local communities have been actively involved in urban renewal and heritage 
conservation since the early 1970s. The local communities had expressed their objections 
to the demolition of the Tsim Sha Tsui (TST) KCR Station, the Hong Kong Club and the 
Lee Theatre in the late 1970s and 1980s, but they failed to stimulate enough public 
awareness of the built heritage in these instances (Lung and Friedman 1997: 218). The 
Heritage Society, a heritage conservation group formed by interested Hong Kong citizens, 
was eventually dissolved because of the despair felt by the loss of the TST KCR Station. 
Heritage preservation in Hong Kong then faced a long period of public apathy until the 
recent increase in public engagement in local heritage preservation as well as city 
planning. Some non-governmental organizations have taken up the role of organizing 
educational activities to cultivate concern among youth about heritage as well as 
launching various publicity campaigns to increase public awareness of heritage concerns. 
The Conservancy Association is one such prominent party. 
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In 2002, a group of Wan Chai locals and some outside professionals organized a series of 
public workshops to work out a community-driven proposal for a resting spot on Tai 
Wong Street East in Wan Chai. Then, in 2003, a community-led preservation movement 
was begun on the nearby Lee Tung Street. The locals and outsiders requested the 
preservation of the sites of the characteristic printing industry as well as the streetscape 
against a redevelopment project proposed by the URA. They asserted that the community 
has the right to have a stake in planning and decision-making in the urban redevelopment 
process (Lu 2007a: 278). Their devoted actions for more than four years have increased 
public awareness and aroused sympathy for the preservation of the endangered heritage 
sites. The Blue House Complex is in the same district as one of these sites. 
The vigorous preservation of the Star Ferry Pier at the end of 2006 marked a climax in 
the history of the community-driven conservation movement in Hong Kong and was 
succeeded by the preservation of the Queen's Pier in mid-2007. Although in the end, 
activists were unsuccessful in saving the heritage site, the climate of a publicly-initiated 
conservation movement has definitely forced the government and authorities to revamp 
their heritage preservation systems and to open up more channels for public engagement. 
Why do locals and the masses take an active part in heritage conservation? What are the 
forces that drive them to action? One reason that could account for the sudden rise in 
community-led conservation movements is that this may be a way of expressing local 
consciousness of the history, culture and the common life that is rooted in the territory of 
Hong Kong and may be an expression of discontent with officials' weakness in balancing 
heritage preservation with urban renewal. Because of a lack of opportunity for public 
engagement and poor mediums of communication, the community is forced to create 
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alternatives to express their views and opinions. It is in these circumstances that the 
community-driven conservation movement of the Blue House Complex has arisen. 
1.2 The Blue House Complex Revitalization Project 
The Blue House Complex is a group of Chinese-style tenement buildings which are four 
to five stories high, located in a trapezium-liked area along Stone Nullah Lane, King Sing 
Street and Hing Wan Street in Wan Chai, Hong Kong. Based on the colors of their 
exteriors, the locals refer to No.s 72-74 Stone Nullah Lane as “Blue House", No. 74A 
Stone Nullah Lane as ‘‘Grey House", No.s 2-8 Hing Wan Street as ‘‘Yellow House" and 
No. 8 King Sing Street as ‘‘Orange House". Since Blue House at Stone Nullah Lane is an 
eye-catching landmark in the area, it has come to represent the area (Blue House 
Complex). 
In April 2006, the URA and HKHS announced a revitalization project known as the 
"Stone Nullah Lane / Hing Wan Street / King Sing Street Development Scheme". The 
planned intent of the Blue House Complex Revitalization Project was to achieve heritage 
preservation and environmental improvement through the adaptive reuse of heritage 
buildings which included the Blue House, Grey House and Yellow House, to provide 
cultural, commercial and community facilities, as well as an open space for public use 
(Town Planning Board 2006), with the exception of No. 8 King Sing Street. The Scheme 
suggested that the commercial uses would be planned around "the themes of 'Tea' and 
'Medicine' to reflect the past uses within the scheme area and in the neighborhood1'. No. 
8 King Sing Street "would be demolished and developed together with its adjacent vacant 
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land into a public open space". In addition, King Sing Street had the potential for future 
pedestrianisation, to create a larger pedestrian precinct (Town Planning Board 2006). 
Since this would involve urban zoning changes, this project should be implemented in the 
"Development Scheme"" model, and the public should have inspection rights to the 
redevelopment proposal and should be able to voice their opinions or objections. The 
Town Planning Board might launch public hearings to collect and manage such public 
opinions. 
2 According to the Urban Renewal Ordinance and Town Planning Ordinance, the "Development Scheme" 
refers to projects that require changes to be made to the original zoning. In this case, the Urban Renewal 
Authority is required to set out how the development scheme will be implemented, including whether the 
scheme will be implemented by the Authority alone or by the Authority in association with another entity. 
In relation to the land within the boundaries o f the development scheme, the U R A must specify what 
portion o f the land is owned or leased by the Authority and what arrangements have been made or are being 
considered by the Authority for the acquisition o f any land not so owned or leased. The Authority is also 
required to assess the likely effects o f the implementation o f the development scheme, including in relation 
to the residential accommodation o f persons who will be displaced, an assessment as to whether or not, 
insofar as suitable residential accommodation for such persons does not already exist, arrangements can be 
made for the provision o f such residential accommodation in advance o f any such displacement that will 
result when the development scheme is implemented. This information must be submitted to the Town 
Planning Board and must be made available for public inspection (Urban Renewal Authority Ordinance 
2005). 
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Figures 1.1 The location of the Blue House Complex 
HzH】:】 “I 
The Stone Nullah Lane / Hing Wan Street / King Sing Street Development Scheme is one 
of the joint projects of the URA and HKHS in urban renewal. As mentioned above, based 
on their partnership agreement, the HKHS undertakes the acquisition of properties 
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required for the project, the relocation of affected tenants and the subsequent construction 
and disposal of new buildings at the site. It estimated that the total cost of the 
revitalization project would be 100 million HK dollars (Apple Daily, 1st April, 2006: 
A24). 
On 31 March 2006, the URA published the notification of commencement of the Scheme 
in the Government Gazette. The following table shows the important stages of the 
revitalization project in chronological order: 
Table 1.1 Chronology of the Blue House Complex Revitalization Project by the URA 
and HKHS 
31 March 2006 The URA undertakes a Social Impact Assessment (SIA) 
and the freezing survey. 
6 April 2006 The URA submits the draft Stone Nullah Lane / Hing 
Wan Street / King Sing Street Development Scheme 
Plan (No. S/H5/URA2/A) to the Town Planning Board 
for consideration. 
19 May 2006 The URA submits a detailed SIA report (i.e. Stage II) to 
the TPB. 
2 June 2006 The URA submits a revised Development Scheme Plan. 
21 July 2006 - 21 Sep 2006 The Development Scheme Plan is made available for 
public inspection and representation. 
28 Sep 2006 - 20 Oct 2006 The public is able to comment on the representations. 
8 December 2006 The Town Planning Board holds the first hearing. 
30 March 2007 The Town Planning Board holds the second hearing. 
18 October 2007 The Chief Executive in Council approves the 
Development Scheme Plan. The HKHS begins its 
acquisition of properties. 
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20 December 2007 The Secretary of the Development Bureau announces 
that the Development Scheme of the URA and HKHS 
will be abandoned. In response to community requests, 
an approach that works for the "preservation of both 
buildings and peoples" will be adopted. The 
conservation of the Blue House Complex will later be 
placed within the "Revitalising Historic Buildings 
Through Partnership Scheme". 
12 February 2008 The Development Bureau announces that the 
revitalization project of the Blue House Complex will 
be included in the “Revitalising Historic Buildings 
Through Partnership Scheme" and invites Expressions 
of Interest from different social organizations. A more 
people-based approach will be adopted to preserve and 
revitalize the Blue House Complex, whereby both the 
historical buildings and the corresponding local social 
network can be preserved in as practical a manner as 
possible. 
26 March 2008 The Expressions of Interest from various interested 
parties are presented. 
In sum, URA and HKHS aimed at preserving the Blue House Complex and putting new 
uses on various heritage structures. However, facing continuous oppositions from the 
local community and outsiders, URA and HKHS's proposal was suspended. Nearly two 
years after the commencement of the original revitalization project of the URA and 
HKHS, the updated news showed that the Development Bureau of the HKSAR 
government, which is responsible for development-related heritage conservation, is now 
in charge of the implementation of this revitalization scheme. The HKHS will provide 
support and assistance in the acquisition of private property and will offer relocation or 
compensation to those tenants or occupants who opt to move out of the Blue House 
Complex (The Development Bureau 2008). Thus, it is important to explore the role of the 
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different authorities and their power dynamics with the community in the conservation 
process. 
1.3 Fieldsite Specification: Why the Blue House Complex in Hong Kong? 
In the history of heritage conservation in urban renewal in Hong Kong, the Blue House 
Complex is the first revitalization project of the Urban Renewal Authority in 
collaboration with the Hong Kong Housing Society to incorporate heritage preservation. 
As mentioned above, heritage preservation is one of the core considerations in the new 
official urban redevelopment approach since the URA was set up in 2001. An 
examination of the way in which the project was implemented allows us to understand 
how the corresponding authorities define "heritage" and the role of "heritage 
conservation,，in the context of urban renewal, which had previously barely been 
discussed. The later amendment of this revitalization project by the Development Bureau 
of the HKSAR marks the first attempt by the government authorities in Hong Kong to 
preserve both historical buildings and the community attached to them. It is clear, then, 
that this site is significant to show the changing attitude of government authorities 
towards heritage and heritage conservation. It also reflects the dynamics between heritage 
conservation and the macro political and social context in Hong Kong. 
Although the Blue House community-led conservation is not the first community-led 
heritage conservation project in Hong Kong, it is relatively more organized, based on the 
accumulated experiences of early conservation movements. The importance of the Lee 
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Tung Street preservation movement that raised public concern and stimulated 
community participation in heritage preservation cannot be denied. However, unlike the 
trial and error process of the Lee Tung Street preservation movement, a more organized 
community-based conservation group has been formed since the initial stages of the Blue 
House Conservation project. Moreover, the Blue House Complex is a lower class 
settlement, where the locals are not rich and powerful. The conservation activities have 
provided them with an opportunity to voice their concerns. Thus, the study of the Blue 
House Complex provides a good platform for finding out how community influences the 
conservation process and how negotiations based on the different interests and values of 
different parties are carried out. The continuity of the conservation project also allows us 
to conduct a clearer and more comprehensive analysis. 
Finally, the Blue House Complex is a rare tenement housing project in an urban area of 
Hong Kong with a history of more than 80 years, since most old housing have already 
been demolished as part of the development process. People are still living in these 
buildings, more than half of whom have lived here for more than 20 years and some who 
have been here for even more than 50 years. Their lifestyles are largely shaped by the 
specific architectural features and social context of the site. An exploration of this site, 
then, undoubtedly allows us to learn more about the social history of the lower class as 
3 Lee Tung Street, which is also called "wedding card street", is located in Wan Chai, and will soon be 
redeveloped by the Urban Renewal Authority (URA) . The street was built in the 1910s and underwent 
reconstruction in 1958. The name “囍中占街” was adopted in the 1980s due to the blossoming o f the 
card-printing industry on the street. When the U R A announced the redevelopment project for Lee Tung 
Street and McGregor Street in 1997, also known as H15(the project number), it faced strong opposition 
from those residents and businessmen who had lived or worked on this street for a long time. A society 
called H I 5 was set up by the street residents to fight for resettlement in the Wan Chai district and for the 
preservation o f the printing-card industry, as it was a rare site that displayed the special Chinese 
architectural structures and local card-printing businesses that remain in Hong Kong. 
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embodied in the tenement house, which makes up an important part of the history of 
Hong Kong. 
As such, this research focuses on a group of residents and outsiders who wanted to 
preserve not only the buildings but their life style by staying in the house. The views and 
opinions of other residents towards the conservation activities are also shown in this 
research, but they are not the main components. Most of the descriptions and discussion 
in the following part shed on the participants of the Blue House conservation. 
1.4 Introduction of the Blue House Complex Community-led Conservation 
Movement 
On 31 March 2006, the notification of commencement of this Development Scheme was 
published in the Government Gazette. In response to this, the Wan Chai District Council, 
an official district advisory body, and St James Settlement, a non-governmental 
organization located in Wan Chai, jointly organized a series of activities called the "Blue 
House Preservation Participatory Campaign" from May to August 2006. This campaign 
was aimed at facilitating discussions on and encouraging community participation in the 
Development Scheme through focus groups, seminars and workshops. Later that year, the 
Blue House Conservation Group, consisting of several interest groups, was set up to lead 
a deeper discussion on community conservation, and to provide an avenue for expressing 
their opinions about the future conservation of the Blue House Complex to the Town 
Planning Board and Hong Kong Housing Society. 
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According to its preliminary draft proposal, the objective of the Blue House Preservation 
Participatory Campaign is to construct a sustainable community-led conservation project 
with the following aims: 
1. To encourage resident's participation in community planning, design and 
management 
2. To ensure that residential use continues to be the main purpose of the Blue House 
Complex and to preserve the original social network and local characteristics 
3. To improve the living conditions of the Blue House Complex residents whether or not 
they decide to stay at or move out of the complex, before the implementation of the 
Hong Kong Housing Society's revitalization project 
4. To maintain community culture and history in order to preserve the historical value of 
the community in Hong Kong and transmit the local history to the next generation. 
5. To promote social enterprises and a small capital shop which can showcase the local 
characteristics of the Blue House Complex 
6. To consider the Blue House Complex as a model of culture and history in Hong Kong 
as well as the usability of the old districts 
(The Blue House Community Conservation Group 2006) 
In 2006, a Blue House Residents' Rights Group was set up, to allow and encourage 
residents to directly and actively participate in the conservation project. The two groups 
have organized various workshops and public promotion activities since May 2006 and 
have also presented their appeals and requests to the Town Planning Board from October 
2006 to March 2007. They have held regular meetings every week since October 2006 to 
discuss the progress of the conservation and share opinions and views with one another. 
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To date, the Blue House Conservation Group and Residents' Rights and Interests Group 
continue to fight for their interests and the conservation movement is ongoing. 
Recently, the preliminary draft proposal has been modified with the collaboration of the 
local community, and is called the Wan Chai Castle Plan (灣仔古保)，as suggested by the 
residents. The intervention of a private Heritage Trust has added a new dimension to the 
Blue House Complex conservation project: the possibility of partnership between a 
private trust and the local community in community-led heritage conservation. It has also 
facilitated the core government official's support for this conservation. In February 2008, 
the Development Bureau proclaimed that they would take a more community-based 
approach to revitalizing the site. The Bureau also put aside the original revitalization 
scheme proposed by the URA and HKHS. The Blue House Complex conservation project 
now begins anew. 
In the following chapters, I study the reasons why both the government and the 
community want to conserve the Blue House Complex as well as the different 
conservation approaches they take. In addition, I examine why the community is not 
satisfied with the official revitalization plan and analyze who has the power to decide the 
future use of the land. 
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Chapter 2 Literature Review 
2.1 Construction of Heritage 
Before the construction of heritage can be discussed, one fundamental question arises: 
What is heritage? The Britannica Encyclopedia tells us that heritage is "property that 
descends to an heir, something transmitted by or acquired from a predecessor, something 
possessed as a result of one's natural situation or birth" (Britannica Encyclopedia 2007). 
This seems to be the traditional conception of heritage which emphasizes inheritance 
from the past. It focuses on the intentions of the ancestors rather than on the receiver in 
the present. This implies a one-way flow that neglects the present desire for heritage. 
Harvey, one of the most influential figures and prolific writers in the field of geography, 
proposes the "presentness" of heritage because "its very nature relates entirely to the 
present circumstances" and "relates to processes of commodification, but intrinsically 
reflective of a relationship with the past", which is perceived and defined by the present 
(Harvey 2001: 324). Tunbridge and Ashworth, who are well-known theorists in the field 
of heritage studies, further point out that "the present selects an inheritance from an 
imagined past for current use and decides what should be passed on to an imagined 
future" (Tunbridge and Ashworth 1996: 6). The same view is also shared by Lowenthal, 
who has written a large number of articles and books on the relationship between history 
and cultural heritage. He argues that the process of publicly selecting and designating 
heritage sites has the potential to construct a deliberately selective narrative incorporating 
only those elements from the past that contribute to the image that is seen as desirable 
today (Lowenthal 1996). 
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Aplin, who specializes in the perception and conservation of both natural and cultural 
heritage, suggests that individuals subjectively define what constitutes heritage (Aplin 
2002: 14). Heritage is always appropriated by particular groups in accordance with their 
interests and intentions, and is commodified as it is useful to individuals and societies in 
various ways, including for identity building, political and economic uses. Howard, a 
previous Editor of the International Journal of Heritage Studies, explains that volition is 
decisive because "things actually inherited do not become heritage until they are 
recognized as such." (Howard 2003: 6). Heritage is feasible enough to embrace various 
values and meanings placed on it by different agents. A discussion on the construction 
and interpretation of heritage should not be separated from agency. Bender has a similar 
idea, stating that "heritage is never inert, people engage with it, re-work it, appropriate it 
and contest it. It is part of the way identities are created and disputed, whether as 
individual, group or nation-state" (Bender 1993: 3). 
In sum, the literature certainly reaffirms the important role that human beings play in the 
present in defining heritage based on the values and meanings they attach to it. However, 
these definitions are academic, and may not necessarily apply to heritage authorities or 
related professionals, who tend to interpret heritage authoritatively and in a manner that 
achieves recognition among the public. However, communities may challenge this 
authority in their quest for decision-making power in heritage conservation as well as for 
the expression of a specific cultural identity, which is the case in Hong Kong now. 
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2.2 Uses of Heritage 
Heritage serves several different purposes. As mentioned earlier, heritage can be regarded 
as anything that someone wishes to conserve or collect and pass on to future generations. 
Under this definition, heritage can act as a medium that defines a group identity: whether 
a national, familial or personal one (Howard 2003: 8). It is not unusual for heritage to be 
used to legitimize national consciousness or communal memory. As Edson states, "when 
a person or group has that time / space relationship, there is an innate notion of identity, 
and with that identity the related heritage has validity" (Edson 2004: 338). Heritage is 
undoubtedly the embodiment of collective memory. Climo and Cattell, who conduct 
research into the relationship between social memory and history, argue that social 
groups construct their own images of the world through agreed upon versions of the past, 
versions that are constructed through communication, not through private remembrance 
(Climo and Cattell 2002: 4). Heritage is a means by which human beings orient 
themselves to the past as well as to their identity formation. Their perceptions of the past 
would certainly influence their interpretation of heritage. 
Apart from the formation of identity, heritage also serves political and economic 
functions. Heritage is often created based on contemporary political aspirations and can 
be used as an instrument of power (Harvey 2001: 330). Scholars have shed light on how 
officials control the construction of heritage. Teather and Chow (2003) have analyzed 
how the government of Hong Kong articulates the designation of heritage in order to 
express the identity of Hong Kong as a place and of the Hong Kong Chinese as a people. 
However, it is not just the government but also the local community that manipulates the 
"heritage discourse" to strengthen esteem among community members as well as the 
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community's collective identity. Liu has explored the process undertaken by the Tang 
community in Ping Shan, Hong Kong in establishing the Clan Gallery, a reflection of the 
Tang's emphasis on the community's identity (Liu 2007). Lu also argues that heritage 
conservation in postcolonial Hong Kong that is initiated by the community is a way of 
distinguishing the local identity and culture of Hong Kong from that of mainland China 
(Lu 2007b: 5-6). Another case study in rural Queensland, Australia conducted by 
Grimwade and Carter (2000) shows that the management of a small heritage site can 
benefit both the sites and the local communities. Besides providing economic benefits, a 
sense of local identity can also be established within the local community through the 
interpretation of the heritage site. Management of the heritage site can allow locals to 
come to a deeper understanding of what is being conserved and why. 
Achieving an understanding of how people construct, identify and interpret heritage is 
crucial to understanding the values of heritage. Different interest groups are involved in 
the heritage construction process and contribute various meanings to it. Thus, it is 
important for us to examine who these interest groups are and what values they bring to 
the construction of heritage. Leader-Elliott's (2005) research into community heritage 
interpretation in a small community in Angaston in South Australia shows the complex 
dynamics involved in interpreting heritage with integrity. He identifies the interest groups, 
including the local community, historians and artists from outside the community, that 
are involved in the heritage interpretation programme and how they perceive heritage in 
their community. He also identifies the effects of the commercial elements that led to the 
loss of concern for heritage representation. Lehr and Katz (2003) provide another case 
study of heritage interpretation in a contested area - Kfar Etzion, which was initially 
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under the control of Palestine and is now under Israeli rule. The Jewish community now 
interprets Kfar Etizon's history through a multilingual audio-visual presentation offered 
in a museum built over a former bunker where Jewish defenders were killed. Lehr and 
Katz are concerned about the recording and interpretation of history, which are always 
tied to a political and ethnocentric agenda. They are critical of the fact that the 
interpretation of the heritage of the Etizon Bloc through Kfar Etzion's audio-visual 
presentation does not offer room for any alternative interpretation, especially from an 
Arab perspective, which is an important component of the history of Kfar Etzion (Lehr 
and Katz 2003). 
In these cases of heritage conservation, it is common to find that the cultural identities 
expressed by the communities are largely related to their sense of belonging to a 
distinctive place, which is the embodiment of collective memories as well as a specific 
life style. The Burra Charter, a well-known document on heritage management principles, 
also stresses that the participation of the public, especially “groups and individuals with 
associations with a place", i.e. local communities, is very important to achieve a 
successful protection of sites (Australia ICOMOS 1999). Hewison (1989), a British 
cultural historian, suggests that the construction and interpretation of the meanings of 
heritage by communities is an important way for them to get involved in heritage 
conservation. In Leader-Elliott's (2005) study, the local community, i.e. the residents of 
Angaston in South Australia, is involved in the interpretation project of the heritage in 
their living areas. He concludes that "the initial aims of interpreting aspects of 
Angaston's built heritage are to widen understanding of their significance within the local 
community" (Leader-Elliott 2005: 169). Grimwade and Carter (2000) also point out that 
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the interpretative actions of heritage can enrich the social and cultural environment of 
host communities. A community-led interpretation plan can serve to allow communities 
to understand what is being conserved and why, which paves the way for their further 
active participation in heritage conservation. Although government, official agencies and 
professionals have more "legitimized" power and control over heritage, a community's 
intent and action usually has an instant influence on heritage due to their geographical 
proximity, daily use of and direct historical or cultural linkage with the site. 
In fact, the historical value of a place is not only expressed in the form of its physical 
fabric, but is also revealed in the locals' perceptions and experiences of the place. When 
we discuss a "place", it is inseparable from the concept of "space". In the edited volume 
by Setha M. Low and Denise Lawerence-Zuniga (2003: 1), "space" has been 
conceptualized under six thematic categories: Embodied Spaces, Gender Spaces, 
Inscribed Spaces, Contested Spaces, Transnational Spaces and Spatial Tactics. An 
"inscribed space” concentrates on how people form meaningful relationships with the 
locale they occupy, how they attach meaning to space and how they transform "space" 
into ‘‘place’’. Places are socially constructed by the people who live in them and know 
them; they are politicized, culturally relative, historically specific, localized and have 
multiple constructions (Rodman 1992: 641). Place can have a unique reality for each 
inhabitant, and while the meanings may be shared with others, there are often likely to be 
competing views of place that are contested in practice. (Low and Lawerence-Zuniga 
2003: 13) In other words, place can play a role as the organizing basis of memories. 
According to French sociologist Maurice Halbwachs, all memory is socially constructed 
in space and only spatial imagery has the stability to allow us to discover the past in the 
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present (Halbwachs 1980: 167). In a book about the preservation movement of Lee Tung 
Street in Hong Kong, many locals and residents expressed their sense of belonging to and 
memories of the street (Chow, To and Lee 2007). To them, Lee Tung Street is not only a 
physical setting that constitutes building and shops, but is also a social context that 
engenders individual and collective memory of the street. In the interaction between self 
and the street, a cultural identity is formed. The demolition of the street certainly created 
a crisis, that people in the street were losing their familiar environment, which aroused 
peoples' attention to their past life and histories on the street and affirmed their identity 
as "a member of Lee Tung Street", in the process of resisting the URA's redevelopment 
policy. Another scholar, Lu, further argues that the Lee Tung Street Preservation is a 
reflection of the community's apprehension against the city development of Hong Kong. 
They struggle for participation in the city planning decision-making because the current 
urban renewal mode has seriously affected the economic networks of their printing 
industry as well as their social networks (Lu 2007b). 
In sum, the previous literature has pointed out the various meanings and uses of heritage 
as well as the influences of heritage construction on different communities. Despite the 
discussion about the reasons for and the process of heritage construction, there remains 
much room to explore the political dynamics among different agencies in the construction 
process in which differences and conflicts always exist, especially about the reasons and 
interests for the different constructions and how different agencies compromise. The 
aforementioned issues are addressed in this research. 
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2.3 Community in Heritage Conservation 
In recent years, there has a growing awareness and enthusiasm towards government 
policy-making processes in the community. MaManamon and Hatton, who specialize in 
cultural resource archaeology, have analyzed the increasing community participation in 
heritage conservation and argue that it may be due to the current political and social 
climate of higher public decision-making power in many developed countries 
(MaManamon and Hatton 2000: 10). Cody has a similar opinion. He has proposed that 
after the 1997 handover, Hong Kong people are demonstrating that they want to 
participate more actively in sharing their ideas about heritage with government 
decision-makers (Cody 2002: 185). However, this still does not provide a sufficient 
explanation of the intent of community participation in heritage conservation. Lu has 
suggested that the desire for more social spaces and facilities shared by the public and the 
desire to participate in the decision-making processes of city planning are some of the 
driving forces for the recent community-led heritage conservation movement in Hong 
Kong (Lu 2007b: 6). It seems that heritage is flexible enough to be used by different 
parties as a means to achieve various interests and goals. However, what are these goals, 
and why do they choose to use heritage to achieve them? 
The concept of sustainable development that has been developed since the 1980s has a 
close relationship to the rise of community participation in public affairs of which 
heritage conservation is a part. In her 1987 report to the United Nations entitled "Our 
Common Future", Mrs Gro Harlem Brundtland has defined sustainable development as: 
"Development that meets the needs of the present without compromising the ability of 
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future generations to meet their own needs" (Brundtland 1987). In Hong Kong, the 1999 
Policy Address points out that sustainable development for Hong Kong means: 
finding ways to increase prosperity and improve the quality of life while reducing 
overall pollution and waste; meeting our own needs and aspirations without doing 
damage to the prospects of future generations; and reducing the environmental 
burden we put on our neighbours and helping to preserve common resources(The 
1999 Policy Address 1999). 
According to the Council for Sustainable Development, heritage conservation is one of 
the ways to achieve sustainable development: "Our vision is for Hong Kong to be a 
healthy, economically vibrant and just society that respects the natural environment and 
values its cultural heritage. By engaging the community in the process of building a 
strategy for sustainable development, we aim to ensure that Hong Kong will be a city for 
all to share and enjoy, for this and for future generations" (Council for Sustainable 
Development, Paper 05/03 2 June 2003). The project ‘‘Sustainable Communities: 
Planning Wanchai through Community Perspectives", organized by the Hong Kong 
University, was aimed at raising awareness about community issues within the 
community itself. The organizers believed that ‘‘people need to feel a sense of belonging 
and commitment to the well-being of their communities so that these are sustainable in 
the long term" (Cook and Ng 2001: 1-2). It is commonly recognized that community 
plays a decisive role in managing what is appropriate for citizens. They have local 
knowledge of what they want in their communities socially, economically and 
environmentally. In a "Tai O Tourism Proposal", Pang, Cheung, and Liu placed equal 
emphasis on ecology, heritage and the local culture in developing tourism in Tai O that 
echoed the concept of sustainable development. They felt that the production of the 
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proposal should depend on locals' opinions and requests, as they believed that the local 
community was instrumental in any developments within the locality for the good of 
future generations (Pang, Cheung, and Liu 1999). Lee, du Cros, DiStefano and Logan 
have argued that the increasing attention being paid to community concerns and 
participation is due to the rise of the concept of sustainable development through 
appropriate care for heritage assets. In this way, a more consensual approach to 
management can be achieved (Lee, du Cros, DiStefano and Logan 2007: 14). 
In the Blue House Complex conservation project, both the official authorities and the 
community have launched projects based on their separate approaches to conservation. 
The outside volunteers have initiated the Blue House Preservation Participatory 
Campaign, which is aimed at facilitating discussions on the official revitalization project 
and community participation. A community-led conservation movement is formed but 
what is the composition of the "community" in the “community-led” conservation 
movement? The Burra Charter states that： 
groups and individuals with associations with a place as well as those involved in its 
management should be provided with opportunities to contribute to and participate 
in understanding the cultural significance of the place. Where appropriate they 
should also have opportunities to participate in its conservation and management 
(Australia ICOMOS 1999). 
Undoubtedly, this means that the local community should have a major involvement in 
the community-led heritage conservation. However, in the case of the Blue House 
Complex, it is not just the residents and local community within the area who have an 
association with the site, but also those who once lived on the site as well as other 
outsiders who are interdependent on and have emotional ties to the Blue House Complex 
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or who are concerned about the preservation and future development of the site. These 
groups of people also form a considerable part of this "community" and have gotten 
involved in the conservation movement. 
The community's familiarity and direct economic and social association with a local site 
means that they usually are and should be the core participants in its conservation. Thus, 
it is important to study these areas in order to understand the intentions of the local 
participants. Besides, it is not just the local community but also other interested outside 
parties who are involved in the process of community participation in local heritage 
conservation. It is also important to know about the collaborations and interactions 
between the locals and outsiders as this is significant to getting a grasp of the politics 
involved in the conservation. This will be discussed in later chapters. 
2.4 Politics in Heritage Conservation 
The decision-making in heritage conservation is indispensable to the politics. It is a 
present-centred cultural practice and an instrument of cultural power (Harvey 2001: 336). 
Individuals manipulate heritage in a particular way that relates to their present will and 
wants. Since politics in heritage conservation is the main theme of this research, the issue 
of who has the right to take part in its decision-making processes should be clarified. In 
heritage studies and city planning, the terms "stakeholder" and "interest group" are used 
to describe "people who are affected by and can affect the outcomes of a planning 
decision" (Ng and Chan 2005: 53). Other scholars have emphasized that individuals 
themselves have an interest in heritage and so have the power to make decisions related 
2 9 
to it, i.e. an interest holder (Gray 1989). In the management of heritage conservation, no 
one would deny the importance of the local community, "for whom the place has special 
associations and meanings, or who have social, spiritual or other cultural responsibilities 
for the place", as stated in the Burra Charter (Australia ICOMOS 1999). These are the 
major interest holders of a heritage site. In addition, the Charter on the Built Vernacular 
Heritage stresses that "the appreciation and successful protection of the vernacular 
heritage depend on the involvement and support of the community, continuing use and 
maintenance" (ICOMOS 1999). McKercher and du Cros have created the following 
definition: 
The key stakeholders include host communities or cultural groups that live near a 
heritage asset or are attached to it culturally, schools and universities that use it as a 
resource, government heritage authorities that may be responsible for managing it, 
and commercial users, such as tourism industry (McKercher and du Cros 2002: 57). 
The above provides us with a general description of the main interest groups in heritage 
conservation. However, components of interest groups vary depending on the cultural 
and political context. Ng has conducted research on the heritage conservation of a Hall 
belonging to a prominent family in the Central and Western district of Hong Kong. She 
analyzed the dynamics among various interest groups, including the district council, the 
church, the locals as well as other community members and argues that the successful 
preservation of the site from redevelopment was the result of the interactions among the 
interest groups (Ng 2006). However, there was no power conflict between the 
government and the community in Ng's case, whereas the interests of the government 
and the community differ in the case of the Blue House Complex. Moreover, the interest 
groups in Ng's case did not seem to have as close of an economic and social relationship 
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to the heritage site as the lower class locals in the Blue House Complex do. Their 
interests and lifestyle are directly affected by any possible changes to the site. The 
interest groups in the Blue House Complex conservation project include the government 
agencies and local authorities, i.e. the Urban Renewal Authority (URA), Hong Kong 
Housing Society (HKHS), Development Bureau (DEVB), Antiquities and Monuments 
Office (AMO) and the Wan Chai District Council (WCDC), the local community, i.e. 
residents and business owners in the Blue House Complex as well as locals in the 
surrounding area, and the voluntary outsiders, i.e. social workers, architects, community 
planners, scholars, members of the private heritage trust, students and other interested 
outsiders. These interest groups have "differing degrees of connectivity to the asset, 
differing levels of legitimacy in being considered as a stakeholder (interest holder), and 
widely differing viewpoints about how assets should be managed” (McKercher and Cros 
2002: 58). Each encounters and negotiates various interests in the Blue House Complex 
conservation project. 
Power certainly exists in manipulation. It is important to understand the power relations 
and politics among the interest groups in order to be able to make heritage management 
efficient and smooth. What, then, are the meanings of power and politics and what 
aspects of politics are explored in this research? Weber defines power as "the probability 
that one actor within a social relationship will be in a position to carry out his own will 
despite resistance, regardless of the basis on which this probability rests,’ (Weber 1947: 
152). In this definition, power is taken to be an intentional and asymmetrical relationship 
between individuals. In this way, power appears to exists in all kind of social 
relationships, especially within decision-making processes where individuals act against 
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one another's interests. Heritage conservation is one field where individuals can 
manipulate through the exertion of power in order to achieve their interests. When 
individuals manipulate by using their power, politics exist. Ledyaev defines politics as "a 
process of bargaining, negotiating, conciliation and compromise through which 
individuals and groups seeking different objectives arrive at decisions with which all are 
willing to live" (Ledyaev 1997: 216). 
Since there are many interest groups with different backgrounds involved in the heritage 
conservation process and each group has its own demands, perspectives and priorities, 
negotiations must be made in order to achieve a consensus; however, this can also give 
rise to conflicts among the interest groups. Peacock (1997) asserts that heritage is a social 
and cultural construction made up of an accretion of items produced by individuals for 
various purposes. Different interest groups own different sorts of power and exert it in 
order to achieve their purposes by controlling the interpretation of heritage. In Bourdieu's 
terms, heritage can be considered to be important capital that can be used to manipulate 
in order to achieve different goals. 
Individuals use their agency within structures to achieve their goals. For Giddens (1993), 
agency ‘‘refers not to the intentions people have in doing things but to their capability of 
doing those things in the first place...Agency concerns events of which an individual is 
the perpetrator, in the sense that the individual could, at any phase in a given sequence of 
conduct, have acted differently." He also believes that structure does not just constrain 
but can also enable agency. This idea paves the way towards exploring the process and 
the extent of the freedom of the individual in the decision making process in the heritage 
field within different structures. Cohen (1994) emphasizes that the individual should not 
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be separated from the culture, which gives the individual the ability and power to be 
creative. These theoretical frameworks will assist this research in an exploration of how 
individuals interact with others and their social mechanisms in order to achieve their 
interests. 
It is a commonly held assumption that government and empowered officials tend to 
dominate the planning and decision-making process in heritage conservation because the 
identification, evaluation, inventory and treatment of heritage resources are very much 
related to the national system, including laws, regulations, guidelines and government 
programmes. The fact that the government and empowered officials have the power and 
authority to manipulate the political ideology and discourse does allow them to play a 
decisive role in heritage conservation. Teather and Chow (2003) have analyzed the 
expression of identity and place by the designated heritage authorities in Hong Kong. 
They point out that an important driving force in this is the predominant political 
ideology that Beijing stresses Hong Kong's Chinese past, so as to strengthen the identity 
of Hong Kong people as Chinese, by designating new monuments and museum exhibits 
to showcase the pride and achievements of China. In a case about urban planning in 
Singapore, Powell (1997) also highlights the decisive position of the predominant 
political ideology in heritage conservation. Since national independence, Singapore has 
emphasized its position as a major economic centre in Southeast Asia. The rapid 
economic development of the country has allowed little room for sentiment about its built 
heritage. This has led to the erasure of memory and the accelerated homogenization of 
Singapore's heritage. Although the upholding of different political ideologies by 
government and officials is indispensable to the implementation of heritage policy, 
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however, Tunbridge and Ash worth (1996) argue that we should not uncritically accept 
this simple dominant political ideology in all heritage interpretation. Heritage as a form 
of cultural capital is not only manipulated by government and official agencies but is also 
utilized by the community in our current society. 
Although government, official agencies and professionals do have more legitimized 
power and control over heritage, a community's intentions and actions usually have an 
instant impact on heritage due to its geographical proximity, daily usage and direct 
historical or cultural linkages to the site. In a study of three villages in Sai Kung, Hong 
Kong, anthropologist Cheung sheds light on the role of the government and its policies 
on balancing indigenous livelihood with nature conservation. He argues that interaction 
with the local inhabitants is a crucial element in coming up with official land policy in 
Hong Kong (Cheung 2005). Cheung also researched the Pingshan heritage trail in Hong 
Kong (Cheung 2003). Here, he has shown how locals used heritage as a negotiation tool 
to maintain their indigenous identity and status. The conflict between the Tang clan and 
the government erupted from the government's proposal to remove Tang's grave, which 
had a good fungshui and was important to the prosperity of the whole clan, to make way 
for a landfill project. The Tangs in Ping Shan decided not to open three monuments in the 
Ping Shan Heritage Trail to the public as a way of protesting the removal of their 
ancestral graveyards. This action shows that the Tangs ultimately have control over the 
heritage on the trail which is their own property. Liu has studied the politics of the 
heritage of the Tang community from a different perspective: the politics between 
fungshui and heritage. In his research, he points out that the idea of heritage, which is 
well accepted in contemporary society, was a political product manipulated by the Tangs 
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to pursue the good fungshui that they have cherished since the past (Liu 2007). In this 
way, heritage can be used as a tool to combat perceived threats to the community. A 
process of demystification occurs where the government and officials no longer maintain 
a status where they have absolute power over heritage when the community begins to 
realize the potential and value of heritage as a political tool in the pursuit of their own 
interests and rights. 
The right to construct and interpret the meanings of heritage is a power nexus in heritage 
conservation. Harvey argues that “the ability to 'name' things, acts and ideas - is a source 
of power" (Harvey 1989: 388). As mentioned earlier, this ability is usually under the 
control of government and officials. Nevertheless, the community has recently taken the 
initiative to create and define the meanings of heritage. Interpreting heritage can certainly 
enrich a community's cultural and social environment. In Leader-Elliott's (2005) study, 
the local community, i.e. the residents of Angaston in South Australia, is involved in the 
interpretation project of the heritage in their living area. He concludes that "the initial 
aims of interpreting aspects of Angaston's built heritage are to widen understanding of 
their significance within the local community" (Leader-Elliott 2005: 169). Through the 
process of heritage interpretation, the community can create a kind of local identity that 
equips them with the sense that they are represented or addressed in the cultural systems 
that surround them (Hall 1992: 277). 
To sum up, heritage is a kind of cultural capital that is manipulated and negotiated with 
by different parties in order to achieve various goals and aims. In the case of the Blue 
House Complex, it is not just a matter among the locals and officials but also involves a 
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lot of outsiders with different backgrounds and intentions. This research explores how 
power is exerted and manipulated by the different interest groups. 
2.5 Heritage Conservation in Hong Kong Urban Renewal 
In his 1999 Policy Address, the Chief Executive of Hong Kong announced a new and 
proactive approach to urban renewal and a plan to establish an Urban Renewal Authority 
(URA) to implement the government's urban renewal strategy. The incorporation of the 
concept of heritage conservation into urban redevelopment was first clearly introduced in 
the 2001 Policy Address: “Our modern skyscrapers also hide some old urban areas still 
dotted with dilapidated buildings and deteriorating living conditions. People living in 
these areas long for improvements. The Urban Renewal Authority was set up in May this 
year to speed up the redevelopment of these old urban areas. But in achieving this, we 
plan to preserve their characteristics and cultural heritage. This will make our city look 
better and will increase employment opportunities". As mentioned earlier, unlike with the 
LDC, the mandate of "preserving heritage" in urban renewal is clearly stated in the 
URA's mission. Furthermore, the "HK 2030 Study" working paper No. 13 states that: 
A comprehensive and holistic approach will be adopted to rejuvenate the existing 
urban area. The Government's policy is based on a people-oriented approach and the 
goal is to improve the quality of life in the existing urban area Moreover, the 
URA should incorporate the principles of sustainable development in planning and 
implementing its urban renewal programme (Planning Department 2002). 
The emphasis on "people" and "sustainable development" are two significant additions 
that have been incorporated into the idea of urban renewal in the 21st century as a way to 
improve the quality of life of residents in urban areas. To this end, the preservation of 
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buildings of historical, cultural or architectural interest plays an important role in urban 
renewal. The Sustainable Development Invitation and Response Document published in 
2004 states that in order to make our urban living spaces more attractive and enjoyable, 
‘‘rather than demolish old buildings for redevelopment, urban living space can be 
improved by renovating existing buildings, upgrading local amenities and preserving 
built heritage”(Council for Sustainable Development 2004). Various government 
departments seem to have done a lot of research and introduced a lot of ideas about the 
importance of heritage preservation in urban redevelopment; however, in reality, not 
much has been achieved. 
The recent increase in community participation in heritage conservation related to urban 
renewal projects has been a response to the government's weakness in managing heritage 
preservation in urban redevelopment. The public is becoming increasingly aware of local 
heritage conservation issues and beginning to take the initiative on it. Many individuals 
have written short essays expressing their opinions on the heritage conservation policy, 
reflecting on the subsequent local-led preservations or exploring interesting stories about 
local heritage, and these have been published in newspapers and magazines or are made 
widely available on the internet. Chan (2006a), who was a key participant in the efforts to 
preserve the Star Ferry Pier in Hong Kong, argues that the emphasis on local heritage 
conservation is a way of expressing the formation of a specific cultural identity that is 
rooted in the territory of Hong Kong. Participants in the Lee Tung Street preservation 
movement have edited a book that records and maps out the progress of the movement, 
the problems with urban renewal, the stories of the community as well as the reflections 
of various participants (Chow, Tao and Lee 2007). Lu (2007b) has also analyzed the 
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dynamics between interest groups in their interpretation of cultural heritage and how it 
has affected heritage conservation. Her anthropological work allows us to come to a 
deeper understanding of the intentions and hidden agendas of interest groups, something 
that has seldom been discussed before. 
In summary, previous research on heritage conservation and urban renewal has shown 
how the locals' lifestyles have been affected by the current urban renewal mode in Hong 
Kong. However, there remains much room for more comprehensive academic analysis. 
Some scholars have touched on the underlying reasons for the increase in public 
consciousness towards civic affairs, which is related to Hong Kong's specific colonial 
history and political system. However, more can be done to analyze the power dynamics 
in heritage conservation, especially the manipulation of power among groups and the 
empowerment of the lower classes in relation to the more highly-educated classes, an 
important dynamic in the Blue House Complex conservation project, within the specific 
political and cultural context of Hong Kong. The literature on the politics of heritage 
conservation has rarely focused on the poor and lower classes; it has mostly been 
preoccupied with the professional class or those with a high level of education. In 
addition, previous studies have mainly focused on heritage conservation in the rural areas 
of Hong Kong rather than in urban areas. In light of the gaps in the research so far, this 
research focuses on how a local community, which belongs to the lower classes, 
interprets the meaning of heritage, negotiates for its interests and collaborates with 
outsiders and against the government authorities in fighting for their rights in urban 
renewal and heritage conservation through the case of the Blue House Complex 
conservation project. 
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Chapter 3 Objectives and Methodology 
3.1 Objectives 
This research aims to discuss the politics among various interest groups in the 
consideration of the Blue House Complex as a heritage site. As this case is not merely 
one of heritage conservation but is also about fighting for the rights and interests of the 
locals, the Blue House Complex can be seen to be used as a political and economic tool 
to achieve interests beyond heritage. The negotiations among interest groups with 
various interests and values, including government agencies and authorities, locals, 
professionals as well as other outside volunteers, are explored in order to comprehend the 
power dynamics in the conservation movement. The objectives of the research are as 
follows: 
1. To examine the different interpretations of the Blue House Complex as a heritage 
site 
2. To examine how different parties steer heritage, their effects on the process of 
conservation and the power dynamics among them. 
3. To examine how different heritage conservation approaches impact the local 
community. 
4. To explore how participants have changed and been empowered through the 
conservation process. 
5. To contribute to the anthropological literature on heritage preservation in Hong 
Kong 
6. To provide ethnographic descriptions and oral histories of the residents, which 
would provide us with more information about the lifestyles of the lower classes in 
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the past. 
7. The study of the Blue House Complex conservation project is significant as it is the 
first case of heritage revitalization in urban renewal as well as a pioneering case of 
relatively well-organized community-led participation. It provides inspiration for the 
future success and effectiveness of heritage management in Hong Kong, by 
providing insight into how the community can be involved in the conservation 
process and in collaboration with other parties. 
3.2 Methodology 
In order to investigate the research questions quantitatively and qualitatively, I engaged 
in participant observation, conducted interviews as well as text analysis. I conducted my 
fieldwork from September 2006 to April 2008. 
A. Participant Observation 
In order to obtain a better understanding of how communities perceive the Blue House 
Complex and its meanings and interests to them, I conducted participant observation 
from September 2006 to April 2008. I participated in meetings and conservation activities 
organized by the Blue House Community Conservation Group as well as the Residents' 
Rights Group, which have been the core organizations in the Blue House conservation 
project since September 2006, in order to understand how different interest groups 
operate and contribute as well as the power relations between them within the 
conservation project. These organizations are easily accessible by outsiders, like me, who 
are concerned about heritage conservation and sympathize with community participation 
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in heritage conservation. After initial participation in a workshop in early September 
2006, I was invited to the following conservation activities and began to participate in 
them continuously. 
In this case, the interest groups can be classified into three different categories: firstly, 
government agencies and authorities, including the URA, HKHS and other government 
officials; secondly, the residents and local community; and finally, outside volunteers in 
the Blue House Community Conservation Group, the private heritage trust and other 
outsiders. The following table provides a summary of some specific community 
conservation activities I participated in during my fieldwork: 
Table 3.1 My Fieldwork and Participation in the Blue House Complex Conservation 
Project 
28 May 2006 The Blue House Conservation Group held its first 
participatory workshop: "Fabrication of Blue House 
Complex". 
26 July 2006 The Blue House Conservation Group held its second 
participatory workshop: ‘‘Creation of Blue House 
Complex". 
2 Sep 2006 The Blue House Conservation Group held its third 
participatory workshop: "Building consensus". I was one 
of the participants. 
8 October 2006 I celebrated the Mid-Autumn Festival at the Stone Nullah 
Lane with the locals as well as the outside volunteers of 
the Conservation Group. 
27 October 2006 I attended the first meeting of the Blue House Residents' 
Right and Interest Group. 
2 December 2006 The Blue House Conservation Group held its fourth 
participatory workshop: "Community participation of 
Blue House Complex". 
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8 December 2006 I attended the first hearing of the TPB with the 
community. There were three residents in attendance, 
who all expressed their opinions. They argued that the 
living culture and the building complex were 
indispensable, so much so that the residential use of the 
complex should be preserved. Some outsiders also 
questioned the details of the revitalization plan and 
expressed discontent with the unclear statement made by 
the URA and HKHS about the future use of the site. The 
Town Planning Board finally accepted the community's 
opinions and revised its statement to include "Flat" use 
under Column 2 of the Notes of the "Other Specified 
Uses", which means that it may be permitted with or 
without conditions upon application to the TPB (Town 
Planning Board 2007). In other words, residential use is 
permitted and under consideration in the future 
revitalization of the Blue House Complex. 
24-25 March 2007 The Blue House Conservation Group held its fifth 
participatory workshop which was led by Taiwanese 
architect John K.C. Liu. I was one of the participants. 
30 March 2007 I attended the second hearing of the TPB with the 
community. The members of the Blue House 
Conservation Group demanded that residential use should 
be placed in Column 1 instead of Column 2, which means 
any uses would not require approval from TPB, and the 
term "preservation of social network" should be added 
into the planning intention of the revitalization plan. 
However, the Town Planning Board did not make any 
amendments. 
4 May 2007 I attended a sharing session in an international conference 
called "Transforming Asian City: Innovative Urban and 
Planning Practices" with the locals, organized by the 
Hong Kong Baptist University. 
20 May 2007 Locals and outside volunteers went to the picnic at Tuen 
Mun and Yuen Long. I was one of the helpers. 
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20 - 24 July 2007 The Conservation Group organized a photo exhibition 
about the Blue House Complex at the Queen's Pier. I 
prepared it and set up the facilities in the Pier with the 
locals and other voluntary members. 
16 August 2007 The Conservation Group had a meeting with a core 
member of an independent heritage foundation, Heritage 
Hong Kong, to discuss the possibility of a collaboration 
with and financial support from the foundation. I took 
part in this meeting. Later, the foundation recognized the 
value of the conservation proposal by the Blue House 
Conservation Group and a survey had been launched to 
collect residents' opinions. 
26 September 2007 Celebration of Mid-Autumn Festival in the Stone Nullah 
Lane. I was responsible for preparing the presents and the 
riddles. 
October 2007 The previous "Wanchai Blue House Preservation Plan" 
was modified and renamed the "Wanchai Castle Plan" 
with collaboration between the Blue House Community 
Conservation Group, Residents' Rights Group and 
Heritage Hong Kong. 
9 December 2007 A leaflet introducing the history and the conservation 
movement of the Blue House Complex was printed. The 
residents and I handed out copies to passers-by at an 
international human rights event. 
16 December 2007 A meeting with the Secretary of the Development Bureau 
was held. Residents and locals had a chance to express 
their opinions about the conservation project directly to 
the senior official. I was one of the audience members. 
19 March 2008 A meeting was called by the Blue House Conservation 
Group to gather all the cooperative parties and local 
community to discuss the new direction of the 
revitalization of the site and the presentation of the 
Expression of Interest that was to be handed to the 
Development Bureau. 
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April 2008 A series of workshops was organized by the Blue House 
Conservation Group for the local community and 
interested social organizations to discuss the future 
revitalization of the site. I acted as a helper. 
Apart from this, I have also had informal talks with the aged residents who enjoy 
spending time strolling around the Blue House Complex. I always met the locals who 
took a rest at the ground floor of the Blue House. They were willing to chat with me in 
such a relaxing environment. This served as another opportunity to collect data from the 
locals in an efficient manner since the aged tend to resist the lengthy structured interview. 
B. Semi-Structured Interview 
The interview materials are another important source of information in this research. In 
total, 20 in-depth, face-to-face interviews were conducted between May 2007 and 
November 2007 in order to find out why and how different parties were involved in the 
Blue House Conservation project. 
Purposive sampling was used and the interviewees were classified into the three main 
categories of interest groups mentioned above for analysis: 10 were residents, nine were 
outside volunteers and one was a staff member of the HKHS. I wanted to find out their 
backgrounds, interests and the rationale behind their participation, their opinions and 
views of the other interest groups, their strategies and organization skills during the 
conservation process, in order to unveil the power dynamics in their collaborations and 
negotiations of different interests in achieving their conservational goals. The officials at 
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the Antiquities and Monuments Office, an official organization that provides advice and 
technical support on heritage preservation, rejected the request for a face-to-face 
interview but agreed to answer my inquiries via email. The following tables show the 
background information that I obtained about my informants. 
Table 3.2 Information about Informants (Local Community) 
r Household ‘
> 0 S ' t ' ° n Parct ic ipat ion 
No. of . . , on the . . . „ 
•.八 丄. n . . . Members • . Level in the 、T 、T . Educat io Occupat io Residenc Years in , • ” Official „ 、 ， ， 
INo IName 0 Age ¥ . „ . , (excluding „ 、 , . Communi ty-led 
Sex " n Level n e Residenc ： „ , Revital iza „ J 
e i n formant 忖011 Conservat ion 
) „ . A Activities 
Project 
M . Retired 
1 Ah Er 70+ 厂 髓 1 ^ (Constructi „ a n g e 30 2 Depends Seldom 
School . 、 House 
on worker) 
2 Ah Ping M 70+ ^ 7 7 S n s t m c t i = a n g e 30 0 S t a y a t t h e Seldom 
School 、 , 、 House site 
on worker) 
_ A, M _„ , Primary Retired Grey „ Stay at the . , 
3 Ah W o 50+ 。 ， ， , 。 • 、 TT 20 0 . ^ Always 
School (Driver) House site 
4 Ah Man ^ 50+ Dogsbody P ' U e 20 2 Depends Always 
School House 
5 Ah San ^ 60+ Illiterate 5 1 Depends Always 
Collection House 
M p . Retired . 
6 Ah Y i 70+ (Dogsbody , , 6 5 1 Depends Always 
School ) 。 House 
- A h M C A | X T / . Shipping Grey CA , Stay at the . . 
7 ^ 50+ N/A 厂 ” 50 1 . Always 
Tong worker House site 
0 A ,门 , M Tertiary Retired Grey ，八 , Stay at the A . 
8 Ah Cho 80+ Educatio . 、 ，T 70 1 . -7 Always 。 (Engineer) House site 
„ . , o l M ._ , Secondar Constructi Yel low ， Stay at the . . 
9 Ah Shu 40+ 0 . . , TT 40 3 Always 
y School on worker House site 
M Retired . Remove 
10 Ah Ka 70+ N/A (Dogsbody 20 2 from the Always 
) site 
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Table 3.3 Information about Informants (Outside Volunteers) 
Experience in any 
XT …介 A „ 。 r , .. . . „ Social Movements or 
No Name Sex Age Education Level Occupation ^ , , 
Community-led 
Conservations 
1 Ah Lin ^ 30 Tertiary Education Research Assistant Yes 
2 Ah Wing M 30+ Tertiary Education Architect No 
3 Ah Chun M 20+ Tertiary Education Social Worker Yes 
4 Ah Wan M 30+ Tertiary Education Professor Yes 
5 Ah Sze ^ 30+ Tertiary Education Professor Yes 
6 Ah Leung P 20+ Tertiary Education Teacher Yes 
7 Ah Yip F 50+ N/A Dogsbody Yes 
8 Ah Wong F 50 N/A Social Service Yes 
— _ _ 
9 John 50+ Tertiary Education Surveyor / Convener of a yes 
private heritage trust 
Table 3.4 Information about Informant (Government Authorities) 
No Name Sex Age Education Level Occupation 
1 Ah Han M 50+ Tertiary Education Manager 
All the interviews were audio-taped and were conducted with an interview guide to 
ensure that all the necessary information was collected and that the data collection was 
consistent. Most interviews were conducted in Cantonese, with only one in English. Each 
interview was between one and three hours long. 
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D. Archive Analysis 
As this is a heritage conservation project, it was important to examine the historic 
archives of the Blue House Complex in order to understand its shifting cultural 
significance and the way in which its meaning was constructed by different parties. I 
gathered historical information, such as the changes in shops and organizations in the 
Blue House Complex, and the rental records, etc. from the Public Records Office and 
Government Records Service. Apart from this, newspapers and mass media reports were 
another important source of information about the course of events in the history of the 
Blue House Complex, and public as well as government opinions on the conservation. I 
also used the minutes of meetings and recorded videos of the conservation activities to 
trace the activities of different parties. 
E. Limitations 
This research focuses mainly on the construction of heritage and the political dynamics 
among different interest groups as well as their interactions with the political and social 
mechanisms over a period of more than one and a half years, since the beginning of the 
community-led conservation movement in September 2006. However, this research 
cannot cover the entire conservation process and cannot examine the results and 
achievements at the end of both the official revitalization project and the community 
conservation due to the time limit and the pace of progress. Despite the successful 
intervention of the community-led conservation movement that led to a new approach 
towards the conservation of the Blue House Complex, both the official Blue House 
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Complex revitalization and the community-led conservation movement are still in the 
planning and discussion stages. 
During my fieldwork, the Urban Renewal Authority, one of the executive authorities, 
refused to be interviewed, providing the reason that the project is ongoing and that it 
would therefore be too sensitive to reveal details. However, it should be noted that the 
main official executor of the revitalization project is the HKHS; the URA acts more as a 
supporter by providing statutory support and resources to the HKHS. Thus, this did not 
cause any serious discrepancies in data collection. The same problem occurred when I 
contacted the Development Bureau, which plays a decisive role in the conservation of the 
Blue House Complex. The officials in this agency only replied to my enquiries via email. 
Thus, I am only able to examine its role through archival analysis and its participation in 
the related activities. 
My role and participation in the Blue House Conservation Group made it difficult for me 
to make contact with those locals who rejected the group or did not welcome the 
community-led conservation activities, although I did make several attempts to 
communicate with and understand these locals, such as by making home visits with social 
workers. Therefore, the viewpoints of the aforementioned locals may not be well 
presented here. 
3.3 Ethical Concerns 
The revitalization project of the Blue House Complex is ongoing. This research is 
sensitive as it touches on the interests and rationale of residents' participation in the 
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conservation movement, who continue to await compensation from the HKHS and URA. 
Thus, the personal information of these local community informants is concealed in my 
research. Throughout the thesis, pseudonyms are used for all officials, local community 
members and outside volunteers, but not for government departments and non-profit 
organizations, in order to ensure the confidentiality of the informants. 
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Chapter 4 The Blue House Complex 
The site of this research is a trapezium-liked area located around No.s 72-74A Stone 
Nullah Lane (Blue House and Grey house), No. 8 King Sing Street (Orange House) and 
No.s 2-8 Hing Wan Street (Yellow House) in Wan Chai, Hong Kong. To the north is 
Queen's Road East and to the south is Kennedy Road. The area is gently sloping 
downward towards the north. Stone Nullah Lane, which runs in the north-south direction, 
is the main road in this area and smaller streets, including King Sing, Hing Wan, Kat On 
and Lung On Street, run perpendicular to it. 
The construction of the Blue House Complex as a heritage site is indispensable to its 
historical background and memory. Since the development of the Blue House Complex is 
interrelated to its surrounding areas,it is just its history but also the history of its vicinity, 
of Stone Nullah Lane, and even of the Wan Chai district that will be traced. The official 
analysis from the Antiquities and Monuments Office, the views of scholars as well as oral 
histories of the locals are used in the production of this historical narrative. Then, we will 
examine the present status of the Blue House Complex, including the demographics, 
economic and social structure, architectural structure as well as the ethnographic 
description of the locals' way of life. All of these are important to finding out the cultural 
significance, which includes “aesthetic, historic, scientific, social or spiritual value for 
past, present or future generations" of the Blue House Complex (Australia ICOMOS 
1999). 
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4.1 History of Wan Chai 
Before the British occupation of Hong Kong Island in January 1841, the area now known 
as Wan Chai was a small bay along the Victoria harbour. It has had several names and 
city limits over the years. The Government Gazette of 1857 showed that District 5 was 
Ha Wan, extending from the Murray Barracks to the Observation Point (from Cotton 
Tree Drive to /Morrison Hill Road in today's terms) (Smith 1995:111). Ha Wan is a 
Chinese term and can be translated as the Lower Bay in English. Wan Chai, which is a 
more common name, meaning the little bay, probably came from its geographical 
characteristics. The area around Spring Garden was at one time known as Spring Gardens 
(Smith 1995: 111). 
Wan Chai was one of the earliest developed areas in Hong Kong. After the British 
occupation, land in present-day Sheung Wan, Central District and Wan Chai were soon 
auctioned off in 1841. The development of Wan Chai was begun with the intention of 
creating a sophisticated foreign residential and commercial centre. Large foreign firms 
had purchased the land fronting the sea and built various apartments and buildings there 
in the early 1840s. There was a high-class residential area in Wan Chai where wealthy 
Europeans lived, called Spring Garden. According to Smith, Turner property on Lot 43, 
built in 1844, was once rented to the government as the Governor's residence after it gave 
up the lease of the Blenkin Rawson house. The property was called Spring Gardens and 
lent its name to the neighborhood. It can be described as "a large three storied House with 
Capacious godowns, servants' offices, coach house, stables and outhouses with 
ornamental ground" (Smith 1995:1 17). 
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In the 1850s, a trade depression occurred and foreign presence in Wan Chai declined. 
Many commercial firms left the district and many land lots and property was sold to 
Chinese merchants during this period. The Chinese now began to establish a community 
there due to the decline in foreign presence in the area. During the Taiping Rebellion, 
there was an influx of refugees from Guangdong and they began to move into Wan Chai. 
In 1857, the Friend of China called attention to the tenements that were springing up 
around Hospital Hill (Smith 1995: 140). To meet the residential demands of the new 
crowd of people, the government put vacant land in the area up for sale to provide for 
Chinese tenements. In this way, Wan Chai Road was laid out below Hospital Hill and 
additional land was sold in the Ship Street area. Another large parcel of land on the south 
side of Queen's Road East and up the valley through which the Stone Nullah flows was 
offered to the public in 1862 (Smith 1995: 140). By the 1860s, Wan Chai had become a 
Chinese residential, laboring and shop-keeping community. 
The constantly increasing population meant that Wan Chai's land, from Kennedy Road to 
the sea front, was fully occupied. A large-scale reclamation project, called the Praya East 
Reclamation Scheme, was carried out in Wan Chai to provide more land for 
accommodation. This was started in 1921 and completed in 1930. It greatly increased the 
size of Wan Chai and provided for further developments. Today, a large contrast between 
the old and the new exists in Wan Chai, separated by Johnston Road. Skyscrapers are 
clustered along the north of the road while remnants of tenement housing remain along 
the south, especially along Queen's Road East. However, even these remnants are facing 
the pressures of economic development and urban renewal, and may disappear very soon. 
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4.2 History of Stone Nullah Lane and the Blue House Complex 
The historical development of the Blue House Complex is closely related to its nearby 
street: Stone Nullah Lane. Both have constructed a cultural landscape that promotes 
interactions with the locals living there. 
4.2.1 Stone Nullah Lane 
Perpendicular to Queen's Road East, a group of tenement houses remains along Stone 
Nullah Lane. The name Stone Nullah Lane comes from the stone-revetted 'nullah', which 
is an Anglo-Indian word meaning a stone or concrete-lined water-channel (Wordie 2002: 
135). It refers to the formation of banks of the stream with stone for protection from 
flooding in the present Stone Nullah Lane in the early 1840s (Antiquities and Monuments 
Office 1999: Annex A Pagel). The small stream that flowed down the nullah ran down 
from the hillside above Kennedy Road, flowed alongside Morrison Hill and Hospital Hill 
and emptied into Victoria Harbour below Wan Chai Road. It was the major source of 
water for the Spring Gardens. Then, Stone Nullah Lane was laid out in 1855. In the 1860s, 
a large number of land lots in this area were sold by the foreigners to the Chinese under 
government's facilitation in order to solve the residential problem of the large influx of 
Chinese immigrants escaped from the Taiping Rebellion in China. The surrounding lots 
from Stone Nullah Lane to Kennedy Street were acquired by the Pang and Chan families, 
who later developed this area as a Chinese residential area and the Chinese community 
began to occupy the lane. Two important Chinese social institutions were established, the 
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Yuk Hui Temple (玉虛宮）and the Headquarters of the "Patrol Guards of the Four 
Circuits”（四團更練).There is a discrepancy on the year that the Yuk Hui Temple was 
built. Smith states that the Yuk Hui Kung Temple was built in 1865 on the south side of 
Lung On street off Stone Nullah Lane (Smith 1995: 144). However, an Antiquities 
Advisory Board report states that the temple was built in 1863 (Antiquities and 
Monuments Office 1999: Annex A Page 1). Despite the discrepancy, it is most significant 
that the setting up of the temple was closely related to the Chinese settlement here. The 
temple was dedicated to Pak Tai (北帝)，the god of the North, and was managed by the 
Wan Chai Kaifong Committee (灣仔街坊會).Later, Chinese Temples Committee has 
managed it since 1928. The Patrol Guards of the Four Circuits is situated at the present 
site of the St James' Settlement. Some locals also mentioned that there was a three to 
four-storied building where both Patrol Guards office and delivery rooms were located. 
Both Yuk Hui Temple and Wan Chai Kaifong Committee played an important role in 
social cohesion of the local community. According local's description, regular festive 
celebrations were organized in the temple and many locals attended. 
According to Smith, there was once a hospital at the corner of King Sing Street and Stone 
Nullah Lane. It first appeared in an 1872 Rate Valuation as the Wah To Hospital. It was 
referred to as the Wan Chai Kai Fong Hospital in the Hong Kong Blue Book in 1878. It 
was the first hospital in Wan Chai to provide medical services to the Chinese in the area 
(Smith 1995: 147). 
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In terms of the landscape of the Stone Nullah Lane and the vicinity in the late 19th 
century, the Chinese Architectural Heritage Unit of The Chinese University of Hong 
Kong provides a detailed account: 
The Pang families, who bid for a number of lots in 1862, gradually acquired others 
and became the chief land owner in this neighborhood. In later years they 
developed the site for Chinese dwellings. These houses were of the typical 
two-storied Chinese with are similar to typical Chinese village houses with grey 
brick walls and Chinese pitched tiled roof. They were very often subdivided and 
tenanted to as many as thirty adults. This was the predominant building type and 
almost all Chinese lived in this kind of dwellings before the turn of the century. A 
photograph taken from the southern end of Stone Nullah Lane shows that the area 
was filled with this kind of Chinese dwellings by the end of the 19th century. 
Starting from the beginning of the 20th century, there two-storied Chinese dwellings 
were gradually replaced by three to four-storied tenement houses with balconies. 
The first tenement house of the new type in the area was probably built on the lot 
fronting Queen's Road East around the turn of the century. A photograph taken from 
Kennedy Road down to the area shows that it was the only four-storied buildings on 
the site and it looks very similar to the present block nos. 72 — 74A 
(Chinese Architectural Heritage Unit 2002: 17). 
In the 1960s, a great change occurred on Stone Nullah Lane. The nullah, which was 
originally an open channel flowing down in between the lane, had become a closed 
conduit by the government since the 1960s. To many local elders, the open channel 
(nullah) was a wonderful playground in their childhood. Fishing or playing along the 
nullah were common activities among the children in the area. This open channel 
disappeared during the expansion of the traffic road. Despite the changes to the landscape 
of the lane, Blue House, Grey House and Yellow House remained for nearly 80 years. 
In sum, it can be seen that Stone Nullah Lane has changed a lot, from having an open 
channel in its beginning to the contemporary traffic road. Throughout all this time, 
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however, the Blue House Complex has stood nearby for more than 80 years, representing 
an early Chinese settlement on HK Island. Its historical development will now be 
explored. 
4.2.2 History of the Blue House Complex 
The Complex consists of four buildings： the Blue, Grey, Yellow and Orange Houses. 
The four four-storied blue and grey tenement houses were probably built around the 
1920s. According to the Chinese Architectural Heritage Unit's analysis, the tenements 
were first listed as No.s 72, 72A, 74 and 74A in the 1925/26 Rates book. It is possible 
that Blue House and Grey House were built before 1925. Locals have said that after the 
construction of the tenement house at No. 72 (the present site of Blue House), the flat on 
the ground floor served as the Wah To Temple (華陀廟).After the Second World War, 
the Wah To Temple was managed by the Ho family and their descendant still lives at No. 
72A today. He still owns some relics of the temple. Then, in the 1950s, Lam Cho, the 
nephew of Lam Sai-wing, a follower of the famous kung fu master Wong fei-hung, rented 
the flat from the Ho family to set up a wuguan (武館）.In the 1960s, Lam Chun Hin, the 
son of Lam Cho, succeeded the business and changed the wuguan to an osteopathy clinic. 
The clinic has been run by Lam Chun Hin's wife since his death. 
Some of the locals mentioned that there was once a wine shop at the ground floor of No. 
74, and grocers at No.s 72A and 74A. The vestige of the name of the wine shop can still 
be found on the wall near the front gate at No. 74. The wine shop and the grocery store at 
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No. 72A were closed after 1978 while the flat of the other grocer has been converted for 
residential use a long time ago. 
Despite the original residential use of the upper floor of the Blue House and Grey House, 
they have been used for various functions. Detailed accounts can be found in data from 
the Antiquities and Monuments Office: 
Located on the second floor of No 72 Stone Nullah Laneas premises, Kang Ham 
Free School had only one class with more than forty students. It provided free 
education for children throughout the territory, who were merely required to pay a 
minimal sum for miscellaneous expenses. Meanwhile, Yat Chong College, on the 
third and forth floor of the same block, was the only English school in the area. 
After the war, the two schools were closed down and converted for residential use. 
The Chamber of Commerce for Fishmongers was based on the fourth floor of No 74 
as their meeting place and "clubhouse" for the fishmongers. Its establishment as 
Stone Nullah Lane was closely related to the common occupation of the dwellers 
there, mostly newcomers from the seaside of Guangdong with fishing as their means 
of living (Antiquities and Monuments Office 1999: Annex A Page 1-2). 
The above information shows that the Blue House Complex played a significant role in 
both education and trade activities. Free school in the complex provided education to the 
lower class people. Children of the grass root family studied in the free school and learnt 
knowledge. Besides, a local trade organization set up in the Complex showed a specific 
and important status of the Complex in maintaining economic and social network within 
the locality. 
The original color of, the external wall at No.s 72-74 Stone Nullah Lane was not the blue 
color that we see today. Some locals recall that it used to be grey with light yellow before 
the government repainted it in the early 1990s. The residents did not like the blue exterior 
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at first because of its unfortunate meaning in Chinese. Nevertheless, the change in 
exterior color has made the ordinary tenement house spectacular and attracts attention 
from passers-by. As No.s 72-74 have been government-owned since 1978, the land lots 
of the three buildings were painted from grey to blue during this renovation while No. 
74A kept its original grey color due to its privately-owned status. 
The four three-storied yellow tenement houses were probably built in the late 1920s, 
about three to four years after those on Stone Nullah Lane were built, and the No.s 2-8 
Hing Wan Street were listed as tenements of shops and dwelling in the 1937 Rate Books. 
The Chinese Architectural Heritage Unit's analysis, through an observation of aerial 
photos of the area from the year 1945 to now, reveals that no major alterations have been 
made to the buildings since then (Chinese Architectural Heritage Unit 2002: 27). A 
resident informed me that the exterior of the building has just been painted yellow in 
recent years and was originally a brick structure's exterior. Unlike the Blue House and 
Grey House, the upper floors of the Yellow House have served a residential function for a 
long time. Shops and a social enterprise set up by St. James Settlement now occupies 
No.s 6-8 Hing Wan Street. 
The five-storied orange tenement house was probably built after World War II, around 
the 1950s (Chinese Architectural Heritage Unit 2002: 29). Its method of construction was 
different from the other two blocks, which were constructed of reinforced concrete. Toilet 
facilities were installed at each floor and shared by the tenants. No large structural 
changes have been made to it with the exception of a little renovation, such as repainting 
of the exterior and installation of the new aluminum windows just few years ago, 
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according to the memory of a resident who has lived for more than 30 years in the 
Orange House. 
4.3 Architectural Features and Specific Lifestyles in the Blue House Complex 
Tong lau (唐樓)，which literally means "Chinese building", is a unique Chinese-style 
tenement house. It was a common type of residence for Chinese migrants in Hong Kong 
before World War II. It is "neither Western nor Chinese, but rich in elements taken from 
both China and the West" (Frank 1977: 17). There are different types of tenements built 
in their own particular style and construction suited to the local social and urban 
conditions. The amendments of the related ordinances must be traced in order to be able 
to comprehend the change in architectural style of the tenement house. There are three 
different styles of tenement buildings in the Blue House Complex built in different 
periods that reflect these changes. 
Blue House, Grey House and Yellow House were built in the 1920s while Orange House 
was built in the 1950s. Their different architectural layouts and features were largely 
influenced by their contemporary social and cultural factors as well as the related 
ordinances. The Public Health and Building Ordinance in 1903 concerning sanitary 
conditions was enforced to guarantee reasonable natural lighting, ventilation and drainage 
for tenants. It demanded the provision of open space at the rear of buildings and imposed 
a restriction on building height and depth. The controls on tenements for sanitary reasons 
had a far-reaching impact on the physical form of the tenement house. They were usually 
built with an elongated layout and featured a narrow frontage. The maximum height was 
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four storeys, with verandahs or balconies facing the street. The floor area generally 
ranges from 450-650 sq.ft (Antiquities and Monuments Office 1999: Annex B Page 1). 
Internally, the living space is positioned towards the front while a light well and a kitchen 
are located at the back. 
All these architectural elements can be found in the Blue and Grey Houses, which are 
products of specific historical and architectural forces. According to the Chinese 
Architectural Heritage Unit, No.s 72-74A buildings (Blue House and Grey House) belong 
to the “balcony type" (Chinese Architectural Heritage Unit 2002: 38), whose main 
characteristic is a balcony with iron railings supported by iron poles facing the street. 
Unlike Blue House and Grey House, No.s 2-8 Hing Wan Street (Yellow House) have 
neither verandahs nor balconies. They are mainly three stories high with an average floor 
area of 450 sq.ft, which are representative of the “simple type" (Antiquities and 
Monuments Office 1999: Annex B Page 3). 
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Figure 4.1 Steep Wooden Stairs at Grey House Figure 4.2 Balconies at the Blue House 
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4.4 Lifestyle of Current Residents in the Blue House Complex 
Lifestyle is interdependent of the architectural structure and layout. Tenement housing 
represents a way of living prevalent in pre-war and post-war Hong Kong. This type of 
housing affected people's living patterns and aspirations, especially the working class in 
that period. The influx of refugees from the Mainland after the WWI resulted in 
insufficient accommodation. However, the majority of these refuges could only work as 
unskilled and low-paid laborers in the 1940s to the 1970s; therefore, they could not afford 
to buy their own houses or even to pay the high rent of a tenement flat. Moreover, owing 
to the influx of refugees from the Mainland, there was a problem of insufficient 
accommodation. As a result, a unique rental system was created in the 1930s, that of a 
cubicle system, to solve the problem. The principal tenants divided the flats into cubicles 
and sublet them to sub-tenants. Bedspaces were also a kind of accommodation available 
in this social environment. Cocklofts were common solutions to fully utilize the space. 
Tenants on the same floor had to share one common kitchen and sometimes one common 
toilet. Since there were no latrines in these tenement houses before 1935, tenants usually 
had their own pots and the nightsoil was collected by government scavengers at night. 
One informant recalled life in the Blue House during the post-War period as such: 
It is unsurprising that one family only occupied one bedspace. The space occupied 
by each person in the house was so little and it was not unimaginable that the living 
space extended out to the streets. At daytime, children were usually playing on the 
street while their parents were working. Beginning from the evening, there was a 
crowd in the common kitchen and many people were busy in preparing dinner. 
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Another informant who has lived in Orange House since the 1960s said he seldom 
cooked at that time as it was always so crowded in the kitchen. He usually had dinner out 
after work and immediately took a bath when he reached home, although there was 
always a long queue outside the common toilet. 
Despite the original architectural structure, the living conditions in the Blue House 
Complex have changed a lot since then. It is no longer full of residents as people have 
successively moved out or passed away. Public housing estates and modern residential 
buildings have gradually replaced the popularity of the tenement house since the 1960s. 
The decreasing demand for tenement housing has led to low density in the Blue House 
Complex. There are now numerous abandoned flats, cubicles and bedspaces in the Blue 
House Complex. However, the remaining residents have said that their dwellings were 
not as inadequate as outsiders thought. They are used to the specific architectural layout 
that is convenient and helpful to their lifestyles. Residents in the Blue House and Grey 
House like the balconies very much as this allows them to read newspapers, chat with 
family members and observe the activities on the street. They enjoy the high ceilings and 
large spaces that are characteristic of tenement housing today. One informant even plays 
badminton with his son in the house. Another informant said he loves to live here because 
of the "freedom". He explained that it was more feasible to utilize the living space and 
create his own living patterns in the tenement house than in a modern residential building 
that has a lot of regulations. 
On the other hand, compared to new and modern residential buildings with toilet facilities, 
lifts and other public facilities, the standard of living in the Blue House Complex is 
unsatisfactory in the eyes of some residents. Despite the installation of latrines in some of 
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the flats in the 1980s, most of the flats in Blue House and Grey House still lack toilet 
facilities, which are required facilities in all contemporary buildings. Since most of the 
remaining residents are aged, it is quite inconvenient for them to have to go all the way 
downstairs to use the public toilets on the other side of the Queen's Road East with heavy 
traffic As the area of the Orange House is much smaller than that of the other three 
buildings in the complex, its residents have also complained about the poor ventilation, 
especially in the hot summer. In addition, the structural parts of the buildings have 
gradually deteriorated, which has led to the prevalence of a leaking problem, although 
some repairs and maintenance have been carried out over the years. Unsurprisingly, some 
residents want to move out as soon as possible in order to improve their own living 
conditions. 
•
醫渐；編-11 J I;. •HF |p| 11 ‘ 
m 
j f f l ^ K B I ^ H I H H I 
Figure 4.3 The shared kitchen at the Orange House Figure 4.4 Local loves to enjoy the scene at the 
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4.5 The Demographics of the Blue House Complex 
Despite the fact that it has been criticized by pressure groups for superficiality and not 
being comprehensive enough, a Social Impact Assessment of the Stone Nullah Lane / 
Hing Wan Street / King Sing Street Development Scheme conducted by the URA and 
HKHS is the only official data that provides updated demographic information about the 
Blue House Complex. According to the assessment report, there are currently about 30 
households living in the Blue House Complex: of which 28 households were successfully 
interviewed (with 60 residents) on their age, education and length of living in the 
complex. It is reported that 46% of the residents interviewed belong to the age group of 
20-59 years old while 41 % belong to the age group of 60 years or older (Urban Renewal 
Authority and Hong Kong Housing Society 2006). 
In terms of residential status, around 64% of the households have lived in the area for 
more than 20 years (Urban Renewal Authority and Hong Kong Housing Society 2006). 
Based on the data I collected from my 10 informants living in the Blue House Complex, 
some have even occupied the dwellings for more than 50 years and across three 
generations. 
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Table 4.1 Number of Years of Residence of 10 Informants 
Years of Residence of 10 Informants 
in the Blue House Complex 
• About 5 years 
\ • About 20 years 
• About 30 years 
• About 40 years 
• About 50 years 
• About 70 years 
Since the proclamation of the official heritage revitalization project in April 2006, that 
requires these residents to be removed from the site, it has been difficult for most of the 
locals to plan their future, i.e. it has been difficult for them to decide whether to move or 
to struggle for their right to stay at the site. Despite the new conservation approach 
introduced by the Development Bureau in February 2008 that allows locals to choose 
whether to stay or move and invites social enterprises to manage the site, the locals are 
still unable to firm up their decision as they have not been provided with many details 
about the new conservation plan. According to the data I collected up to April 2008, 
about 40% of households intend to stay at the site while another 40% intend to move. The 
other 20% cannot make a decision at the moment. 
The Social Impact Assessment does not provide any information about the educational 
levels of the residents in the Blue House Complex. However, from my long-term 
participant observation, most of the residents have a primary level of education and only 
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a few a have junior high school education level. Within my informants, more than half of 
them only have a primary education level and one is even illiterate. Only one of the 
residents graduated from a tertiary institution, but this is unusual in this community. 
This official document gives the impression that only residents who are currently living 
in the Blue House Complex are affected by the official revitalization project and only 
their needs are being considered by the government authorities. In other words, the 
government authorities only regard the current residents of the site as the local 
community. However, in this research, I argue that the local community includes not just 
the current residents of the Blue House Complex but also the businessmen in and nearby 
the site as well as the locals living in the surrounding areas who believe they have 
associations with the site. I argue that the interests of the nearby businessmen are also 
affected by revitalization in the way that the suggestion of the pedestrianization of the 
nearby roads of the site would seriously impact the business of the motor repair shops as 
cars cannot access to their shops. 
4.6 Economic Structure of the Blue House Complex 
According to the Social Impact Assessment Report, one third of the population in the 
Blue House Complex is retired and one third is employed. The other one third is made up 
of students, housewives, the unemployed male and female residents and unclassified 
group (Urban Renewal Authority and Hong Kong Housing Society 2006). Most residents 
work in the Wan Chai district or on Hong Kong Island. Most are hired workers, such as 
renovation workers and dustmen. In terms of their income levels, the report states that 
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about 43% of the interviewed households have incomes below HKD$ 10,000 per month, 
and within this group, 25% earn less than HKD$4,000 per month (Urban Renewal 
Authority and Hong Kong Housing Society 2006). According to the data, 35% of the 
interviewed households receive social security assistance. One informant, who is an 
immigrant from Guangdong province and has lived in the Blue House Complex for two 
years, explained the reason for living in the cubicle: "Compared to other places in Wan 
Chai, the rent here is rather cheap, about eight hundred dollars monthly! Most 
importantly, Wan Chai is convenient for my daughter to go to work. I can also work as 
day laborer. " Despite the rather poor living environment, the tenement house essentially 
provides cheap housing for the lower working class in Hong Kong. Historian Frank also 
highly prizes the significance of tenement housing in Hong Kong: 
(the tenement) was adapted to the needs of the immigrants looking for lodging 
to...It enabled sub-tenants, living close to the centre of a great city with a high-rent 
system, to occupy minimal accommodation at rents which although high could be 
reckoned within their means, as complete flats certainly could not (Frank 1977: 26). 
Most of the residents in the Blue House Complex are aged and retired. It is interesting to 
note that many of them had once worked in the construction industry. One informant, 
who used to be a renovation worker, shared how he earned a living in the past: 
In the late 1950s and 1960s, there were a lot of construction works due to the boom 
of modern buildings. What I concentrated was stuccowork. At that time, we needed 
to wait for the orders from foreman and work as day laborer. We usually gathered 
at the herbal tea shops in the Spring Garden Street and waited for the works. It 
was important for you to have a good social network which was beneficial to your 
work! Usually, a renovation worker only earned five to six dollars a day and the rent 
for a bedspace was about thirty dollars monthly. 
This reveals that the tenement houses provide the residents who have insufficient earning 
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power to live in modern buildings with cheap dwelling. Furthermore, maintaining a local 
social network was important to find a labour job at that time as people would usually 
gather at a point for the temporary employers and employees to find workers and works 
respectively. Therefore, being stayed in the Blue House Complex within Wan Chai is 
essential to preserve the social network which is beneficial for job hunting. A broadened 
social network does exist in this area. 
Since most of the residents are retired and receive government assistance, they are unable 
to spend too much money on entertainment. Thus, their sphere of activities is restricted to 
the surrounding areas of the Blue House Complex or within the Wan Chai area. It is 
common practice for the locals to wander around the Complex or chat with others in the 
parks nearby. 
A glance at the lane reveals many shops on the ground floor of the tenement houses along 
Stone Nullah Lane, Hing Wan Street and King Sing Street. It is interesting to note that 
most of these are motor repair shops. According to the memory of an informant, they 
have been established since the 1970s and owe their existence to the specific 
geographical location of this area. Stone Nullah Lane and the nearby streets are just like 
an isolated village at the southern tip of Queen's Road East. The traffic here is not busy 
but the location is easily accessed by the upper to middle classes living in Central or the 
Mid-Level where nearby the Blue House Complex, The ground floor shops adjacent to 
the streets certainly have an advantageous location for business. However, some 
informants dislike the clustering of the motor repair shops as they cause noise and air 
pollution. 
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Two transportation companies are located in this area. The locals mentioned that both 
have had long histories and have been in operation since the 1960s. Trucks are always 
parked along the two sides of the lane. There are also three restaurants along the lane that 
are packed with workers from the vicinity during lunch and tea time. Several shops 
selling medical products for the aged stand on the west side of the lane catering for the 
large aged population in this area. A social enterprise set up by the St. James Settlement 
on Hing Wan Street provides cheap and even free products and services to the locals. It 
also offers job opportunities to the locals in the Wan Chai district. 
Some traditional businesses which provide specific services to meet the needs of the 
locals can be found in this area. A street-side barber shop, located along the back alley of 
Grey House, is very popular among the locals. The barber himself is more than 70 years 
old and has worked for more than 30 years in this area. He provides an inexpensive 
service for those who do not require "salon service". Some of the locals have been having 
hair cuts from him since their youth. 
In summary, tenement houses were the most common type of housing in Hong Kong in 
the early to mid 20th century. They allowed the lower class to survive during the process 
of industrial development. They continue to play a role in old districts now and remain an 
essential housing provision for grass-root social groups. A specific economic landscape 
that accompanies the tenement houses has developed on Stone Nullah Lane. 
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Figure 4.5 A barber shop at the back alley of the Grey House Figure 4.6 A social enterprise at the ground 
floor of the Yellow House 
4.7 Social Structure of the Blue House Complex 
Before the Blue House Resident's Rights Group was set up in 2006, there was no 
neighborhood organization, economic or social institution for a long time. In the past, the 
locals of Stone Nullah Lane usually gathered at temple fairs and other festive celebrations 
at the Yuk Hui Temple. In fact, the building of the temple was donated by the 
neighborhood. In traditional Chinese society, temple serves not only as the religious 
function, but also as the centre of social activities, including temple fairs, different 
festival celebrations or some voluntary services. According to an informant who still 
lives in Blue House now, the celebration of the Yuk Hui Temple was the most prosperous 
one that attract many residents of the street. He mentioned: “ The Yuk Hui Temple 
celebration is also known as Pak Tai celebration. There was wooden puppet drama at the 
front open space of Yuk Hui Temple. It was lasted for seven days and was free of charge. 
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Many locals would go to see and the drama was organized by the neighbors" (Siu 2006: 
20). Moreover, the informant said that there was food sharing organized regularly by the 
neighborhood committee. 
Undoubtedly, Yuk Hui Temple is an important place element that is constructed by the 
people in the Stone Nullah Lane as it allows people encounters, unites and contact with 
others regularly and become the shared experience among the neighborhood. However, 
most of the informants said that the temple has lost its function among the community 
after the restoration by the Chinese Temples Committee in 2005. They complained that 
the restoration is not loyal to the authenticity and many strange fabrics are added to their 
temple. Furthermore, they dislike the "systematic management" in the temple, which has 
opening hours and 24-hours monitoring system. The caretaker of the temple, who serves 
people wholeheartedly, is now replaced by those arrogant staff. In this case, a sense of 
belonging to the temple no longer exists and its status in the community declines 
gradually. Moreover, some earlier social institutions, such as the Chamber of Commerce 
for Fishmongers, which was based on the fourth floor of No. 74, were closed down many 
years ago. 
Despite the lack of social organizations, there is an established social network among the 
residents and locals in the vicinity. A social network is a social structure made up of 
individuals or organizations that are tied together by one or more specific types of 
relationships, such as financial exchange, friendship, hate, conflict, trade, neighboring or 
web links (Scott 2000). It tends to exist in a community. The formation of the community 
as well as the social network must be examined as part of the social structure of the Blue 
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House Complex. What, then, is the meaning of the term community? Day states that if a 
group of people is identified as a community, it should have the following elements: 
1. A real tie or interdependence between people, either depends on economic, social 
political or even historical one that bound different individuals together closely. 
2. A social as well as physical boundary constructed by people in a defined area. 
3. People are encountered and shared experience (Day 2006). 
Is there a community in the Blue House Complex? In terms of Day's first criteria, 
interdependence does exist among the locals, based mainly on historical and social ties. 
Many informants mentioned that in the past, they did not have much time to build close 
relationships with their neighbors because most of their time was devoted to earning their 
daily bread: ‘‘There was absence of mutual communication and understanding between 
the neighbors as they were busy in their works", "It was difficult to establish close 
relations with others since every household was independent", “I did not concern much 
about others in the past. You didn't offend me and I didn't offend you". There do not 
appear to have been much spontaneous social contact among the locals in the past. 
However, the significance of the specific architectural structure of the tenement houses 
that bound different individuals together in their daily lives should be noted. The cubicle 
system, with a shared kitchen and bedroom, has allowed for daily contact among 
neighbors. Due to the little living spaces and lack of latrine and bathing facilities, people 
were driven out of buildings to streets. An informant, who had lived in No.74A Stone 
Nullah Lane during his studies in secondary school, told us an interesting thing that 
happened in 1970s: "There was a television placed publicly at the current site of the 
Stone Nullah Lane Garden and many people would go out to watch and talk together." 
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Obviously, from the above, it is easy to see the existence of community life in the area 
before the end of 1970s, not restricted to specific buildings, no matter Blue House or 
Yellow House, but a kind of neighborhood community which was rooted in the place of 
their daily life and activities and because of the specific architectural layout. 
Moreover, an Orange House resident shared that there is an unspoken consensus on the 
sequence of use of the shared facilities so as to avoid conflicts. Thus, the architectural 
layout of the Blue House Complex creates a sort of natural social interdependence in the 
neighborhood. 
My interactions with the residents of Blue House and Orange House also allowed me to 
learn more about their social interdependence on one another during sundry occasions 
and how their social network affects their lives. A resident of Orange House volunteers to 
be made responsible for managing the accounts of different households for their 
electricity, telephone as well as water fees. The details of the accounts are posted on the 
notice board located along the staircase. Other residents can pay the bills based on this 
information. Also, a Blue House resident always helps a weak old man who lives in 
Orange House to buy the things he needs. When the old man was sick and had to stay in 
the hospital, she visited him often and took care of him. These seemingly trivial examples 
are really quite significant in unveiling the close relationships among the residents of the 
site. Thus, we can conclude that a community does, in fact, exist in the Blue House 
Complex based on social interdependence. 
Benedict Anderson's (1983) concept of "imagined communities" can also provide some 
insight into this case. Residents of the Blue House Complex and even the whole of Stone 
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Nullah Lane would always consider themselves to be connected to other residents 
through ties that are imagined through their histories, social memories and place. They 
are proud of the long history of the Blue House Complex and have shared a lot of it with 
outsiders. Most of my informants display a strong emotional connection towards their 
dwellings. One informant told me "I and my son like here very much". Another 
informant expressed the opinion that the high ceiling and good ventilation of air made the 
site a good place to live in. It is important to note that even some of the residents who 
have moved out continue to maintain close contact with the people in this area and even 
continue to engage in activities in this area. One informant who lived on Stone Nullah 
Lane in the 1960s said, "The Stone Nullah Lane is just like a small village. I would know 
most of the things and people in the street as we are like living in the same village and 
have close relationship." It is clear that she continues to maintain a close connection with 
the site until now because of her strong historical and emotional links to it. Her enduring 
social contacts with the locals in this area also reveal the strength of the community 
networks in this area. 
The social and physical boundaries of the community in the Blue House Complex have 
expanded beyond the site area and now extend to the Wan Chai district. Most of the 
residents have mentioned that they have several connections, including familial, 
occupational and social connections, within the district of Wan Chai. A large portion of 
the employed locals work nearby or on Hong Kong island, which saves them a lot on 
transportation costs. Most are lower class workers with a low income. They prefer to 
work within the Wan Chai district in order to save money; they are able to get to work on 
7 4 
foot or take the tram, which is cheap. This also makes it easier for them to come back 
home easily and for short periods of time for the sake of housework. 
Besides occupational connections in the Wan Chai district, social connections also exist 
within the community. One informant told me that although he had retired, he often 
gathered with his ex-co-workers at the Southern Playground in Wan Chai. A similar kind 
of social network can also be found among other locals who have lived in this area for a 
long time. One of the locals living in Blue House told me about his familial network in 
the surrounding area. Since he is old and has a serious illness, he depends on the support 
of his daughter, who lives nearby. He hopes to continue living at the site, so that he can 
continue to have the familial support he has now. 
In sum, by checking my data in accordance with Day's definition, a community does 
clearly exist that binds locals together at the Blue House Complex, based mainly on the 
social and historical ties within the specific architectural structure of the tenement house. 
The members of the community also have continuous and stable occupational, social and 
familial contacts within the Wan Chai district that are crucial to their daily life. Most of 
the locals have expressed their apprehension towards an official revitalization plan that 
forces them to leave the site and that would seriously impact their community networks. 
One thing that is important to note is that the nature and composition of the community 
may change over time. It is also interesting to note the change in neighborhood relations, 
which has become closer and warmer recently, with the official declaration of the Stone 
Nullah Lane / Hing Wan Street / King Sing Street Development Scheme in March 2007 
acting as the turning point in neighborly relations. A group fighting for the rights of 
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residents as well as for conservation has been set up in response to the future site 
development. This has created a new platform for residents and locals to gather together. 
Almost all my informants stated that closer relations and stronger cohesion had been 
established since the group was set up and people started attending regular meetings and 
various social activities, such as the celebration of the Mid-Autumn Festival, picnic and 
eating pancai. There seems to have been a revitalization of the social network and 
neighborhood in the Blue House Complex as a result of the crisis brought about by the 
possibility of development. However, not all the locals of the site welcome the newly set 
up resident's interest group. Some do hope for a removal from the site and consider the 
setting up of the group to be a hindrance to the implementation of relocation by the 
HKHS. These locals do not take part in the community-led conservation activities. 
4.8 Cultural Significance of the Blue House Complex 
The Burra Charter states that the cultural significance of a site includes its ‘‘aesthetic, 
historic, scientific, social or spiritual value for past, present or future generations" 
(Australia ICOMOS 1999). The Blue House Complex, as a place, has various kinds of 
values and offers various kinds of experiences to different individuals, including both 
locals and outsiders. Its cultural significance may be altered as a result of the ongoing 
history of the place (Australia ICOMOS 1999). This influences how different interest 
groups perceive the Blue House Complex as a heritage site and the way in which it is 
constructed as one. 
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Briefly, there are three main aspects to the cultural significance of the Blue House 
Complex, namely historical, architectural and social. Historically, the Blue House 
Complex represents the historical development of the Wan Chai district, especially of the 
lower class settlement since the 1920s. Social institutions, schools and temples have all 
been established on the site and showcase the local history of the site and its surrounding 
areas. The residents also provide living oral social histories which allow for a 
contemporary understanding of the past. 
Architecturally, the different buildings at the site built in different eras represent the 
various architectural styles and structures of tonglau, including the high ceiling, open 
balcony, wooden staircase, cubicles, shared kitchens and bathrooms. Despite the fact that 
the buildings are old, some residents have expressed their satisfaction with the site. The 
specific architectural layout and features of tonglau consist of a nice living environment 
for them and they do want to remain on the site. The Blue House Complex, with its long 
history, is undoubtedly a precious example of Chinese tonglau architecture in 
fast-developing Hong Kong. On the other hand, some residents, especially those in the 
Orange House which has smaller spaces and poorer facilities, are discontented with their 
living conditions. The official revitalization scheme appears to be a golden opportunity 
for them to improve their living standards by being re-housed in modern public housing. 
Thus, it can be seen that there are conflicting interests among the residents in the 
revitalization project. 
Socially, the settlements of the Blue House Complex present a social history of the lower 
class in Hong Kong. The specific architectural layout, i.e. the shared bathroom and 
kitchen and the open balcony, enhances social connections among the locals. This 
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specific type of architecture also provides the locals with more freedom to determine 
their own lifestyles that fit their needs. 
In the past, because they devoted all their time to earning a living, the local community 
did not spend much time building relationships with their neighbors. A community 
network based mainly on social interdependence created specifically by the tonglau 
architectural layout has existed at the site, and the network has become closer and more 
cohesive as a result of the launch of community-driven conservation activities that 
provide the locals with opportunities to gather and share with one another. They also 
have more free time to chat and interact with their neighbors after retirement. 
4.9 Various Interpretations of the Blue House Complex 
The cultural significance of the Blue House Complex has been analyzed historically, 
architecturally and socially. The Burra Charter states that “Places may have a range of 
values for different individuals or groups" and people's associations with a place include 
"social or spiritual values and cultural responsibilities for a place" (Australia ICOMOS 
1999). This highlights the interactions between an individual and a place: a place 
constantly shapes the experiences and feelings of an individual, who continuously 
attaches values and meanings to a place. I now discuss the different interpretations of the 
Blue House Complex as a heritage site. 
4.9.1 Interpretation of the Antiquities Advisory Board and Antiquities and 
Monuments Office 
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The AAB and AMO completed their values assessment of No.s 72 - 74A Stone Nullah 
Lane (Blue House and Grey House) and graded them as Grade I Historical Buildings 
while No.s 2-8 Hing Wan Street were graded as Grade II Historical Buildings: 
These buildings blocks represent a rare assembly of well-preserved buildings from 
the 1920s, displaying the then typical configuration of shops on the ground floor and 
residential quarters on the upper floors. The buildings are of high heritage value and 
should be preserved in their original condition as far as possible 
(Antiquities and Monuments Office 1999: Annex A Page 1-2). 
In the report, they evaluated Blue and Grey House mainly for their historical and 
architectural value. In terms of the historical value, Blue and Grey House, as tenement 
houses, are specific historical products that served to satisfy the housing demands of 
newcomers from Mainland China in the 1920s. In its more than 80 year history, it has 
served various social functions, including through the installation of a school, temple, 
osteopathy clinic, chamber for commerce, marital art school and grocery shop, and some 
of these continue to be run today while others have left vestiges of their existence. Not 
only the history of the building but also the history of the surrounding area, i.e. the 
physical setting of Stone Hullah Lane, is examined in the report. 
The report also points out the value of the architectural features of the Blue and Grey 
House as rare sites of pre-war tenement houses in Hong Kong. It considers the "red brick 
structures with plaster rendering and the shallow gable end at each flank wall" to be a 
"classical design" (Antiquities and Monuments Office 1999: Annex A Page 1-2). It also 
identifies some specific architectural features, including the wooden staircase, the 
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balcony and the old timber partitioning of the rooms4 (Antiquities and Monuments 
Office 1999: Annex A Page 1-2). 
The report has assessed the architectural features and structures that showcase the 
characteristics of the tenement house in great detail. It points out that the interior of the 
building is in poor condition and recommends that major refurbishment and upgrading is 
required. 
Nos. 2-8 Hing Wan Street (Yellow House) has been graded as a Grade II Historical 
Building. It was constructed in the mid-1920s. In the assessment report by the AAB and 
AMO, only the architectural structures and components, including the balcony that is 
currently fully enclosed and the original wooden staircases, have been assessed in detail3 
(Antiquities and Monuments Office 1999: Annex C Page 7). 
According to the interpretations of the AAB and AMO, No. 8 King Sing Street (Orange 
House) was not assessed and does not belong to any Grading of Historical Buildings 
4 "The four-storey shop-houses with red brick structures with plaster rendering and the shallow gable end 
at each flank wall is o f classical design. There is a wooden staircase in-between every two blocks to serve 
the flats o f the upper floors. The layout o f the flats is in rectangular shape with cantilever balcony at the 
front part facing the main street, and a projection at the rear for kitchen which also serves as bathroom. No 
toilet facilities are provided which is very common for buildings constructed in the period. The room with 
the balcony was the main living room while bedrooms were located at the rear. Some o f the old timber 
partitioning o f the rooms are original" (Antiquities and Monuments Office 1999: Annex A Page 1-2). 
5 "Each unit has its own small open yard at the rear o f the house on the second floor level, which gives 
access to the narrow alley running the length o f the block. Each flat is rectangular in shape with an open 
balcony supported on brick piers overlooking Hing Wan Street, while at the rear there is a projecting 
extension for the kitchens and bathrooms 一 each kitchen also incorporates basic bathroom facilities but 
there are no toilet facilities. The living room with the balcony (which is presently fully enclosed) is at the 
front while the bedroom was located at the rear. The original wooden staircases are still in good condition" 
(Antiquities and Monuments Office 1999: Annex C Page 7). 
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because its built age is not more than 50 years, which means it is left out of the 
territory-wide survey (Antiquities Advisory Board 2007). 
4.9.2 Interpretation of the Urban Renewal Authority and Hong Kong Housing 
Society 
Since there are Grade I and II Historical Buildings on the site, based on the assessment of 
the AAB and AMO, the URA and HKHS defined The Stone Nullah Lane/ Hing Wan 
Street/ King Sing Street Development Scheme as a "Revitalization" and "Preservation" 
Project (Hong Kong Housing Society 2006). They recognized that Blue House and Grey 
House, which is a Grade I historical building, and Yellow House, which is a Grade II 
historical building, "represent a rare assembly of well-preserved buildings from the 1920s, 
displaying the then typical configuration of shops on the ground floor and residential 
quarters on the upper floors. The buildings are of high heritage value and should be 
preserved in their original condition as far as possible" (Town Planning Board 2006). 
However, the URA and HKHS do not recognize No. 8 King Sing Street (Orange House) 
as a historical building because they consider it to have low heritage and architectural 
merit as it has not been classified by the AAB. Thus, they propose to have it demolished 
in the official revitalization plan. 
4.9.3 Interpretation of the Community, Including Locals and Other Outsiders 
The community participatory plan, called The Wanchai Castle Plan by the Blue House 
Conservation Group, emphasizes the revitalization of the entire Blue House Complex as 
‘‘a living cultural landscape and not as single architectural structures" (Blue House 
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Resident Rights Group and The Blue House Conservation Group 2007). The Group 
asserts that the conservation should include Blue and Grey House, Yellow House as well 
as Orange House, the open area enclosed by the three buildings and the neighboring 
streets. Despite the authoritative official perspective of the low historical/cultural and 
architectural value of Orange House, the Group argues that the Orange House is an 
indispensable component of the building complex that shows three eras of vernacular 
architecture in the local social and architectural history, namely the 1920s and the 1950s. 
One resident mentioned that it was so special that there were three eras of buildings in 
such a small site that it could be an excellent example for architectural study and a point 
of reference for future generations. 
Despite the collaboration of the local community, however, The Wanchai Castle Plan was 
largely worked out by outside experts involved in the Blue House Conservation Group. 
Their interpretations may therefore not fully or accurately reflect the meanings and values 
of the Blue House Complex from the perspective of the locals. How, then, do the 
residents interpret the Blue House Complex as a heritage site? 
The current residents, especially those who have lived in their original address for a long 
time, are always willing to share their way of life and memories in the Blue House 
Complex and its vicinity with visitors and students. As discussed in the previous chapter, 
the specific architectural structure of the tenement house allows them to have closer 
social associations and more freedom to make decisions about their lifestyle. Residents of 
Blue House, Grey House and Yellow House told me that they appreciate having no toilet 
so that they were forced to go downstairs to use the public toilets; the long and steep 
wooden stairs; the cantilever balcony that provided them with a leisurely space from 
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which to look out onto the streets, read newspapers or chat; the high ceiling that allowed 
them to utilize the living space with flexibility and creativity so that cocklofts were 
usually installed. Of course, not all the residents appreciate this specific way of life and 
some do thirst for an improvement in their quality of life equivalent to modern housing, 
especially the residents of Orange House, where the living space is crowded with 
outdated facilities. However, when they compare their living quarters to modern housing, 
some residents are proud that they possess the open balconies and high ceilings that are 
the special features of the tenement house. Their way of life in the Blue House Complex 
certainly makes up a specific cultural identity that represents the lifestyles of the lower 
labor class in tenement housing. Despite the poor living conditions as compared to 
modern living standards, the lower class continues to love living here because of the low 
cost of accommodation and their social connections to the district. As Hall argues, as we 
project ourselves into these cultural identities, we simultaneously internalize their 
meanings and values, making them a 'part of us', and this helps to align our subjective 
feelings with the objective places we occupy in the social and cultural world (Hall 1992: 
276). The lifestyle of the architectural layout of tonglau, which is rare and distinctive in 
contemporary Hong Kong, molds the cultural identity of the residents in the Complex. 
Besides providing us with an understanding of the specific contemporary culture, the 
Blue House Complex also allows us to reconstruct the past as it is tied to the specific 
local history, including the various social functions of the site and the changes to Stone 
Nullah Lane which have been discussed in the previous chapter. The fragments about 
their childhood play time in the open water channel which has already disappeared but 
continues to be an important symbol of Stone Nullah Lane, and with the Yuk Hui Temple, 
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which has been established for nearly 150 years and has played crucial social and 
religious functions in the past, are also key elements in the reconstruction of the history 
of the Blue House Complex. This localization of memories relates to group identity, as 
argued by Halbwachs: 
What makes recent memories hang together is not that they are contiguous in time: it 
is rather that they are part of a totality of thoughts common to a group, the group of 
people with whom we have a relation at this moment, or with whom we have had a 
relation on the preceding day or days. To recall them it is hence sufficient that we 
place ourselves in the perspective of this group, that we adopt its interests and 
follow the slant of its reflections (Halbwachs 1992: 52). 
From the perspective of the community, including the locals and outside volunteers, they 
believe that all the buildings in the site should be considered as heritage sites. The 
significance of the whole Blue House Complex is more than just its architectural 
structures; it is also the embodiment of the living culture. To the local community, their 
living culture is indispensable to the site and their lengthy interactions with the site have 
created lots of historical memories. 
4.10 Chapter Summary 
This chapter discussed the contents and cultural significance of the Blue House Complex 
from the historical, architectural, cultural and social perspective. Various interpretations 
of whether and in what ways the Blue House Complex is a heritage site have been 
discussed. The discrepancies in the interpretation of the Blue House Complex site 
between the government authorities, including the URA, HKHS and AMO, and the 
community, including locals and outside volunteers, are: firstly, whether Orange House 
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can be considered to be a historical building that is worthy of preservation; secondly, 
whether the significance of the Blue House Complex is just historical and architectural or 
also represents specific lifestyles. These discrepancies cause controversies in determining 
the conservation approach of the site, which will be discussed in Chapter 5. 
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Chapter 5 The Conservation of the Blue House Complex 
This chapter discusses the controversy over the conservation of the Blue House Complex. 
It is perhaps obvious that different interest groups will argue for different approaches to 
conservation based on their particular interpretation of the Blue House Complex as a 
heritage site. Thus, before an analysis of the aforementioned issues can be conducted, the 
various interest groups related to the Blue House Complex and their interests are 
identified. 
5.1 Interest Groups in the Blue House Complex Conservation Project 
The following subsection identifies and discusses the various interest groups who are 
affected by and affect the outcomes of the Blue House Complex Conservation project. 
5.1.1 The Government and Local Authorities 
Urban Renewal Authority and Hong Kong Housing Society (URA and HKHS) 
The URA and HKHS are the two authorities that began the Stone Nullah Lane/ Hing 
Wan Street/ King Sing Street Revitalization Project in accordance with the Urban 
Renewal Ordinance. “Preserving Heritage" is one of the URA's missions in carrying out 
urban renewal. The URA has taken on several projects that involve the conservation, 
management and adaptive reuse of historical buildings. The Blue House Complex is one 
such project. Here, the HKHS is the executive body under the URA's statutory structure 
and power. 
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Unlike other urban renewal and heritage revitalization projects, the URA has played a 
less important role in the implementation of the Blue House Complex Conservation 
project. The introduction of this heritage revitalization project was indispensable to 
raising the public's concern about heritage conservation and the preservation of local 
culture which had already been aroused by the Lee Tung Street Preservation, another 
urban renewal site located nearby to the Blue House Complex. Politically, the URA's aim 
is to rebuild its positive public image so as to pacify the community's discontent. Thus, 
it declares that its planning intention is that the Blue House Complex Revitalization 
project aims to "achieve heritage preservation and environmental improvement” (Town 
Planning Board 2006). 
According to a HKHS official, it would be ideal if this revitalization project could be 
financially independent in the future. Since the conservation of the Blue House Complex 
is a heritage revitalization initiative in the context of urban renewal in Hong Kong, the 
official stated that HKHS would manage it through its best efforts. Moreover, the success 
and smoothness of operation of the project would also allow the HKHS to gain prestige 
in the heritage preservation of old urban areas where lots of old buildings have been 
demolished through the redevelopment scheme. 
The Development Bureau 
The Development Bureau has intervened in the Blue House Conservation project since 
the end of 2007, with the agent of Heritage Hong Kong. Its role is to enhance the 
government's heritage conservation work and to strike a balance between development 
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and conservation. In February 2008, the Development Bureau officially proclaimed the 
designation of the Blue House Complex as a project under the "Revitalising Historic 
Buildings Through Partnership Scheme" and "intends to adopt a more people-based 
approach to preserve and revitalize the Blue House cluster whereby both the historical 
buildings and the corresponding local social network could be preserved as far as 
practicable" (The Development Bureau 2008). 
The reason why the Development Bureau has taken part in the Blue House Complex 
conservation project is because it is related to its political interests. Its active intervention 
has echoed the public's recent demands for community participation in heritage 
conservation. Moreover, as heritage preservation constituted an important portion of the 
latest Policy Address (The 2007 Policy Address 2007), the Development Bureau is 
responsible for ensuring that its policies are in line with the direction the government 
wants to take. 
Antiquities Advisory Board and Antiquities and Monuments Office (AAB and 
AMO) 
The AAB and AMO have always played a rather background role in heritage 
conservation in urban renewal. An AMO official stated that its role in the Blue House 
Complex conservation project was that: 
The Antiquities and Monuments Office would provide comments on the project 
from a heritage preservation viewpoint. 
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The AMO and AAB do not seem to want to exert a determinative influence on heritage 
conservation in relation to the urban renewal project despite its authoritative role on 
heritage preservation in Hong Kong. Solely from the viewpoint of heritage preservation, 
the AAB has listed 72-74A Stone Nullah Lane (Blue House and Grey House) as Grade I 
Historical Buildings and 2-8 Hing Wan Street as Grade II Historical Buildings6. It has not 
listed the tenement house at 8 King Sing Street (Orange House) as a Historical Building 
due to its low heritage / architectural merit. Besides grading and providing comments on 
heritage preservation upon the request of the two executive bodies, the AAB and AMO 
play a passive role in the project. 
Wan Chai District Council (WCDC) 
The Wan Chai District Council advises the government on matters affecting the 
well-being of the people in the district; the provision and use of public facilities and 
services within the district; the adequacy and priorities of government programmes for 
6 The system of grading of buildings is only an internal mechanism practised by the A A B to identify 
buildings with heritage value for proper conservation on an administrative basis. The existing grading 
system classifies historical buildings into Grades I, II and III as follows -
(a) G rade I: Buildings o f outstanding merit, for which every possible preservation effort should be made; 
(b) G rade I I : Buildings o f special merit, for which selective preservation efforts should be made; and 
(c) G rade I I I : Buildings o f some merit, but not yet qualified for consideration as possible monuments. 
It should be noted that the system has no statutory status and the grading does not confer statutory 
protection on buildings. Development Bureau. 2007. Legislative Council Br ie f- Heritage Conservation 
Policy. 
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the district; and the use of public funds allocated to the district for local public works and 
community activities. It also undertakes improvement projects and promotes recreational, 
cultural and community activities in the respective districts. The district council is 
composed of elected members, appointed members and ex-officio members (GovHK 
2007). The WCDC acts as a consultant for the HKHS in the Blue House Revitalization 
project. 
The major concerns of the WCDC towards the HKHS development scheme are as 
follows: 
1. The openness of the HKHS towards public opinions on the content of the 
revitalization project. 
2. The commercial viability of the proposed development. 
3. Community involvement in the future management of the revitalized area (Town 
Planning Board 2006). 
A WCDC elected member said that their goal was to provide more choices for the local 
community in the project as her duty was to fight for the possible rights and interests of 
the locals who were her supporters. More importantly, as a political consideration, it is 
more pragmatic to provide more possibilities to satisfy various needs in the community 
so as to gain the trust and support of the locals in future elections. She also mentioned 
that it was the responsibility of the WCDC to envision the sustainability of any 
redevelopment projects in Wan Chai, including the Blue House Complex. 
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5.1.2 Residents and Local Business Owners 
The people living within the planning area, including residents and local business people, 
should be the main interest groups in terms of the conservation of the Blue House 
Complex. As a result of different personal experiences and backgrounds, their interests 
are diverse and sometimes even conflicting. 
It is important for us to understand how the official project influences the lives and 
interests of the locals. The biggest problem caused by the URA and HKHS revitalization 
project is that “Flat” use will not be considered in future revitalization. This means that 
the current residents would be required to move out of the properties affected by the 
Development using the relocation or removal allowance offered. Despite the later 
amendment in which "Flat" use is included under Column 2 of the Notes of the ‘‘Other 
Specified Uses”，the problem remains that it may be permitted with or without conditions 
on application to the Town Planning Board (Town Planning Board 2007a). 
In response to the official revitalization plan, the local community was spilt into two 
camps: those who wanted to stay on the site and those who wanted to be relocated. 
Residents who want to stay on at the Blue House Complex claimed that the official 
revitalization project ignored their living culture and lifestyle. It may be difficult to 
understand why the locals would be willing to stay on at the site in such unsatisfactory 
living conditions compared to contemporary living conditions. What, then, is their living 
culture? In this case, the residents' way of life involves three types of interactions: 
interactions with the place, with people and with historical memory. First, the Blue House 
Complex as a place embodies the activities the locals take part in and supports their 
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lifestyles. Specific architectural features, including high ceilings, open balconies and the 
lack of toilet facilities in a tenement house, produce their particular living conditions. 
Despite the fact that the original architectural structure continues to exist, living 
conditions in the Blue House Complex have changed a lot. It is no longer full of residents 
as people have successively moved out or passed away. Residents have moved out 
successively in recent years from Blue House, Grey House, Yellow House and Orange 
House, according to the informants who continue to live in these buildings. The 
remaining residents expressed the view that they do not consider their dwellings to be as 
poor as outsiders think. The residents have also established close relations with the 
surrounding area and facilities beyond the Blue House Complex, such as the open market, 
the St. James Settlement Centre and the Yuk Hui Temple at the Southern end of the lane. 
Cheap housing costs combined with a convenient location also makes the Blue House 
Complex an ideal living place for the lower working class in Hong Kong. 
Second, residents of the Blue House Complex interact with various people, including 
neighbors and other parties who they meet in their daily lives. Community connections 
based on social or economic interdependence have been established among the residents. 
Their historical memories of life in the Blue House Complex and their sense of belonging 
to the site also binds them together. Rodman points out that places are socially 
constructed by the people who live in them and know them; they are politicized, 
culturally relative, historically specific, local and multiple constructions (Rodman 1992: 
641). A sense of place would be developed within the community. As a result, different 
individuals have "intersubjective understandings" of the meaning and history of the place 
and these contribute to the cohesion among the community and a sense of belonging. 
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Most of the informants display strong emotions towards their place. One informant said 
“I and my son like here very much". Another informant has expressed that the high 
ceiling and good air ventilation makes it a good place to live. One of the informants, who 
had lived in the Blue House since his childhood, moved out in his teenage but eventually 
moved back to the Blue House in his old age. Moreover, most of the residents have 
familial, occupational or social connections within the Wan Chai district. Though since 
the 1980s many people have moved out, most of the past residents still like to come back 
to the Stone Nullah Lane, either visiting their previous neighbors regularly or just 
cherishing the past memories. A woman, who now actively takes part in the cultural tour 
of the lane as well as Wan Chai district, lived in the Blue House from her childhood to 
the early 1970s. She devotes herself in the local cultural and conservation activities 
because of her love to this place. 
In fact, the local community's emphasis on their living culture reflects their reluctance to 
change their original living place and style. It would be difficult for them to adapt to a 
new environment. One resident, who has lived at the site since his birth, said the possible 
removal was a cause of apprehension for him since it would affect his decision when 
choosing a school for his daughter. Since he was not familiar with the new district, it 
would be difficult for him to choose a suitable school for his daughter and he needed to 
spend a lot of time discovering the new area. The local community has an established 
familiarity with the physical and economic setting, as well as the social networks, in the 
Blue House Complex as well as its surrounding area. As most of them are aged, it would 
not be easy for them to adapt to a new community. Some of them prefer to stay at the site 
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that they are familiar with even though the living facilities and standards are much poorer 
than that of modern housing. 
In addition, the locals want to maintain their lifestyles because of economic 
considerations. Some residents expressed that they were worried about their financial 
situation once they leave the Blue House Complex. They said both transportation and 
open markets were convenient in the Wan Chai district and that they were afraid that 
compensation from HKHS would not be enough to cover their future removal and living 
expenses. Most of the residents are aged and rely heavily on pensions or social assistance. 
The rather cheap living expenses at the Blue House Complex made things affordable for 
them. In other words, due to their poor economic status, the local community is not left 
with much choices and the Blue House Complex meets their needs despite its outdated 
living facilities. 
A strong sense of belonging as well as emotional attachment to the site is another main 
reason why some residents object to the removal. One resident expressed that his flat in 
Grey House was an inherited property and that it was his responsibility to protect the 
property for future generations. Another Grey House resident mentioned that he gets used 
to the living style there and he could not tolerate the modern housing as there are so many 
rules and regulations to follow. An old resident who lives in Orange House is unwilling 
to leave this dwelling because he treasures the relations with the locals nearby. All of 
them like their dwellings and are proud of living there. The official revitalization would 
ruin the community network and the specific living style of the locals in this site. It is 
difficult for them to adapt to the new living environment 
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On the other hand, the project to revitalize the Blue House Complex is good news to 
those who want to move from the site and be relocated in a modern housing environment 
in order to improve their standard of living. Some of the residents are not satisfied with 
the living environment without toilets, an individual kitchen and lifts, and the narrow 
living space. They urge the HKHS to implement the revitalization as well as the 
compensation process quickly. 
A Resident's Rights Group has been set up to help these residents fight for their 
reasonable rights and interests. Its mission is to strive for residents' right to choose 
whether to stay at the site or leave. The Group attracts some locals to join it to get a grasp 
on the updated information and gain assistance from outsiders with expertise. Some 
residents also regard the regular meetings as an opportunity to meet their neighbors. 
However, in the eyes of some of the residents who want to move out, the Group seems to 
tend to help those want to stay. As this would hinder the progress of the HKHS's 
revitalization project and therefore the progress of the relocation and compensation, 
misunderstandings result in hostility between the two camps. 
Besides the residents, local business owners are the other major component of the local 
community on the site. There are many shops on the ground floor of the tenement houses 
along Stone Nullah Lane, Hing Wan Street and King Sing Street, most of which are 
motor repairs shops. According to an informant's memory, they were not established 
until the 1970s owing to the specific geographical location of this area. Stone Nullah 
Lane and the nearby streets were just like an isolated village at the southern end of 
Queen's Road East. The traffic here is not busy and the ground floor shops that are 
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adjacent to the streets are advantageous for business. The local business owners were 
worried that the implementation of the revitalization project would terminate the 
operation of their businesses. They long for the continuation of the businesses after the 
revitalization project. 
5.1.3 Outside Volunteers 
St. James Settlements (SJS) 
St. James Settlement is a well-established non-governmental organization. It provides 
social services to the local community in the district of Wan Chai. It provides multiple 
social services to the aged, youth and families as well as community development 
services. Situated at the southern end of Stone Nullah Lane, most of the residents of the 
Blue House Complex have more or less enjoyed different services provided by it for 
many years. According to a SJS staff member, the close relationship between SJS and the 
community in the Blue House Complex has been established a long time ago as social 
workers regularly visit the aged and assist them with various aspects of their lives. 
The SJS also confronts a series of urban renewal projects in Wan Chai by providing 
services for people affected by urban renewal. It has developed new services in 
sustainable community building and one of its activities is to organize cultural tours in 
the Wan Chai district in order to teach locals as well as outsiders the history and local 
culture. A staff member told me that the community cannot directly engaged in the 
decision-making processes of urban renewal projects in Hong Kong according to the 
present mechanism and that the medium of historical or cultural tours was a feasible 
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alternative for the community to pay attention to the heritage around them, which would 
soon be disappeared under the pressure of urban redevelopment. In keeping with this, the 
community development services department of SJS has intervened in the Blue House 
conservation project since the preliminary stages of the HKHS revitalization project, and 
organized workshops and forums to arouse local and public awareness of the issue. 
Moreover, its successful intervention in the community-led conservation movement 
would enhance the goodwill of SJS within the locality. This would benefit them as it 
would allow them to ask for more social resources from the government. The SJS 
facilitates the community-led Blue House conservation movement, acts as a supporter by 
providing related resources and acts as a broker between the official authorities and the 
local community. A social worker has been hired to organize the neighborhood to 
participate in the conservation movement. He told me that his intention was to help the 
residents to think deeply about the nature and dynamics of their community and locality, 
the injustice and inequality perpetrated by the HKHS revitalization project as well as the 
social structure of society in Hong Kong, and to demystify the statutory structure and 
authorities in order to empower the residents. 
The Blue House Community Conservation Group 
The Blue House Community Conservation Group is “a group of Hong Kong citizens who 
are concern about the urban renewal, community rejuvenation and heritage conservation” 
(The Blue House Community Conservation Group 2006). It aims to develop in depth 
discussions about the principles of community-led conservation and to present an 
alternative proposal to the one put forward by HKHS. It is interesting to note that all the 
9 7 
members of this group are not residents of the Blue House Complex, except for one who 
lives on the nearby Lung On Street and who used to live in the Blue House Complex 
when he was young. Another member said that she lived in the tenement house on Stone 
Nullah Lane, just opposite the Blue House, in the 1960s. These people are concerned 
about the Blue House Complex due to their historical linkages to the Stone Nullah Lane 
area. In addition, through their participation in the organization of cultural tours initiated 
by the SJS, both of them have become more interested in heritage conservation issues and 
re-evaluated their interpersonal relationships in the community. 
What, then, are the reasons for other members, who are not directly affected by the 
project and do not have any direct historical linkages to the area, to take part in the 
community-led conservation movement of the Blue House Complex? Though they do not 
have direct historical link to the site, they have known its history through various 
historical sources and the long and close contact with the locals. In this way, their 
familiarity with the site has led to the establishment of an indirect historical relation with 
the site. The membership of the group is actually rather wide; besides the two locals 
mentioned above, the others are all outsiders including an architect, two scholars who 
specialize in city planning and cultural studies, a teacher, three researchers, a surveyor, a 
social worker and university students. Their intentions are diversified due to their 
different cultural backgrounds and knowledge. One member told me that he wanted to 
ensure that the architectural form of the Blue House Complex was preserved because of 
its rarity in Hong Kong. Another said that she was not a professional in heritage 
conservation or social activism but just wanted to stand on the side of the residents and 
support them to strive for their deserved rights. A similar sentiment was shared by a 
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member that she wanted to stimulate the locals to be aware of their capacities and 
political consciousness in decision-making. Through video recordings of local 
participation in the conservation process, she hoped the locals could gain recognition and 
realize their political position in the movement. It is interesting to note that two outside 
volunteers who play the crucial role in the conservation movement are not Hong Kong 
locals. They care deeply about local heritage as well as the conservation of the local 
community because of their pursuit of resisting the economic dominance of developers 
who deprive the lower classes of their interests and rights. They believe the locals 
anywhere must know their power and rights in order to strive for their interests. 
Despite the diverse intentions, many of the volunteers share a level of discontent towards 
the government and local authority's approach towards dealing with heritage 
conservation in urban redevelopment, which neglects the needs and wants of locals. This 
drives them to contribute their efforts and expertise to encourage and push forward a 
community-driven bottom-up project of heritage conservation and decision-making in 
public policies, especially among the lower class. They are also apprehensive about the 
over-emphasis of the commercial element in heritage revitalization and overlooking of 
the cultural significance of the site. In the Wan Chai district, old buildings have been 
pulled down rapidly to be replaced by high-rise buildings. In addition to this, more highly 
priced shops and restaurants are being set up in the district to serve the influx of the 
middle classes. In this way, the original economic existence and lifestyles of the locals, 
who are mostly lower class, have been seriously affected by the changing mode of life. 
Thus, the outside volunteers emphasized the role of the community in the conservation 
process. They state, 
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Any future adopted preservation and management plan must proceed by a bottom-up 
democratic participatory process, whereby the residents of the "Blue House cluster'1 
and neighboring district are the principle participants and stakeholders of the 
‘‘Wanchai Castle Management Committee (Blue House Resident Rights Group and 
The Blue House Conservation Group 2007). 
According to their rationale, the "community" in "community-led conservation" should 
include the locals of the site and surrounding area, who are the core interest groups, and 
also other outsiders "who are concern about the urban renewal, community rejuvenation 
and heritage conservation" despite their economic and social indirectness to the site. All 
of them collaborate to work towards heritage conservation from a community 
perspective. 
Heritage Hong Kong (HHK) 
As an independent non-profit heritage foundation, Heritage Hong Kong is a group of 
concerned Hong Kong residents established with the objective of becoming a focal point 
for action and ideas on heritage and conservation issues in Hong Kong. It is made up of a 
group of surveyors and architects who are experienced in dealing with government and 
influential in their professional fields. The reason for its participation in the Blue House 
Complex conservation is, 
We believe that the community should be involved in heritage conservation - it is 
not something for Government or any other organization to undertake in isolation 一 
a building or district only has heritage value because of its relationship with the 
community that makes use of it or enjoys it. 
1 0 0 
This foundation seems to believe strongly in the importance of community participation 
in heritage conservation and works to facilitate the manifestation of this idea. The Blue 
House Complex conservation project is a golden opportunity for the HHK to realize its 
goals. After more than a year of the conservation process, the engagement with Heritage 
Hong Kong was a turning point in the Blue House Complex conservation project. An 
important member of HHK stated its role in the following way: 
We were initially invited to become involved by St. James Settlement and it was our 
idea that a business plan should be prepared to demonstrate that the community was 
aware of the commercial as well as the heritage needs of conserving the Blue House. 
The above is a brief examination of the interest groups involved in the Blue House 
Complex conservation project, from government and local authorities to the local 
community and other community members. The executive bodies of the revitalization 
project are eager to establish goodwill and to pacify public discontent over recent urban 
renewal projects that have seriously affected the way of life of the locals when heritage 
revitalization was implemented. The local community whose interests are directly 
affected understandably strive for their personal interests - either to stay at the site or to 
move. Despite having an indirect relationship with the site, the outside volunteers aim to 
assist the locals, who are helpless and powerless in bargaining with the government 
authorities, empower them to fight for their rights as the outsiders were disappointed with 
the community's ignorance and needs in the decision-making process of project planning. 
As Bourdieu has stated, people use their knowledge to pursue their interests in everyday 
life within their social constraints (Danto 1999: 216). 
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5.2 Different Conservation Approaches to the Blue House Complex 
5.2.1 Government Authorities' Conservation Approach to the Blue House Complex 
"Heritage preservation and environmental improvement through the adaptive reuse of 
heritage buildings and providing cultural, commercial and community facilities, and open 
space” is the core conservation approach taken by the URA and HKHS (Town Planning 
Board 2006). The URA's action on this site echoes the Urban Renewal Strategy, in which 
adaptive reuse of heritage buildings is encouraged: 
As far as practicable, the preserved heritage buildings should be put to proper 
community, public or other beneficial use. The aim is that these buildings should be 
a living and functional part of the community and not mere historical artifacts for 
display (Urban Renewal Authority 2001). 
This mentality also applies to the historical buildings in the project. They suggest that the 
commercial uses can be based around the themes of ‘‘Tea’’ and ‘‘Medicine’’ to reflect past 
uses within the scheme area and in the neighborhood as well as to maintain its financial 
sustainability. According to a HKHS staff member, the theme of "tea" was inspired by 
the history of two important merchants in Wan Chai, Jardine and Dent, who operated a 
tea trade, while the theme of “medicine” was related to the famous osteopathy clinic at 
Blue House that played a significant role in the neighborhood. These were considered to 
be examples of living heritage in the development area. 
In this approach to conservation, Orange House will be demolished in order to maximize 
the size of the open space. It will be developed together with the adjacent plot of vacant 
land into an open public space to accommodate gardens as well as multi-functional areas 
that may be used as seating areas or venues for community functions and exhibitions on 
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the ground level for public use. They also suggest the pedestrianisation of King Sing 
Street to offer a safer and more pleasant pedestrian environment. 
To a large extent, the current residential use of the graded historical buildings may not be 
continued in the future revitalization project. A HKHS staff member expressed that it 
would be difficult to conform to the current building regulations if the two historical 
buildings remained in residential use. A lot of structural changes would be required 
which would destroy the original fabric of the heritage site. In fact, the preservation of 
the areas for residential use would also come with a large financial cost. Another staff 
member said that HKHS would need three million dollars for annual management costs. 
It was therefore not feasible to continue the flat use and abandon any commercial uses 
which would generate capital for heritage maintenance (Lai 2007: A10). Moreover, it is 
a questionable aim to preserve the original living style of the Blue House Complex, as the 
cubicle system, lack of toilet facilities and shared kitchen is an unsatisfactory way of 
contemporary living that nobody enjoys, unless a community is still attached to it. 
However, the HKHS argued that there was no strong evidence to show that a cohesive 
community network exists in the Blue House Complex. Moreover, the staff believed that 
only a few residents had a strong desire to stay and that they might change their minds in 
the end. Based on these considerations, residential use would not be prioritized but the 
HKHS would continue to study the livability of the historical buildings with professional 
groups. 
Financial feasibility and economic sustainability appears to occupy an important part of 
the discourse of heritage conservation in Hong Kong. It is indispensable to cultural 
tourism and economic development. In a Policy and Recommendation Report published 
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by the Culture and Heritage Commission, heritage conservation is seen as a tool for the 
promotion of cultural tourism which brings economic benefits (Culture and Heritage 
Commission 2003). This ideology can also be seen in the 2004 Policy Address, “In 
addition, we are proceeding with heritage tourism projects at the former Marine Police 
Headquarters, and the Central Police Station, Victoria Prison and the former Central 
Magistracy Compound" (The 2004 Policy Address 2004). According to this discourse, 
generating economic benefits more or less equals to providing for the public good. Since 
heritage preservation has a non-factor-attracting nature, economic incentives are 
important to produce it and quite often heritage objects do generate tourist income (Ma 
and Chan 2003: 121). Adaptive reuse seems to be the most common method for heritage 
conservation in Hong Kong because it provides a solution to the contradiction between 
preservation and economic development, and provides the public with more opportunities 
to access the heritage site. A commercial use is usually attached to the historical building 
in order to strengthen its "existing value" by providing an economic justification in a 
contemporary society, especially one like Hong Kong, which is an economic-oriented 
city. The URA and HKHS, which are not mainly professional heritage conservation 
organizations but need to deal with it in their urban redevelopment projects, tend to 
follow the logic of economic-oriented heritage conservation for which it is easy to gain 
public support. If the goal of the URA and HKHS is to serve the public interest in the 
Blue House Complex revitalization project, they will possess the absolute power to carry 
out their development plan as well as to resist the protests from the local community and 
outside volunteers. 
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The latest development is that the government has recently intervened to make the 
Development Bureau the core authority in charge of this revitalization project. A 
community approach will be adopted in order to satisfy the increasing public desires in 
terms of conservation. It recognizes the importance of the social network and community 
participation in revitalization. All of the buildings in the Blue House Complex should be 
preserved. They should be put to good and innovative use and become unique cultural 
landmarks (The Development Bureau 2008). This conservation approach echoes to 
community's demand and has more support from the locals. 
5.2.2 Community's Conservation Approach to the Blue House Complex 
The community disagrees with the revitalization proposal put forward by the URA and 
HKHS. The Blue House Community Conservation Group has presented a different plan 
to conserve the Blue House Complex. In other words, they do not agree with the 
"authoritative" interpretations of the heritage values in the site, which ignore the 
importance of the Orange House, "living cultural landscape" and "community networks". 
Through a series of public workshops, forums as well as discussions among the local 
community and residents, community views and opinions towards the conservation of the 
Blue House Complex had been collected and a plan called the "Wanchai Blue House 
Preservation Plan" was presented to the Town Planning Board as part of an appeal 
against the development scheme proposed by the URA and HKHS. Recently, the plan has 
been renamed "Wan Chai Gu Bou" (Wan Chai Heritage Preservation)(灣仔古保）in 
Cantonese and "The Wanchai Castle Plan" in English, which reflects the locals' approach 
towards the conservation of the Blue House Complex. A resident presented the idea that 
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“Blue House Complex is a valuable heritage, just like a Gu Bou (treasure) in Wan Chai 
and it has a close relation with Wan Chai district. It needs the Bou Yuk (conservation), so 
we can name the project as Wan Chai Gu Bou." 
Outside volunteers recognized that the Blue House Complex conservation project was not 
merely to do with heritage conservation but also a movement to safeguard the claims of 
the rights of the local community. They value the Blue House Complex as a perfect 
combination of tangible architecture and intangible living culture. Through their actions 
and the presentation of the alternative community proposal, they hoped the URA and 
HKHS could reformulate their erroneous conservation approach which removed the 
original living content of the heritage and installed incompatible uses into it. Moreover, 
they regard the community-led conservation as a platform or medium to arouse and 
stimulate the consciousness of the locals on their social rights and equalities. As a result, 
they emphasize the legitimate position of the local community in the decision-making 
process on the uses of the Blue House Complex. Through a long period of collaboration 
and exchange with the locals, some consensus has been worked out. First, the 
residential use of the site should be continued. Second, they urge the preservation of the 
whole Blue House Complex, including Orange House which is slated to be demolished in 
the official revitalization plan. Third, the local community should have the biggest right 
and power to decide the future uses of the site other than its residential use. 
Their plan declares that the current residents should have the right to choose to stay at the 
Blue House Complex since the most significant value of the site is the “community 
networks" in the "living space". They believe that preservation should involve preserving 
all the tangible buildings as well as the residents who live the intangible cultural lifestyle, 
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in order to avoid a dead preservation. The non-original structures, such as the cubicles 
and cocklofts, should remain as they are a part of the vernacular heritage of Hong Kong 
and reflect the way of life of the residents in the Complex. As a result, they emphasize 
the importance of the Orange House, which contains these historical and cultural 
elements and constructs a holistic cultural landscape of the site. 
The outside volunteers stress the “bottom-up democratic participatory process" in which 
the local community in the Blue House Complex and the neighboring district should 
share decision-making power. Their participation in the preservation programs, such as 
community preservation and cultural tourism, are highlighted. In the community's view, 
the conservation of the Blue House Complex should interact with the surrounding area 
and community. The conservation should bring the various interest groups in Wan Chai 
together and enhance communication and community networks. In this way, the 
community conservation group suggests retaining the existing ‘‘Wanchai Livelihood 
Museum" and the "Community Economy Project" shop on the ground floor of Blue 
House and Yellow House respectively. Despite its location on the ground floor of Blue 
House, the exhibition in the "Wanchai Livelihood Museum" does not only focus on the 
history and culture of the Blue House Complex. It also aims to showcase the local 
cultures and characteristics of the whole Wan Chai district in order to encourage cultural 
diversity. The members of the museum insist that the Wanchai Livelihood museum 
should offer a public space for the locals to gather, which is a way of resisting the 
privatization of development in the area. It also proposes the establishment of the "Centre 
for Cultural Tourism" to train the residents and locals to become cultural tour guides, and 
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the setting up of an "Artist-in-Residence Program" to encourage artists to take part in 
heritage and community conservation. 
Despite their efforts, however, the community's requests and conservation proposal have 
not been seriously considered by the government authorities. Since it is still in the 
preliminary stage of the official revitalization project, the government authorities have 
responded that the details of the project are not yet confirmed and that they have not yet 
accepted the community's proposal and ideas. 
The conservation of the Blue House Complex, which has important historical and 
architectural merits and acts as the embodiment of group memories, is important to some 
locals. They hope that the conservation of the Blue House Complex can reveal the past 
lifestyles and history of the ancestors to future generations. However, a contradiction 
exists as the younger generations may not see the Blue House Complex in as important a 
light as the elders do. They are less willing to stay in the tenement house which lacks 
modern accommodation facilities. In addition, the youngsters cannot fully share in the 
collective memories of the site with the elders as they have not experienced them 
firsthand. It is also interesting to note that even though some of the residents admit to the 
value of the Blue House Complex and its conservation, they decide not to stay in the site 
after the revitalization project because their poor health does not allow them to live in the 
tenement house, i.e. it is hard for the elders to go in and out via the long and steep stairs 
and also to go out to the public toilets. This shows the inability of the transmitters as well 
as the unwillingness of the future generations to inherit from their ancestors in heritage 
conservation. 
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5.2.3 The Impact of the Mass Media on the Conservation of the Blue House 
Complex 
Although the mass media cannot be considered as one interest group, it is important to 
analyze how the mass media interprets the conservation approach towards the Blue 
House Complex since it reflects the public narratives on the conservation. It also serves 
as a platform for different parties to construct their discourses and can serve as a tool to 
achieve diverse interests and goals. It is interesting to note that before the proclamation of 
the Blue House Complex revitalization project on 31 March 2006, there were barely any 
news or articles about the Blue House Complex. One of the few events that featured Blue 
House was the setting up of the Wanchai Livelihood Museum at the ground floor at the 
end of 2005. The specific architectural features, such as the wooden staircase and balcony, 
were described in the news. The media described Blue House as a "traditional landmark 
in Wan Chai" (Oriental Daily News 8 December 2005: A28). 
Since April 2006, the history and local story of the Blue House Complex has been 
reported and portrayed more frequently than before. The news reveals the latest progress 
of the revitalization project from the HKHS and URA's perspectives. However, a HKHS 
staff member has complained that the news sometimes does not accurately reflect the 
reality of the project and their standpoints. One example is a misleading report about the 
future use of Blue House in the revitalization. Many news stories stated that Blue House 
would be used as a museum with the tea or medicine theme. However, according to the 
development scheme plan, the museum was only a ‘‘proposed use" and there may be 
other alternatives (Town Planning Board 2006). Such incorrect reports have prompted 
many criticisms from the public. Locals and the masses questioned the link between "tea" 
and the Blue House Complex. Aside from the misleading news, the whole development 
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scheme of the Blue House Complex is controversial and the future use of the Blue House 
Complex is hotly debated. Those who support the preservation of residential use 
emphasize that the living culture of the residents is the essence of the Blue House 
Complex (Chan 2006b: B22; Apple Daily 20 May 2006: A22; Chan 2006: D06; Ming 
Pao Weekly 21 October 2006: 46-60). They describe the value of the close relations and 
networks and state that the removal of residential use would certainly destroy a feature of 
the Blue House Complex as a tangible heritage site with intangible living style. A 
featured article introduced the particular architectural features, structures as well as the 
locals' furniture and daily appliances to highlight the treasures that could be found in the 
local lifestyle (Ming Pao Weekly 21 October 2006: 46-60). 
On the other hand, the position against the preservation of residential use was also voiced 
through the mass media. One person stated that it was total nonsense to utilize public 
funds to preserve heritage that can only serve the needs of the locals but not of the public. 
They asserted that suitable commercial and public use should be made of the Blue House 
Complex in order to maintain the sustainability of the heritage conservation (Wen Wei Po 
23 August 2006: A28; Hong Kong Daily News 19 August 2006: F06). 
Thus, it is clear that the mass media are contested public spaces for different parties to 
express their conservation approaches to the Blue House Complex according to their 
intentions and interests. In a city such as Hong Kong that has a well-developed mass 
media, the message and image projected by the mass media is influential in the process of 
conservation. Particularly through newspapers and television programs, the public can 
always learn more about heritage and various conservation activities. Public concern 
about heritage can also be aroused through the mass media and their support can be 
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garnered. It is therefore not surprising that public pressure on the conservation of the 
Blue House Complex has grown, which has influenced the government authorities' 
decision on it. This will be discussed at length in the next chapter. 
5.3 Chapter Summary 
This chapter discusses how different interest groups interpret the conservation approaches 
towards the Blue House Complex, which is largely related to their political, economic 
and social interests. I have defined all the possible interest groups in this conservation 
project and they can mainly be classified into three groups, namely government 
authorities, the local community and outside volunteers. 
The different backgrounds and experiences of different parties that lead to various 
interests and considerations would undoubtedly also lead to the proliferation of various 
opinions on the conservation of the Blue House Complex. Each interest group, as an 
agent, despite the possible social constraints on it, has the freedom to express and the free 
will to choose the kind of history and memories as well as the perspectives to interpret 
them based on their own interests and intentions. In the controversy of the conservation 
approach towards the Blue House Complex, the two main discrepancies are: First, should 
Orange House be considered as a heritage site and kept in the conservation plan? Second, 
what are the living cultures of the Blue House Complex and are they worthy of being 
preserved? From the community perspective, the conservation of the Blue House 
Complex is mainly about heritage. Some of the locals insist on living in the site because 
of economic considerations and their familiarity with it. The compromise on the conflict 
i l l 
between government authorities and the community depends largely on the dynamics 
between different interests, and power and politics in heritage conservation. The next 
chapter explores the power relations and dynamics among interest groups in the Blue 
House Complex conservation project. 
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Chapter 6 Politics in the Blue House Complex Conservation Project 
Heritage conservation constitutes a political process since many interest groups are 
involved who have different types and degrees of power. The opinions of various interest 
groups often differ in terms of what constitutes heritage and what their respective roles in 
decisions about the management of heritage should be. Harvey suggests that "people 
were taught to refer to their heritage in a particular way that related to contemporary 
political aspirations, thereby commodifying the stories so as to create a type of cultural 
capital that could be used as an instrument of power" (Harvey 2001: 330). An 
examination of power relations and political dynamics is essential to effective heritage 
conservation. 
When faced with various interpretations of the conservation approach towards the Blue 
House Complex, how do interest groups negotiate and collaborate? What kinds of power 
does each interest group possess? What kinds of power does each group not have? How 
does the lack of power hinder their achievements? How does each interest group use their 
possessed power and agency to achieve their goals, i.e. to determine the future usage and 
development of the Blue House Complex in the conservation process? Last but not least, 
what are the dynamics between the Blue House Complex conservation project and the 
political and social climate in Hong Kong? 
6.1 Possession of Power by Different Parties 
In the Blue House Complex conservation project, many parties have claimed an 
association to the site and their interests relating to the conservation. To achieve their 
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goals and interests, they have manipulated their power and capital in the negotiation 
process. The following sections will explore the kinds of power that the various parties 
possess. 
The Government Agencies and Authorities: 
The URA, HKHS and Development Bureau have the political capital, enforced by the 
related laws and statutory mechanisms, to execute heritage revitalization in urban renewal. 
The URA's legitimate power comes from the Urban Renewal Ordinance to carry out 
urban renewal and its connected purposes. Its ultimate power comes from the Land 
Resumption Ordinance (Cap 124) which allows the authorities to carry out their project 
despite local resistance to or rejection of their removal from the site. As a collaborator of 
the URA and executor in this project, the HKHS receives supports and power from the 
statutory mechanisms of the URA that are mentioned above. The Development Bureau 
was established to enhance the Government's heritage conservation work and to strike a 
balance between development and conservation. As it is responsible for the heritage 
policy and its implementation, the Bureau has a statutory determinative role in Hong 
heritage conservation in Hong Kong. 
Despite their legitimate powers, the authorities are also bound by the public's inspection 
and by public opinion. They may stop their actions or change their political strategy to 
avoid facing strong and serious public objections. In other words, their powers are 
dependent on the public. 
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Local Community 
The local community of the Blue House Complex may appear to be in a rather weak and 
deprived position since most of them are aged and grassroots. The locals appear to be 
powerless in terms of the revitalization project. As tenants are enforced by the Landlord 
and Tenant Ordinance (Cap 7), they seem to only have the option to wait for the URA's 
relocation settlement or compensation. In the early planning stages, it appears that they 
should simply accept the authority's allocation and do not possess any negotiating power. 
However, according to the Town Planning Ordinance in Hong Kong, any person has the 
right to inspect and make a representation to the Board in respect of a draft plan (Cap 
131). The Authority shall exhibit a description of the general nature, effects and a plan 
delineating the boundaries of the project for public inspection. Then, the Town Planning 
Board usually holds a hearing to consider the representation and any comments received. 
After the hearing, the Board would decide whether or not to propose amendments to the 
draft plan in the manner proposed in the representation. If the Board decides to propose 
amendments to the draft plan, such proposed amendments shall be published for further 
representations in accordance with the provisions of the Ordinance. Under this 
consultation system, tenants are the directly-affected parties under the revitalization and 
have the legitimate right to protest or object to the plan. To a certain extent, this power 
allows the locals to influence the decision-making process in the Blue House Complex 
revitalization project. However, the public consultation process is limited, as the 
discussion topics can only relate to the technical problems of the development plan 
proposed by the URA but not the fundamental problems, such as why the specific area 
was chosen for redevelopment, how to revitalize and develop as well as the mode of 
community involvement. The community cannot participate and is not informed in the 
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beginning planning stages by the URA. In other words, the local community cannot fully 
enjoy the power in such a "limited and restricted consultation". 
According to the terms of the current heritage conservation policy, the community does 
not have any power in the decision-making process of heritage preservation. The 
authorities do not consult the locals when assessing the local heritage site. Although they 
are excluded from the current heritage conservation and urban renewal mechanisms, they 
are empowered by outside volunteers who own different forms of professional 
knowledge. By providing knowledge, professional guidance, material and emotional 
support, the locals are made more aware by the outsiders of their deserved rights and 
ability to participate in the decision-making process of heritage conservation. 
Outside volunteers 
Since most outside volunteers are professionals in different areas related to heritage 
conservation and urban renewal, they possess the cultural capital and ability to bargain 
and negotiate with the authorities within the statutory mechanisms. Some are university 
professors or professionals in different areas who have specialized knowledge in 
community planning or other relevant fields. Their occupation affords them a high social 
status and means that they have strong and wide social networks within their academic 
circles. In addition, they have an obligation to change the insufficient and ineffective 
heritage and urban renewal policy, and to help the local community which is the deprived 
lower class. They act as mediators and inculcate knowledge to the locals on a 
collaborative relationship so as to empower the locals to take the initiative in 
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conservation. On the other hand, the outside volunteers are also empowered by the locals 
to voice out and act for them. Without their trust and support, the outsiders' actions 
would fail because of a lack of justification. Some of them also possess rich social capital, 
i.e. relations with important officials in heritage conservation or urban renewal. They are 
able to manipulate this skillfully at the opportune moment and this always leads to 
significant changes in the conservation movement. 
Despite the sorts of power owned by each party, it does not matter until it is exercised 
over people, their behaviors and their consciousness (Ledyaev 1997:173). Who has the 
right to decide and plan the use of heritage? Who should it be? Whose heritage is it? How 
do different parties exercise power over others and agency to achieve their respective 
goals and intentions? Furthermore, how do their political actions affect the whole 
conservation process? On the other hand, how does the Blue House Complex 
conservation project interact with the political and social mechanisms in Hong Kong? 
As it is impossible for us to examine all the details in the political landscape, four 
important aspects, namely the negotiations inside the local community, between the local 
community and outsiders, between the authorities and the community and among 
different conservation activities will be discussed in the following sections. 
6.2 The Negotiations inside the Local Community 
Since there is neither a neighbourhood organization nor a close neighbourhood, different 
opinions towards the revitalization of the site came up among the locals and it was 
difficult to come to a consensus. There were disagreements on two major issues: whether 
they should stay at or move from the site and whether they should depend on the outside 
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volunteers or government authorities for their interests. As most of the locals believed 
that they did not have the ability and power to work against the government, they 
depended on the outside volunteers who aimed to assist the locals in fighting for their 
deserved interests and had been participating in the community-led conservation 
activities. However, these actions aroused the discontent of other residents who hoped for 
relocation from the site to modern public housing. One such resident asserted that only 
the government authorities had decision-making power in the revitalization project. The 
community-driven conservation movement was an obstacle to the official process that 
slowed down their relocation and affected their interests. In this way, it seemed 
impossible to make collective decisions within the local community. A third party 
intervention was required to facilitate the decision-making in the conservation project. 
6.3 The Negotiations between the Local community and Outsiders 
It is crucial for us to explore the power negotiations between the local community and 
outsiders which is determinative to the proceedings of the community-led conservation 
movement. The launch of the community-led conservation movement of the Blue House 
Complex was initiated by outsiders rather than the local community because of the lack 
of knowledge and ability of the latter in fighting for their rights and interests. In the eyes 
of these outside volunteers, the Blue House Complex conservation movement provides an 
opportunity for them to work out their ideal community participatory model which is not 
legitimately encouraged in Hong Kong. To achieve their goals which they considered 
morally justifiable, they were devoted to collaborating with the local community to 
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improve their deprived situation. A main participatory outsider's view clearly points out 
the direction of the Blue House Complex community-driven conservation movement: 
It is a new movement, which involves heritage conservation and claim of resident's 
right at the same time in order to attract the participation and concerns from the 
middle and professional class. It is different from the old one, which is 
critic-oriented, by putting more focus on research to develop the new way and ideas 
of social movement and conservation. 
However, it is not easy for these two parties, who have such different cultural 
backgrounds and most importantly, a wide gap in their relative possession of political, 
cultural and social capital, to collaborate. 
In the conservation process, the outsiders always regard themselves as the mediators or 
facilitators who encourage the participation and collaboration of the locals. They 
endeavor to manipulate their cultural capital to assist the local community to voice out 
their interests and rights which are overlooked and even ignored by the authorities. They 
also have bargaining power in dealing with the authorities as well as the power to 
mobilize the locals to take part in conservation activities. By organizing various 
participatory workshops and institutionalized systems, i.e. the Blue House Community 
Conservation Group and Residents Rights Group, they have created spaces for 
negotiation between the authorities and the local community. 
Before the launch of the Blue House Complex conservation movement, they have 
discussed setting up a livelihood museum on the ground floor of Blue House to showcase 
Wan Chai's history, culture and community development. The outsiders are enthusiastic 
about preserving the local heritage and actively take part in the conservation movement. 
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After the announcement of the commencement of the revitalization project by the URA 
and HKHS in April 2007, most of the residents and the business owners were worried 
since they did not know much about the official procedures and systems of urban 
development. The intervention of outsiders led to the establishment of the Blue House 
Community Conservation Group, which attempts to bring together different opinions 
towards the revitalization of the site so as to work out an alternative proposal. At first, the 
Conservation Group organized three participatory workshops between May and 
September 2006 that aimed to facilitate the discussion among different interest groups in 
the local community as well as the community at large. 
After a series of discussions, the members of the Conservation Group began to recognize 
the importance of the residents, local business owners and the surrounding local 
community in the decision-making process of the community-led heritage conservation. 
The Blue House Resident's Right Group was later set up in October 2006 and aimed at 
informing residents about the conservation process, their rights as well as the statutory 
structure and policy related to urban renewal and heritage conservation in Hong Kong. It 
differs from the Blue House Community Conservation Group, which was largely formed 
by the outsiders, most of whom are professionals. A social worker from St. James acts as 
a coordinator and facilitator of this group. He organizes regular meetings and initiates 
various activities to improve relations in the neighborhood and facilitate cohesion among 
the local community. Most importantly, the Resident's Right Group provides an impetus 
for more active participation by the residents. 
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It can be seen that a kind of mediated empowerment, in which the process of 
empowerment is mediated by an expert or professional, exists within this collaboration 
and there may be an unequal status and power relationship between the local community 
and the outside volunteers due to the possession of unequal knowledge. The outside 
volunteers always emphasize that their relationship with the locals should be an equal but 
not a determinative one. They avoid hijacking the interests of the local community and 
appreciate the collaborative relationship with the locals. Since the locals lack knowledge 
and a sense of the institutional structure as well as their rights and interests, the outsiders 
have concentrated on providing the requisite knowledge and information to the locals for 
individual or community decision-making and action. With guidance and expertise from 
the professional outsiders, the locals gain the knowledge to participate in 
decision-making processes in the Blue House Complex Conservation project from an 
informed position. 
In order to strengthen the position of the locals in the decision-making process of the 
conservation project, the outsiders have drawn references from international charters 
adopted by ICOMOS, an international council on heritage conservation, and the Burra 
Charter, to propagandize and affirm the value of the local culture and the significance of 
community participation (Australia ICOMOS 1999). They have also learnt from 
successful community participatory heritage conservation in Taiwan and England to 
strengthen their argument about locals' right to have a decisive role in heritage 
conservation. Through this ‘‘justification” process, outsiders aim to increase the locals' 
entitled powers and positions in the community conservation process. 
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However, the expectations of the outsiders may not coincide with those of the local 
community. The locals always have high expectations of the professional outsiders who 
can assist them in fighting for their interests. There seems to be a discrepancy between 
the outsiders and the locals about the expectations of their participatory level and ability: 
While the outsiders think that locals should have a higher participation rate and that they 
should avoid dominating them, the locals do not recognize the importance of personal 
participation and tend to be dependent on the outsiders. This discrepancy sometimes led 
to conflicts between the outsiders and locals, regarding how much effort should be made 
in the conservation process as well as different manners of dealing with the matters. 
In the conservation process, the locals tend to rely on the lead of the social worker and 
other outside volunteers, especially in formulating the alternative community 
conservation proposal in which specialized knowledge and writing skills are required. 
Sometimes the locals were impatient towards the inculcation of knowledge and 
information and said "We don't know this kind of things. Change other topic!" At other 
times, the locals would decline an invitation from the outsiders to participate in the 
conservation activities, and claimed that "We don't have the power! We are incapable to 
do that! You help us to do that!" Despite the intention of the outsiders to empower the 
locals, the latter may not be willing to accept this empowerment, because they regard 
themselves as incapable and inappropriate persons to take part in these conservation 
activities. 
One of the main outsiders said that sometimes he felt that the locals relied too much on 
them and that those who are the hosts of the Blue House Complex should contribute more 
to the conservation of the site. On the other hand, some locals blamed the outsiders for 
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their inability to strive for their interests and the lack of a powerful leader to lead the 
entire community conservation movement. One resident claimed that without centralized 
and systematized organization and structure, the community-driven conservation 
movement would not be successful. He insisted that the professional outsiders or the 
private heritage trust should put in more effort and lead the local community to strive for 
their rights and interests, because they were knowledgeable and had more bargaining 
power to do so. However, these ideas certainly go against the concept of collaborating on 
equal terms and the legitimate power of the local's participation emphasized by the 
outside volunteers. 
A form of hierarchy exists between the outsiders and the locals due to the former's better 
access to different types of capital. This phenomenon can be seen in the Resident's 
Rights Group. In the mediated empowerment, the outsiders viewed the local community 
as citizens with the ability to exercise choice rather than as children to be looked after. At 
first, though, despite the partnership between the Blue House Community Conservation 
Group and the Resident's Right Group, it seemed that the former was to play the role of 
deciding the general direction of and important issues in the movement, while the latter 
would be an ancillary part and wait for decisions and instructions from the former. The 
opinions gathered from the Resident's Right Group would be passed back to the 
Conservation Group by the social worker and some outsider volunteers who always 
discussed this with the locals. In this way, the locals tend to rely on guidance from the 
outsiders to work out the preliminary draft proposal on the Blue House conservation 
project. The social worker told me that since the residents of the Blue House Complex 
were rather old with limited formal education and also needed to make their living, it was 
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difficult and harsh to demand that the residents put more effort into the conservation 
process. They needed to spend most of their time earning their bread or managing their 
own family affairs. The social worker shared that residents always placed him in a 
leadership position. In this way, he could only facilitate the locals step by step and 
encouraged them to take the initiative in the conservation process. 
How, then, has this difficult situation been solved? Rather than dominating over the 
locals, the outsiders always stress the "citizen" identity of the local who has the ability to 
exercise choice. The social worker, who is the main facilitator of the local's participation 
and executor of the conservation activities, is always conscious of the opinions and 
desires of the locals in the collaboration. He reflected that if the locals were not well 
prepared to take part in the conservation activities, especially in the protest events, he 
would respect their decisions and understand their self-distrust and incapability. 
Outsiders always called on the residents who have taken part in the meetings with the 
Conservation Group members to express their views and opinions about the future usage 
of the Blue House Complex. The proposal mentions the rights of both the residents who 
want to stay and those who want to be relocated: 
To re-house and compensate those who want to leave, and improve the living 
conditions of those who want to stay and contribute to the community and heritage 
preservation project (Blue House Resident Rights Group and the Blue House 
Conservation Group. 2007). 
However, this proposal did not satisfy some of the locals' needs and their apprehensions 
with the possible changes, especially those who wanted to be relocated from the site. 
They tend to rely more on the social workers from The Salvation Army, which is a 
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non-profit organization that is authorized by the URA and HKHS to provide urban 
renewal social services at the site. They firmly believe that only official-appointed social 
workers could help them to solve their problems. 
Later, the intervention of a private heritage trust, Heritage Hong Kong, gave fresh 
impetus to the residents as well as the whole community-driven conservation movement 
through its substantive financial and technical support. Its intervention has largely 
improved the possibility of the realization of the community plan and the residents have 
been very much encouraged. It has also facilitated the later intervention of the 
Development Bureau that is beginning to take a new approach to conservation that 
emphasizes the locals' interests. Moreover, the members of Heritage Hong Kong have 
also stressed the importance of the intentions of the residents and locals in the design of 
the community plan. In this way, the residents have contributed and shared a lot about the 
principles and criteria, especially in the area of rehabilitation and the future management 
of the conservation of the Blue House Complex. They have attempted to pursue these 
interests and seek their rights through the participation of the plan. Thus, substantive 
achievements are important in leading to a collaborative and mutually respectful 
relationship between the local community and the outsiders that have contributed to the 
stable development of the community participatory conservation movement. 
It is inspiring to note from the analysis above that the rise of the Blue House Complex 
Conservation movement was largely due to the voluntary interventions of outsiders from 
different cultural backgrounds who were regarded as "professionals" or "specialists". 
Their interventions have altered the power relations between the authorities and the local 
community dramatically. They are able to use their social or cultural capital to empower 
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the locals to get involved in the decision-making process and to act. In this way, although 
the Burra Charter emphasizes the decisive role of the local community that is associated 
with the conservation site, this has been replaced by the outsider in this case, while the 
locals have played a rather passive role. I argue that the local community continues to 
own an important role in heritage conservation ideologically, but that pragmatically, the 
outsiders have initiated and mobilized the conservation activities. The relationship 
between the local community and the outsiders is one of mutual respect, which can be 
found in the “compatible interests" argument put forward by Lu (2007b). Through the 
collaboration, locals can draw support from the outsiders who aim to change the 
contemporary unsatisfactory urban renewal and heritage conservation mode as well as 
assist the locals in fighting for their interests. In other words, it is a reciprocal relationship 
which is beneficial to the heritage conservation situation. A collaborative relationship 
between the local community and the outsiders has been established and they have 
pressed forward to resist the authorities. 
6.4 The Negotiations of Interests between the Authorities and the Community 
The authorities obviously have the determinative power in the conservation of the Blue 
House Complex while the local community seems to be in a rather weak position. They 
control the interpretations of the meaning of heritage. The evaluation of the "truth" of 
heritage, including its historical, social, economic, architectural and cultural values, is an 
important part of heritage conservation, which has always been under the control of the 
government authorities, who have the final say in the conservation plan. Officials have 
manipulated the reasons for "public interest" in order to justify their plan for the Blue 
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House Complex. The local community joins forces with the outside volunteers against 
the authorities in order to reclaim their right to interpretation and decision-making in the 
Blue House Complex conservation project. What, then, are the political dynamics 
between them? How do their actions interact with one another? When faced with a 
conflict of interest, how do they negotiate? 
The negotiation of power between the authorities and the community is indispensable to 
the institutional structure in Hong Kong. The statutory implementation and consultation 
structure of the revitalization project which affects the power relations between the local 
community and the authorities significantly must be analyzed. The official consultation 
mechanism executed by the Town Planning Board is significant in this case since it 
allows for public participation in the planning process of the revitalization project by 
presenting objections and opinions. This serves as an official and formal political field 
between the authorities and the community to struggle over the power and the rights of 
usage of the Blue House Complex. Three residents attended the first hearing and 
expressed their opinions. Their participation led to an achievement: residential use would 
be reconsidered in the revitalization plan although it had been completely banned in the 
draft plan. However, the community's request for absolute residential use of the Blue 
House Complex and for the addition of the term "preservation of social network" to the 
planning intent of the revitalization plan were not accepted by the TPB at the second 
hearing. After the two hearings, only one amendment was made: to add the flat use into 
Column 2. No revisions were made to the planning intention and there was no substantive 
change to the development plan. Despite limited success at the hearings, the manipulation 
of the consultation system has affected the legitimacy of the authorities to a certain extent. 
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Due to the numerous objections raised during each inspection period, the progress for 
implementation of the official revitalization project has been slowed down. In a news 
story published in late May 2007, a HKHS senior official told the mass media that they 
might give up the revitalization project of the Blue House Complex because of public 
objections, and that they might only operate the restoration works of the Blue House 
Complex so that the residents could continue to live there (Lai 2007: A10; Hong Kong 
Daily News 25 May 2007: A06). The objections raised by the community appear to have 
placed a certain amount of pressure on the authorities which did not allow them to 
completely ignore the citizen rights and powers owned by the community. 
The revitalization project of the Blue House Complex is restricted by several ordinances, 
including the Antiquities and Monuments Ordinance (Cap 53), Town Planning Ordinance 
(Cap 131), Environmental Impact Assessment Ordinance (Cap 499) and Urban Renewal 
Authority Ordinance (Cap 563). The URA and HKHS are forced by the related laws and 
statutory mechanism to execute heritage revitalization in urban renewal. They possess 
ultimate power from the Land Resumption Ordinance (Cap 124), which allows the 
authorities to carry out their project despite local resistance against or rejection of 
relocation from the site. The ordinance states that "Whenever the Chief Executive in 
Council decides that the resumption of any land is required for a public purpose, the 
Chief Executive may order the resumption thereof under this Ordinance" (Hong Kong 
Government 1987). Thus, all individuals must move out of their living places once the 
project begins. In other words, nobody can object to the plan. In addition, despite the 
existence of the public consultation process, it is limited and restricted. The needs of the 
community are not fully understood and satisfied. 
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To the URA and HKHS, the above mechanism ensures their power status and their 
legitimate position in the revitalization project. However, to the community, these 
statutory laws and mechanisms act as a thick and tall wall that hinders their progress. The 
above structure is particularly complicated for the local community and difficult for them 
to understand. In Foucault's term, those minute and complicated ordinances and the 
statutory laws are a mystification of power by government so as to contribute to its 
dominance. He suggests that power is ubiquitous. Power produces knowledge; power and 
knowledge directly imply one another and there is no power relation without the 
correlative constitution of a field of knowledge (Foucault 1984: 175). Law, ordinance and 
statutory systems are tools for the government to justify its power position and establish 
order. The manipulation of law and ordinance requires specific knowledge and power is 
definitely involved in this. Residents and locals have said that they could not understand 
these statutory systems without the assistance of the outside volunteers. 
However, in the mediation process, outsiders aim to unveil the mystery of the statutory 
mechanism by patiently imparting the relevant knowledge to the locals. The social 
worker of the Conservation Group mentioned that he hoped to build up self-awareness 
among the locals about their rights by explaining the government policy and different 
laws. In this way, the locals are able to develop the competence and mastery in 
understanding and are even able to manipulate the statutory mechanism to struggle for 
their deserved rights. With the encouragement and mobilization of the outsiders, residents, 
locals as well as other members of the public have presented representations and 
comments on the official revitalization project to the Town Planning Board. 
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The representations and hearings of the statutory consultation system provide insufficient 
spaces for the community to take part in the decision-making and planning processes of 
heritage conservation and urban renewal. Public inspection is only conducted after the 
statutory development plan is drawn up, so that the discussion in the statutory 
consultation is restricted to the faulty content of the plan. Moreover, the main ordinance 
related to heritage conservation, the Antiquities and Monuments Ordinance, is inefficient 
in protecting heritage and encouraging public engagement. First, there is a big restriction 
on heritage assessment in Hong Kong. The criteria of the designation of the “built 
heritage’’ depends mainly on its historical and architectural significance as determined by 
the relevant professionals. Those buildings built after the 1950s are not placed under 
consideration. The decision to demolish Orange House, which does not have a 50 year 
history, is completely left out of the above assessment and excluded in the designation 
process. Secondly, as has been argued in a lot of the public discussions, the content of 
heritage protection should not be limited to tangible heritage but also the intangibles, 
such as the living culture in the Blue House Complex. Thirdly, heritage conservation 
does not just involve the preservation of the individual building. It should be extended to 
the environment so to allow a comprehensive appreciation of the historical item since the 
compatibility of the monuments and their surroundings will have important implications 
for the streetscape (Planning Department 2002). Last but not least, no comprehensive 
consultation system exists for heritage conservation in Hong Kong. The former Secretary 
of the Home Affairs Bureau, Patrick Ho, has also pointed out this weakness: 
Government comprehends the inadequacies in the current consultation mechanisms, 
so we will improve it by reviewing the operation of the Antiquities Advisory Board 
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and setting up more consultation channels so as to increase the public participatory 
level in heritage conservation (Home Affairs Bureau 2007). 
However, no substantive changes have been made to date and the current official 
consultation channels do not provide sufficient room and power for the community to 
affect the decision-making process. Eventually, the community has explored other ways 
beyond the statutory mechanism to achieve the community-led conservation goal and 
their personal interests. 
Since the authorities' actions are justified by a claim to representation of the public 
interest, outside volunteers have also manipulated the power from public opinion and 
support from other parties. One way that they have done this is to balance the public good 
and private interests in the revitalization project. Since the site represents not only the 
local history and living culture but also the social history of the community at large, the 
alternative community proposal also considers the "interaction between Wanchai Castle 
Plan and different districts in Hong Kong" (Blue House Resident Rights Group and the 
Blue House Conservation Group 2007). The outsiders have emphasized that 
community-led conservation was beneficial to locals and the community at large so as to 
win back public sympathy and support. Moreover, the outsider volunteers have actively 
exploited their social capital and made use of the media influence to achieve their goal. 
Before every TPB hearing, some outsider volunteers would contact the journalists to 
report the news of the Blue House Complex conservation in order to arouse public 
concern and sympathy. It acts as a platform for the community conservation movement to 
construct their own interpretation of the Blue House Complex and to make their rationale 
1 3 1 
known so as to achieve diverse interests and goals. Since April 2006, the history and 
local story of the Blue House Complex has been reported on and portrayed more 
frequently in the media than before. The HKHS and URA report regularly on the 
progress of the revitalization report though the news. Meanwhile, the Community 
Conservation Group has also utilized the media to emphasize the living culture of the 
residents as the essence of the Blue House Complex (Chan 2006b: B22; Apple Daily 20 
May 2006: A22; Ming Pao 3 August 2006: D06; Ming Pao Weekly 21 October 2006: 
46-60). They argue for the values of the close relationships and social networks in the site 
and the potential damage to it that would be caused by a change in the residential use of 
the Blue House Complex. A feature article introduced the particular architectural features, 
structures as well as the locals' furniture and daily appliances to draw attention to the 
treasures in the local life (Ming Pao Weekly 21 October 2006: 46-60). After these 
publications came out, the public has become more concerned about the Blue House 
Complex conservation project. In this way, the outsider volunteers have been successful 
at garnering the support and awareness of the public to shine a spotlight on the official 
actions to the site and to restrict the legitimate power of the URA and HKHS in the 
decision-making process. 
Like the “field” of the community-led conservation, different statutory mechanisms act as 
different fields, which are ‘‘networks of objective relations...between positions", and 
“each position is objectively defined by its objective relationship with other positions" 
(Danto 1999: 231). It is in the field which "creates the creators" where the internalization 
of what is possible with reference to the other positions occurs (Danto 1999: 216). 
Official heritage conservation and urban renewal statutory mechanisms are two fields that 
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are occupied by the objectively related positions, say officials, curators and related 
professionals. It is difficult for other parties to get involved and even to manipulate it. As 
a result, the local community and the outside volunteers attempt to garner support from 
the corresponding parties who occupied positions in these fields. As mentioned earlier， 
the core members of the private heritage trust, Heritage Hong Kong, have utilized its 
social capital, which is their social positions and interpersonal networks in the statutory 
heritage conservation and urban renewal mechanism, to facilitate the conservation of the 
Blue House Complex community. Their informal communications with the Secretary of 
the Development Bureau successfully drew the government's attention to the possibility 
of a community-driven heritage conservation project. Despite the irregular promulgation 
of the positive response by the Secretary through the members of the heritage trust, the 
residents and locals remained doubtful about the sincerity and attitude of the government 
agencies towards their alternative community proposal because of the informality and 
lack of official documentation. This condition more or less exhibited the characteristic of 
heritage conservation in Hong Kong described in the Heritage Conservation Policy 
Review: “Up until now, heritage conservation work in Hong Kong has been carried out in 
a rather ad hoc manner...There has not been a comprehensive approach to systematically 
assess and select heritage items for protection" (Home Affairs Bureau 2004: 11). 
The lack of a comprehensive legislative system and statutory consultation system has 
forced the professional outsiders to adopt informal and unofficial maneuvers. However, 
the locals and residents are not familiar with these “game rules". The adoption of the 
"executive-predominance" and "ad-hoc manner" does allow the officials to use 
administrative measures in a more flexible manner to a certain extent. In this 
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conservation project, the Secretary tried to seek other methods to respond to the 
alternative proposal as requested by the community. In February 2008, the Development 
Bureau officially proclaimed the designation of the Blue House Complex as a project 
under the "Revitalising Historic Buildings Through Partnership Scheme", saying that the 
Government “intends to adopt a more people-based approach to preserve and revitalize 
the Blue House cluster whereby both the historical buildings and the corresponding local 
social network could be preserved as far as practicable" (The Development Bureau 2008). 
This news more or less marks the success of the community-led conservation movement 
in forcing the government authorities to make a concession. However, a question does 
arise: why did the Secretary of the Development Bureau commit himself to the successful 
implementation of the community's alternative proposal in the Blue House Complex 
Conservation? The answer to this question is indispensable to achieving an understanding 
of the recent political landscape of heritage conservation and urban renewal in Hong 
Kong as well as the macro political and social contexts. 
First, it is largely related to the objectives of the Development Bureau. The Bureau was 
set up to balance development and heritage conservation in Hong Kong (The 
Development Bureau 2007b). Unlike the previous vague heritage conservation measures 
implemented under the cultural policy of the Home Affairs Bureau, the Development 
Bureau has a clear mandate as well as more effective and comprehensive administrative 
measures to deal with heritage conservation. As mentioned by the Chief Executive in his 
2007 Policy Address, the Development Bureau was set up for better coordination of 
major infrastructure projects to enhance the Government's heritage conservation work 
and to strike a balance between development and conservation (The 2007 Policy Address 
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2007). Moreover, "our (Development Bureau) heritage conservation policy and initiatives 
are also drawn up in response to the public aspirations and to facilitate active public 
involvement” (The Development Bureau 2007b). Thus, the Secretary of the Development 
Bureau insisted on achieving the above objectives by facilitating the community-led 
conservation of the Blue House Complex. 
Second, the continuous community-led heritage preservation events and movements have 
increased public pressure on the government since the beginning of the 21st century. 
Locals in different redevelopment areas have complained that their local characteristics 
and social networks have been destroyed in the urban redevelopment process. Prominent 
among them is the Lee Tung Street Preservation project. Initiated by outside volunteers, 
the locals began to take part in resistance to struggle for public participation in urban 
renewal. The Lee Tung Street preservation movement undoubtedly affects the concept of 
economic-oriented urban renewal and serves as a model for locals in other redevelopment 
areas to follow suit. In this way, a new kind of political culture, that is community-led 
planning and conservation, has emerged and rejuvenated the conventional urban renewal 
model. One critic has described it as a seed spreading in different parts of Hong Kong 
(Chan 2006: D06), including the Blue House Complex in Wan Chai, Graham Street in 
Central and the redeveloped area in Sham Shui Po , that promote the idea of civic 
7 The U R A began the Peel Street/Graham Street redevelopment project in 2007. It was one of the earliest 
open markets in Hong Kong and hawkers continue to operate in the area. According to the U R A ' s proposal, 
one o f the unique design elements is to reproduce Graham Street as Hong Kong's first 'Old Shop Street' 
where Hong Kong's renowned old specialty shops would be attracted to do businesses. More details can be 
found at http://www.ura.org.hk/html/cl002073e230e.html. However, the locals and community at large do 
not agree with the project and have initiated community conservation activities. 
8 Nearly 10 urban redevelopment projects are ongoing and have been completed in this district by the U R A 
and H K H S . More details can be found at http://www.ura.org.hk/html/c810Q00e3e.html. However, the local 
community has complained that many traditional industries were eliminated in the urban renewal and they 
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planning and conservation. The resistance and activities in the Lee Tung Street 
preservation movement have also developed a set of rules of political manipulation 
between the community and authorities and a similar form can now be found in other 
conservation movements, such as the appeals through the consultation system of the TPB, 
mobilization of professionals and scholars and exploitation of the mass media. 
After the vigorous community preservation of the Star Ferry Pier, the Hong Kong 
government has launched a public consultation and revision on its heritage conservation 
policy in response to the recent growth in public passion for heritage conservation. Even 
the current Policy Address describes the heritage-related measures in detail. The Chief 
Executive has shown his determination in heritage conservation: "In the next five years, I 
will press ahead with our work on heritage conservation" (The 2007 Policy Address 
2007). One of the measures is "the Development Bureau and URA will adopt a 
district-based approach in considering the development and revitalization of Wan Chai" 
which aims at redressing the earlier preservation that focused on individual buildings 
(The 2007 Policy Address 2007). In this way, the Secretary of the Development Bureau is 
required to follow the direction of the government in terms of heritage conservation and 
the Blue House Complex, which has caught much of the public's attention, should be a 
good opportunity for her to test the measures as well as to display the government's 
enthusiasm towards heritage preservation. 
The professional outside volunteers seem to have manipulated their social capital quite 
skillfully in order to successfully find a way out of the predicament. In spite of the 
were forced to move from the area familiar to them. A group has been set up to fight for their interests and 
to promote heritage conservation. 
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feasibility of the Blue House Complex in the community-led conservation model, it still 
has a long way to go and the consequences and efficacy of the project are unknown. In 
the negotiation process, individuals skillfully made use of their agency to create new 
conditions within the structures they were bound by. The outside volunteers had 
professional knowledge about the rules of the related statutory mechanisms and they 
mobilized the local community to take the initiative and present their opinions through 
the consultation channels. The outsiders were also sensitive to variations and created 
other possibilities when facing the statutory structure. One of the most significant means 
was to manipulate the power possessed by other conservation groups and related officials. 
A supportive network among different conservation events has been built up which is 
influential in facilitating the Blue House Complex Conservation. 
6.5 The Networks among Conservation Activities and Dispositions from Them 
Despite the agency of individuals, some participants reflected that the reason why the 
Blue House community-led conservation was rather successful and progressed smoothly 
was because of favorable times and circumstances. This movement occurred during the 
"Waves of Heritage Conservation", which provides it with political and social capital that 
is beneficial to its progress. 
The Lee Tung Street Preservation movement has clearly had an impact on the Blue 
House community-driven conservation movement, setting an example for it. The devoted 
actions of the local community as well as outside volunteers certainly aroused public 
concern about local heritage and fuelled their active participation in urban planning and 
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conservation (Lu 2007a: 278). Their presentation of the community proposal sends a 
message to the Hong Kong public that civic planning is, in fact, possible. The wide 
participatory membership of the Lee Tung Street Preservation has also paved the way for 
future social networks for conservation activities in other districts. When the HKHS and 
URA announced their plans for the Blue House Complex revitalization, the Wan Chai 
District Council acted promptly to organize a series of workshops to encourage public 
and local participation in the decision-making process. A former district council member, 
Miss Co, reflected that based on the Lee Tung Street Preservation experience, the Blue 
House Complex community-led conservation movement should be started as early as 
possible in order to effectively obstruct the URA and HKHS's actions. She also 
commented that The Lee Tung Street Preservation movement had sowed the 
"conservation seeds" and that the Blue House Complex is an ideal place for these seeds 
to grow. 
Scholars have argued that the rise of community participation in heritage conservation is 
related to the postcolonial consciousness of identity (Henderson 2001; Teather and Chow 
2003). It is not unusual for heritage to be used to legitimize national consciousness or 
communal memory. Climo and Cattell argue that social groups construct their own 
images of the world through agreed upon versions of the past, versions constructed 
through communication, rather than through private remembrance (Climo and Cattell 
2002: 4). Heritage is a means by which human beings orient themselves to the past as 
well as their identity formation. A reconstruction process for cultural identity had been 
taking place on the eve of 1997. Many scholars argued about the characteristics of the 
cultural identities of the Hong Kong Chinese: a "multiple and pluralistic” one (Wong 
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1999: 183), “it was something they pondered, wondered about, or longed for in their 
lives" (Mathews 2000: 136) or a "place-specific" one (Li 1995: 354), which refers to the 
connection that the Hong Kong Chinese have with Hong Kong that distinguishes them 
from the Chinese from other parts of China. Heritage is undoubtedly one of the important 
tools used to portray cultural identities by the government and authorities. Henderson 
(2001) views tourism as a potential "protector of culture and heritage", by retaining 
distinctive sites that represent and evoke Hong Kong's unique past and stand for its 
contemporary values that are different from those of other Chinese cities. However, 
heritage is not only used to mold identities at the national level by the central and official 
authorities, but is also used to confirm local identities in the recent folk conservation 
movements on Lee Tung Street and Stone Nullah Street, which have arisen as a result of 
urban renewal. 
It is not altogether surprising that the local participants and outsiders of the Lee Tung 
Street Preservation movement actively attended the conservation activities for the Blue 
House Complex. One enthusiastic local said that she really wanted to help the residents 
of the Blue House Complex to fight for their rights and interests. Upset by the "fake 
conservation" of the Woo Cheong Pawn Shop (利昌大押）in a nearby area, she was 
worried that the revitalization of the Blue House would follow this bad example. She was 
willing to share her experience of participation in a conservation movement and 
encourage the Blue House Complex residents to take part in public events. 
Since 1999, several conservation activities have been launched in Wan Chai, including 
the Lee Tung Street Preservation, Blue House Complex conservation, Tai Yuen Street 
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and Wan Chai Market conservation 9 . Participants in different community-led 
conservation activities regularly share and exchange news. One core outside volunteer 
mentioned that this conservation network was important for putting pressure on the 
government. He felt that the different movements should work cooperatively since they 
do not only focus on conserving an individual site but different sites simultaneously that 
each of them has connections to. He also reflected that the successful community-led 
conservation of the Blue House Complex was a result of learning from the past failures of 
the conservation movements on Star Ferry Pier, Queen's Pier as well as Lee Tung Street. 
He suggested that the government was trying to make a kind of trade-off by preserving 
both the community and the buildings in the Blue House Complex as a way to 
compensate for and pacify the public on the loss of the earlier heritage sites. The outside 
volunteers also learnt valuable lessons from the earlier failures, which were beneficial in 
coming up with planning strategies when organizing the conservation of the Blue House 
Complex. The success of the Blue House Complex conservation and the allowance 
provided by the Development Bureau for community participation is the fruit that grew 
from the failures in the past. 
9 Tai Yuen Street in Wan Chai is famous for its open market. However, the government has announced 
that the stalls in this street should be removed so as to improve the traffic situation nearby. Another nearby 
market, Wan Chai Market, which has a 70 year history, may be pulled down for urban redevelopment. 
Hawkers and the locals are discontented with the possible disappearance o f the open market and a 
community-driven conservation movement has been launched. The latest news is that both sites will be 
preserved by the government because o f public pressure. More details can be found at 
http://www.devb-plb.gov.hk/chi/press/20Q7/200712200304.htm. 
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Figure 6.1 and 6.2 Blue House Photo Exhibition at Queen's Pier, Ju ly 2007 
The Blue House Complex conservation movement is not merely a heritage conservation 
movement but also involves a fight for the rights of the residents and locals and for social 
justice. There were complex negotiations around various interests and dynamics among 
the authorities, the local community and outside volunteers that resulted in both 
collaborations and conflicts during the conservation process. There is no binary division 
in terms of power relations, i.e. "dominators" on the one hand and the “dominated，，on the 
other, in the Blue House Complex conservation movement; the power relations are 
instead quite complex. Despite the authorities' dominance and manipulation of the 
statutory mechanisms and tools, action by the local community tends to have an instant 
effect on heritage due to their geographical proximity, daily usage or direct historical or 
cultural linkages to the site. There is a process of the demystification of power where the 
government or official authorities no longer maintain an absolute power status on 
heritage when the community begins to realize the potential and value of heritage as a 
political tool for bargaining for their interests and rights. Some time ago, critics grumbled 
that "there was no local, inwardly-directed community of lobbyists to help effect political 
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or policy changes...without professional lobbyists to back them up, proposals to make 
Hong Kong's heritage conservation programme more effective will wither" (Lung and 
Friedman 1997: 225). Almost 10 years later, the contributions of outside volunteers 
remain important in facilitating the initial participation of locals in the conservation 
movement. 
6.6 Chapter Summary 
This chapter has explored the political dynamics in the Blue House Complex 
conservation movement. The different conservation approaches taken by the authorities 
and the community are not compatible. Negotiations of interests have existed so different 
interest groups have achieved their goals and interests. They possess different kinds of 
power based on their political status, knowledge possession, social capital and their 
affiliation with the site. 
The government authorities, including the URA, HKHS and the Development Bureau, 
own the political capital enforced by the related laws and statutory mechanism to execute 
heritage revitalization in urban renewal. The local community of the Blue House 
Complex initially appears to be powerless in the revitalization project. However, the 
consultation system of the Town Planning Board allows the locals to influence the 
decision-making process. Moreover, they are empowered by outside volunteers who 
provide them with knowledge, professional guidance, material and emotional support. 
Most of the outside volunteers are various kinds of professionals who possess the cultural 
capital and ability to bargain and negotiate with the authorities within the statutory 
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mechanisms. Some also possess rich social capital. However, at the same time, the 
outside volunteers are also empowered by the locals to voice out and act for them. 
Without their trust and support, the outsiders' actions would fail without justification. 
They regard themselves as the mediators or facilitators who encourage the participation 
of and collaboration among locals. Their interventions have resulted in changes to the 
power relations between the authorities and the local community. 
The power negotiation between the authorities and the community are indispensable to 
the institutional structure in Hong Kong. Outsiders aim at unveiling the mystery of the 
statutory mechanism by patiently imparting the relevant knowledge to the locals. In the 
negotiation process, the professional outside volunteers, who have a great deal of 
knowledge about the rules of the related statutory mechanisms, skillfully make use of 
their agency to create new conditions within the structures they are bound by. 
Although individual agency does exist, the smooth process and success of the Blue House 
community-led conservation movement was also due to favorable times and 
circumstances. Participants of various community-led conservation activities would share 
regularly and exchange news, and this has built a strong foundation for the growth of the 
Blue House Complex conservation movement. 
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Chapter 7 Effects of the Blue House Complex Community-led 
Conservation Movement on the Local Community and Outside 
Volunteers 
The previous chapter has analyzed the conservation project of the Blue House Complex 
as a political field and the dynamics between different interest groups within a large 
political context. In addition to this, it is important to explore how participation in the 
movement affects and changes the locals and outside volunteers. Through a long period 
of contact and interactions, how do the locals and outsiders influence one another? What 
changes took place among the locals and outside volunteers before and after their 
participation in the movement? How does this affect the conservation process? 
7.1 Empowerment among the Outsiders and Locals 
There is an empowering relationship between the outside volunteers and the local 
community in the conservation process. It is a form of power and encompasses a range of 
power experiences. Rocha has suggested the idea of the "ladder of empowerment", that 
focuses on individual to community experiences of power. In the Blue House Complex 
community-driven conservation movement, the relationship between the outside 
volunteers and the local community is one of interactive empowerment, i.e. that the 
experience of power for one party is closely related to the experience of power for the 
others (Rocha 1997). Put simply, neither the outside volunteers nor the local community 
can gain power and achieve their goals without the other party. 
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As discussed in the previous chapter, outsiders have played a significant role in the Blue 
House Complex Conservation project. Without their participation and collaboration with 
the locals, the community-led conservation movement may not have been launched. The 
modes of relations and empowerment that the outside volunteers adopted during their 
long interaction with the local community are indispensable to their intentions for 
participation. They argued that the locals should have the agency to understand their 
context, including the social, economic and political system, in order to be able to 
interfere with the planning affairs of the conservation project. Through the struggle, they 
hope the government will ultimately revamp its urban renewal and heritage conservation 
policies. It seems that a kind of socio-political empowerment, which focuses on the 
process of change within a community locus through knowledge acquisition and 
collaborative social action to alter social, political or economic relations, has developed 
among the outside volunteers (Rocha 1997: 37-38). They are critically aware of the 
injustice and the unequal relationships to the structures of power and expect to assist the 
local community to deal with the threats in their daily lives through the passing of 
knowledge to and engaging in collaborative social actions with them. 
Moreover, the outside volunteers have the ability to obtain assistance from others by 
presenting rational arguments, i.e. through persuasive power (Ledyaev 1997: 189-190). 
This makes the locals respect them and humbly pay attention to their opinions. Because 
of this capital, they also have bargaining power in dealing with matters to do with the 
authorities as well as power to mobilize the locals to take part in the conservation 
activities. 
1 4 5 
In this process, in spite of the locals' inactivity in terms of their participation in the 
conservation activities, their understanding of the political context has increased through 
long-term contact and collaboration with the outside volunteers. Besides their attendance 
at the regular weekly meetings led by the social worker and the outsiders, the locals have 
also had limited participation in frontline events. One example is their attendance at the 
Town Planning Board (TPB) hearing in December 2006. This was an official meeting to 
hear the appeals and opinions of the public towards the official revitalization project of 
the Blue House Complex. Some of the residents were at the meeting and expressed their 
thoughts and opinions directly to the Board members. Since then, they are less afraid of 
direct meetings or conflicts with the officials, who they once thought could possibly harm 
their interests. Their first-hand experience strengthened their confidence in fighting for 
their interests. The residents' attendance at the hearing unveiled the mystery of the 
complicated official administrative and statutory structure. 
The participants also shared their experiences with those who did not attend the hearing, 
and this led to a stronger participatory atmosphere. In this sense, participation is a 
fundamental way for the local community to be empowered and receive support. In 
Rocha's term, it is a kind of individual empowerment in which support and strength 
gained from the setting and organizational participation allow competence and mastery to 
develop (Rocha 1997: 36). Later on, the participatory extent of and efforts by the 
residents has increasingly grown, and they have taken more responsibility and assumed 
more of a frontline role in various events. For example, an old resident presented her 
desire to stay in the Blue House Complex at the Heritage Conservation Policy Review 
public forum. Then a group of residents played host to the Chief Executive, Mr. Donald 
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Tsang, when he visited Stone Nullah Lane and the St. James Settlement in March 2007. 
In the second hearing of the TPB, three residents took the opportunity to voice their 
objections towards the possible relocation under the official revitalization project and 
gained the sympathy of the members of the TPB. After that, a Blue House Complex 
photo exhibition was held at the Queen's Pier in July 2007 in which the residents took up 
a large part of the organization of the event. Meanwhile, the conservation of the Queen's 
Pier by community was launched to opposite for its demolition for future reclamation and 
development project by government. Since the conservation of the Pier was highlighted 
by the media and caught much public attentions, the group decided to hold the exhibition 
there to attract more people to care about the Blue House Complex conservation. 
Through the exhibition, the public learnt more about the conservation of Blue House, and 
the locals received mass public support. 
Recently, the Resident's Rights Group has produced a leaflet that introduces the history 
of the Blue House Complex as well as the community conservation plan, the "Wanchai 
Castle Plan", with the assistance of some volunteer designers. The relationship between 
the local community and the outsiders seems to have changed from a rather subordinate 
and dependent one to a more collaborative and equal one. Throughout the long period of 
outsider intervention, the local community has been increasingly made aware of their 
rights and responsibilities, which they did not know before. Furthermore, they perceive 
the assistance they receive from the outside volunteers and other parties to be essential to 
the pursuit of their interests. Without participation, local community would not have been 
able to gain rapport with the outsiders. The participatory experience provided the locals 
with an affirmation of their power and position in the conservation process. 
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What about those locals who want to be relocated from the site and who have not 
participated in the community-led conservation activities? Are they empowered through 
participation? They are, in fact, not empowered through their dependence on the help of 
the Salvation Army's social workers who inform them about the relocation procedures as 
well as provide them with urban renewal information throughout the process. 
7.2 Reflections of and Changes in the Participants 
The above exploration shows that there is a subtle relationship between the local 
community and the outside volunteers: each is empowered through consensus and 
interaction with the other party. After more than one and a half year's of participation in 
community-led conservation activities, both the locals and outside volunteers have 
experienced and changed a lot. Several aspects of this will be discussed in the following 
section, including the perception of civic power and rights, the meaning of heritage 
conservation and the cohesion of the community, so as to understand the reflections of 
and changes in the participants. 
Changed Perception of Civic Power and Rights 
As discussed earlier, the reason for the outside volunteers' interference in the Blue House 
Complex conservation project is their discontent towards the government's policy of 
urban renewal and heritage conservation, and towards its ignorance of the rights of the 
locals in participation. They believe that the locals have a basic civic right to participate 
in the planning and decision-making process, since they are the users in the locality. At 
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first, some of the outside volunteers are so eager to inculcate "the legitimacy and 
importance of local participation in conservation" that they do what they think is right 
over what the locals think. Initially, they do not put themselves in the locals' shoes, and 
this more or less leads to conflicting opinions and expectations on the level of 
participation, approaches to conservation and methods to achieve the goals because of 
different perceptions and expectations. Over a long period of interaction, the outsiders 
began to understand that they could not push the locals so rapidly because of their lack of 
understanding of the political context and mechanisms. They are now also conscious 
about the feelings and opinions of the locals when collaborating with them because of the 
different views between the insiders and outsiders. They consider it important to allow 
the locals to be conscious of their possessed power and to think critically about the issues 
and problems they face. 
Even though the locals recognize their civic power and rights, they may have a different 
understanding of the manner and occasions for executing these rights from the outsiders. 
Therefore, the outsiders need to learn from them in this regard. An outside participant 
reflected that he learnt to look out for different parties' perceptions of civic rights and 
power. The outside volunteers are keenly aware of the discrepancy between the ideal 
and realistic model in the practice of civic rights and power after having collaborated 
with the local community. Because of the big difference in educational levels and social 
status between the two parties, the outsiders needed to adjust their expectations to fit with 
the locals so as to achieve a balance of power between them and encourage locals' 
participation in the conservation activities. 
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About six residents and locals participate regularly and actively in the weekly meetings 
and the other Blue House Community-driven conservation events. Most are aged, with 
limited education, and have lived in the Blue House Complex for a long time. They are 
not familiar with the government policy and current affairs. Their level of participation 
and attitude have changed a lot from the beginning. In the initial stages, the residents and 
locals were indifferent to the issues beyond compensation and relocation offered by the 
official conservation project. They were not willing to put in the effort to engage in 
frontline resistance as they were afraid that objections to the authorities would ruin their 
chances of achieving their personal interests. When the social worker invited them to 
participate in the public conservation events, the locals usually rejected these invitations, 
saying that "Just your (outside volunteers) organization and participation is enough!” 
However, one old resident was brave enough to be the resident's representative and 
expressed her desire to continue to live in the Blue House Complex at a press conference 
in December 2006. Despite her illiteracy, she had the ability and right to act in the 
conservation movement in order to achieve her interests. After this first-hand experience, 
she became to frequent public activities related to the conservation and even presented a 
petition to the former Secretary of the Home Affairs Bureau at a public heritage 
conservation forum to demonstrate the locals' aspirations to remain at the site. This was 
really a dramatic change for this old resident, who is illiterate, from having no idea about 
the policies of the revitalization project to actively participating in a wide range of 
conservation activities, which equip her with more knowledge of the political system. A 
major change can also be seen in another middle-aged and poorly educated resident who 
has strong emotions towards Blue House, where she has lived for more than 20 years. At 
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first, she did not dare to express her opinions and was afraid to attend the public events, 
which she regarded as a kind of open and direct resistance towards the authorities. With 
the social worker's long term persuasion and encouragement, she finally participated in a 
march to highlight the discontent towards the inadequate urban renewal policy in Hong 
Kong. After the event, she was so excited and received a lot of support and power from 
the other participants of the march. This experience helped her to gain the rapport that 
served as the foundation for her continuous participation. She attended the second Town 
Planning Board hearing and sincerely expressed her strong sense of belonging to the Blue 
House Complex. Later, she played a leading role among the residents and encouraged the 
participation of other locals. Another resident has commented that the organizational 
structure of the Blue House Complex community-driven conservation is without a “big 
man" at the meeting. This criticism reveals that his attitude towards the conservation 
movement has changed from disinterest to concern, as it is an important mediating 
system for him to achieve his personal interests by exerting his civic power and right. 
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Figure 7.1 Press Conference at Blue House, December 2006 
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First-hand participatory experiences have really empowered the local community and 
actualized the abstract "civic power and right" concept inculcated by the outsider 
participants. Through their participation in various activities, the locals' understanding of 
urban renewal and heritage conservation has increased dramatically. A kind of 
self-respect, self reliance and self determination to exert their power has been built within 
the local community, especially for the active participants. 
Changed Meaning of Heritage Conservation 
There are various interpretations of the term "heritage" by different parties with different 
cultural backgrounds and power. The officials and professionals generally dominate the 
interpretation of heritage, and there is no exception in Hong Kong. However, as social 
awareness about civic power and rights is growing, the public is eager to own the 
interpretative power of heritage, and the meaning of heritage has been continuously 
expanded in the Blue House Complex community-led conservation project. 
To most locals, heritage refers to rare old architecture with a long history that reflects 
people's livelihood and the history of a particular period. According to this definition that 
focuses on "tangible heritage", the Blue House Complex should be regarded as a heritage 
site. It is interesting to note that an emotional element is added on as the conservation 
movement progresses. As one local participant has said, "heritage is a kind of preserved 
tangible structure as well as an attachment of sentiment. Renqing (reciprocity) is 
important!" Obviously, the locals' perception of heritage is constantly being widened, 
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and does not only focus on the tangible but also the intangible elements, such as a sense 
of belonging, social networks and lifestyle. 
At first, the local community assumes that heritage conservation should be the 
responsibility of the authorities, and is none of their business. This was largely due to 
their low education level and a weak sense of civic rights and power. Nevertheless, 
through the constant efforts and encouragement from the outside volunteers, the locals 
eventually began to understand the significance of the situation and their rights in 
deciding the cultural significance and future uses of the historical site. They began to 
participate in public activities, for example, by assisting in organizing a photo exhibition 
about the site, by sharing the history of the site and information about their daily lives in 
their dwellings as well as their views of the conservation on the radio, in newspapers and 
magazines. In this way, the public was able to learn more about the thoughts and ideas of 
the local community through these kinds of activities. 
It is quite surprising to note that most of the outside participants admitted that they do not 
have many ideas or practical experiences about heritage conservation. Their focus is on 
changing the unequal treatment of the local community and arousing their concerns about 
the rights and power that they deserve. Nevertheless, since heritage conservation is an 
essential aspect of the Blue House Complex conservation movement, the outside 
volunteers have begun to equip themselves with the relevant knowledge and policy 
information. Despite the conventional interpretation of the meaning of "heritage" and 
"heritage conservation", the outsiders attempt to attach new ideas and meanings to it in 
order to construct their ideal "heritage" and "heritage conservation" narratives. A core 
outside participant expressed that: 
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heritage conservation is a golden chance not only to preserve the community but to 
build up the community. A heritage conservation movement emerges because of the 
threat of something is going to be disappeared. A real and cohesive community 
would be built up from an imagined community through the conservation process. 
Heritage conservation is a medium for community-building, according to outside 
participants. In addition, heritage conservation is just a slogan to them and their ultimate 
aim is to improve the lives of the locals by equipping them with an understanding of their 
rights and power. It is just like a game that is named “heritage conservation" by the 
authorities, where they have to comply with the game rules in order to achieve their goals. 
To them, heritage conservation is also a kind of social movement to strive for different 
interests and rights. 
One source of inspiration is that an outside participant, who is an architect, said that his 
perception of heritage conservation had changed a lot after his participation in the Blue 
House Complex conservation movement. Before, he had overlooked the negative social 
impacts of the pedestrianization of the surrounding streets of the site proposed in the 
revitalization project to the business owners. Being an architect, he did not care much 
about "gentrification" in the discourse of heritage conservation, which meant that 
high-class businesses were installed at the site and would have a major impact on the 
lifestyles of the common people. After his experience participating in helping to 
formulate the community conservation proposal, he has become more aware of the social 
effects of heritage conservation and of his architectural works. 
First-hand participation provides space for the locals and outside participants to rethink 
their relationship with the Blue House Complex, which is regarded as a heritage site. 
Both parties have the agency to create new meanings or attach new meanings of heritage 
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to the conservation movement in order to fit their agenda. However, this adjustment 
largely relates to their educational level as well as their awareness of participatory power. 
It is obvious that outsiders are more sensitive to the meaning of heritage than the locals, 
since the former possess more cultural capital to understand and manipulate it. In this 
respect, the locals play a more passive role. 
Increased Cohesion of the Local Community 
As discussed in the previous chapter, the relations between the locals were not close and 
they did not know one another well when this conservation movement was first begun. 
The community has now become more united since the launch of a series of conservation 
activities. The founding of an organizational structure, i.e. the Blue House Conservation 
Group and also the Resident Group, has provided the locals with opportunities to gather 
and gain rapport among one another. 
The threat from the revitalization project is undoubtedly a focal point that strengthens the 
neighborhood network. Before the announcement of the revitalization project, the social 
connections among the locals were mainly centred on their daily activities within the 
confines of their narrow living space of tonglau which has been discussed in Chapter 4. 
There is little spontaneous contact and exchange among them. Unlike the close business 
network that existed on Lee Tung Street, the bond between the neighbors in the Blue 
House Complex had been rather loose. However, the announcement of the revitalization 
project had a profound impact on neighborhood relations. The crisis seems to have 
facilitated unit〉among the local community. 
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The announcement of the official revitalization project was a threat to the residents and 
local community. For those who want to continue to live at the site, the project would 
lead to their relocation; while for those who want to move, the project could also not lead 
to a bright future because of the uncertainty of the compensation and relocation policy. 
The intervention of the outside volunteers is an important factor in this, as they act as 
facilitators to unite the locals to fight for their interests. As the community conservation 
group has emphasized the interests of both those who want to stay and those who want to 
move, the possibility of conflict between the two parties has been reduced, and the 
cohesion of the community has grown a little by little. One active local participant who 
wants to move mentioned that: 
We didn't know the neighbors very well even though we've lived here for more than 
twenty year. The resident meeting in every Friday night at the Livelihood Museum 
(located at the ground floor of the Blue House) really let me know each other better. 
Since our meeting is organized at an open area, it is easy to attract the locals who 
haven't participated in the conservation activities, and they would be interested in 
what you are doing. Others will be influenced positively by your active 
participation! 
Another resident who wants to remain at the site shared a similar reflection: 
After the introduction of the official revitalization, we have spent more time for the 
meeting with other locals and outsiders. In the past, we would not spend so much 
time on chatting with the neighbors but just greetings. 
Paradoxically, the official revitalization proposal that proposes the dissolution of the local 
community has, in fact, encouraged cohesion in the community. The crisis triggered by 
the revitalization project allowed the locals to reassess their relationship with the 
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community as well as with the place. As mentioned earlier, to the outside participants, 
one of the aims of organizing the conservation activities is community-building, and they 
seem to have achieved this goal to a certain extent. 
Local participation is important in any community-led conservation movement. This is 
certainly the case in the Blue House Complex conservation movement. It is impossible 
for the outside volunteers, who have a higher social status and more cultural capital than 
the local community, to dominate the conservation process, because they are not 
recognized interest groups and do not have official rights over the site. Thus, they must 
collaborate with the locals, who have close associations with and entitled rights over the 
site. 
The empowerment between the locals and the outsiders is interactive and their actions are 
influenced by one another. Their participatory experiences enrich their individual agency, 
allowing them to think about more possibilities for action to achieve their outcomes. As 
Giddens argues, "action is a continuous process, a flow, in which the reflexive 
monitoring which the individual maintains is fundamental to the control of the body that 
actors ordinarily sustain throughout their day-to-day lives" (Giddens 1993). Their 
experiences in the participation of the conservation activities alter their old perceptions 
and provide them with a new way of understanding and managing the social encounter. It 
is significant that the Blue House Complex community-led conservation movement not 
only changed policy but also changed the values of the individuals involved. 
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7.3 Chapter Summary 
This chapter has discussed how locals and outside volunteers are affected and changed 
through their participation in the conservation process. A kind of socio-political 
empowerment is developed among the outside volunteers, which focuses on the process 
of change within a community locus through knowledge acquisition and collaborative 
social action to alter social, political or economic relations. They have concentrated on 
providing the knowledge and information required for individual or community 
decision-making and action to the locals. In spite of the relative inactivity of the locals in 
terms of their participation in the conservation activities in the beginning, their 
understanding of the political context has been increasing through long-term contact and 
collaboration with the outside volunteers. In their collaboration, an unequal relationship 
or hierarchy developed because of their unequal possession of cultural as well as social 
capital. 
First-hand participatory experiences have empowered the local community and actualized 
the abstract “civic power and right" concept inculcated by the outside participants. A kind 
of self-respect, self reliance and self-determination to exercise their power has built up 
among the local community, especially for the active participants. 
Also, the meaning of heritage has been continuously expanded upon in the Blue House 
Complex community-led conservation movement. The locals and outside participants 
have both re-evaluated their relationship with the Blue House Complex which is regarded 
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as a heritage site. Both parties have the agency to create the new meanings or attach the 
new meanings of heritage to heritage conservation in order to fit their agenda. 
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Chapter 8 Conclusion 
This research has explored various interpretations of heritage and the politics of the 
community-led conservation through an examination of the different interpretations of the 
Blue House Complex, the negotiations among the residents, between the residents and the 
outsiders as well as between the community and the authorities, and the changes that this 
has caused in the participants, which shows the dynamics among the institutional structure, 
the local community and the community at large. While the Hong Kong urban renewal and 
heritage conservation institutional structures determine the form of the revitalization 
project that affect the lifestyles of the locals and further arouse the sympathy of the 
community at large, the actions against the authorities through the collaboration of the 
local community and the community at large do change and influence the institutions and 
policies at the same time. 
This anthropological study of the Blue House Complex conservation project contributes 
to the anthropology of preservation in Hong Kong in the way of emphasizing "human" in 
heritage conservation. One criticism is that the human element in heritage conservation is 
rarely addressed in the previous literature, such as participation in the decision-making 
process of different individuals, who are the most essential components of heritage 
conservation. This research raises some ideas about the different interpretations of 
heritage and how these contribute to the construction of heritage. It also provides a 
comprehensive study as well as ethnographic report of how and why humans act in 
certain ways in heritage conservation and the political dynamics among different parties 
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under the official mechanisms and structures in Hong Kong, in order to find out the 
possible future development of heritage conservation in Hong Kong. 
Through the examination of the Blue House Compelx conservation, several core issues of 
heritage conservation are worthy for us to address: 
1. What is heritage? How do different parties interpret the Blue House Complex and what 
are their intentions and interests behind that? 
In the past, official interpretations and the statutory definition have dominated the 
heritage discourse in Hong Kong and defined what is ‘‘heritage” by announcing 'declared 
monuments'. The whole process seems to be quite separate from the lives of common 
people. To a certain extent, this contributes to public apathy. 
Recently, the rise of non-governmental organizations, the middle classes and local 
communities have certainly upset the official dominance of heritage definition and 
conservation. They have enlarged the content and meaning of the official interpretation 
of heritage by paying much more attention to the living and vernacular heritage, which 
has a strong connection to the community and showcases the social history of Hong Kong. 
As one architect has said, ‘‘Any vernacular buildings can be heritage once you value and 
treasure it.” Most of the community-led conservation movements have focused on the 
living tangible heritage in urban areas, where close and interactive daily relations with the 
people exist, just like the continued existence of residential use in the Blue House 
Complex. 
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Belinda Yuen (2005) has suggested that it is widely understood that on an individual level, 
the richness of places and people's attachment to them grows from their everyday use of 
these spaces. This urban heritage usually presents active, living cultural resources 
familiarized with social meanings invested in them by the associated individuals (Yuen 
2005). It is easier to arouse collective sentiments than "dead heritage", whose use is no 
longer maintained or no longer compatible with contemporary life. It also represents a 
sense of identity. Urban heritage contains lots of collective sentiments that lend themselves 
easily to the public feeling that 'this is our place'. A cultural identity is attached to this 
heritage and any removal or destruction would easily arouse their sentiments of heritage. 
Thus, the definition of "heritage" is not longer dominated by the government. Instead, 
local communities have participated in, and taking up their roles in this process of 
defining "heritage". As discussed above, different groups have different interests in the 
process, but they share a common goal, which is to define and preserve cultural 
properties valued by them. 
2. Whose heritage? Who has the power to determine the usage of it? What are the political 
dynamics in the Blue House Complex community-led conservation movement within 
the social context of Hong Kong, especially under the heritage conservation and urban 
renewal institutional structure? 
According to the Antiquities and Monuments Ordinance, all antiquities in Hong Kong 
belong to the Government. Thus, the government acts as owners and has been 
empowered to make decision on the role and meaning of heritage. Previously, 
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professionals from the Antiquities and Monuments Office and other government 
departments were seen as the only legitimate providers of an authoritative evaluation of 
the value of heritage. Most people would recognize their professional position and their 
specificity of the politics of truth due to the normalization of this kind of specialization. 
However, recently, people have begun to no longer be subordinated to the absolute 
authority and those who have privilege. The case of the Blue House Complex shows that 
the manipulation of power and knowledge is not only the monopoly of the privileged 
class but that, more and more, commoners are becoming actively involved in the 
decision-making process as they become more aware of their possession of heritage 
because of their increasing accession of relevant knowledge. 
There are usually many interest groups with different interests associated with the 
heritage site. They attach various meanings and values to the site to suit their purposes, 
whether political, economic or social. It is a power negotiation in which different interest 
groups act out their agency to change the old situation and create favorable circumstances. 
Official institutions allow for public participation through the Town Planning Board's 
consultation system, through which interests and conflicts among different interest 
groups are negotiated. The contemporary political institutions and social climate in Hong 
Kong, which has been discussed in Chapter 6, also provides room for the growth of 
community-led conservation movements. The community can initiate alternative actions 
according to their interests and demands that are not satisfied in the official institution. In 
addition, the use of the mass media provides them with the agency to build public 
pressure to balance the authorities. With the foundation and direction provided by 
previous community-led conservation movements, the success of the Blue House 
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Complex conservation movement definitely actualizes a set of rules of political 
manipulation about "heritage conservation in the urban renewal". It is envisaged that the 
ownership of heritage is extending from official institution to the whole community of 
Hong Kong that paves the way for more future conservation activities. 
3. In what way does the Blue House Complex conservation contribute to heritage 
conservation in Hong Kong as well as its policy? 
The Blue House Complex community-driven conservation movement signifies a 
transformation from the conventional official operation of heritage conservation. The 
government and authorities are used to unidirectional thought and monotone techniques 
on heritage conservation and own the determinative role in the preservation as well as the 
usage of historical buildings. The generation of economic benefits is the major premise of 
any heritage revitalization project. As a result, commercial uses such as a catering 
business or conservative utilization as a museum are usually proposed and injected into 
the heritage site. These uses are usually not compatible with the original functions of the 
historical buildings and tend to submerge the historical and cultural values of the sites. 
Moreover, there is lack of communication between the authorities, the users and the 
associated community of the heritage site so that the concerns and needs of the latter are 
always ignored. The Blue House Complex conservation movement was successful in 
getting the URA to abandon the proposed museum and other commercial uses but to 
maintain the original use, i.e. residential use. This marks the beginning of a new 
paradigm that gives weight to both the tangible historical building and the attached 
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intangible living culture. The government intends to adopt a more people-based approach 
to revitalize the Blue House Complex, where both the historical buildings and the 
corresponding local social network can be preserved (The Development Bureau 2008). 
This also gives prominence to the locals' democratic and participatory rights in heritage 
conservation. It lays the foundations for public participation in future heritage 
conservation, especially in the preservation of vernacular heritage in urban renewal. 
Significantly, the formation and progress of the Blue House Complex conservation 
project is indispensable to the macro political and social context. In fact, an analysis of the 
politics involved in the Blue House Complex conservation project is a microcosm of the 
recent dynamics between community, government and the authorities within the heritage 
conservation and urban renewal structure in Hong Kong. Politically, heritage conservation 
has become a part of the government's agenda and is regarded as a tool for tourism, the 
building up of cultural identity and one of the objectives in the new urban renewal 
structures since the late 1990s (The 1998 Policy Address; The 1999 Policy Address). The 
government's emphasis on the value of heritage in tourism and its preservation in urban 
renewal has also led to growing public concern about heritage. Socially, the government's 
various heritage policies, the consciousness of the construction of postcolonial and local 
identity among the public and the pursuit of the participatory right to participate in the 
planning and decision-making process of the local community-building, have all created a 
specific environment for the breeding of the Blue House Complex community-led 
conservation (Lu 2007b). The community is dissatisfied with the sacrifice of local culture 
and relics to economic development. More conservation and pressure groups have 
recently been formed that aim to preserve local characteristics as well as social networks. 
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In this way, a new kind of political culture, that is community-led planning and 
conservation, has emerged and changed the conventional urban renewal model. 
Heritage value is subjective and very much temporally and contextually bound (Yuen 
2005). It is always a dilemma to satisfy all the interests and emotions of different parties 
to the heritage site. Consequently, those who hold the power will often seek to shape the 
meanings. They are able to define what constitutes heritage and what elements of the past 
should be conserved. In order to manage the conflicting opinions and interest on the 
conservation issues, the providence of the mechanisms in which consensus can be built 
among various parties are constantly required. 
Heritage conservation is rather complex and affiliated with several different kinds of 
problems, especially as it is implemented under urban renewal. It has a lot of social 
impact, including the preservation of social networks, economic structure, private 
ownership, residential right, etc. In other words, heritage conservation acts as a platform 
or medium for the community in the pursuit of the particular rights and interests more 
than heritage, and this is certainly the case in Hong Kong. The educated classes feel that 
they have the responsibility to voice out for and with the deprived classes and urban 
conservation is one way to do so. An empowering relationship exists between the 
outsiders and the locals. Through their participation, the locals can be made aware of the 
political rights that they can exercise. In this sense, in order to ensure a win-win 
conservation, the government and respective authorities should change their rigid 
heritage conservation practices which only focus on heritage itself and instead, take a 
more all-rounded approach. 
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This research poses a far-reaching question on heritage conservation in Hong Kong: Is 
community-led conservation antagonistic to the government or can they collaborate? This 
is a very complicated question that is yet to be answered since the Blue House Complex 
conservation marks just the initial stages of community-led conservation in Hong Kong. 
A core member of a private heritage trust has made the following comment, 
"Government is used to lead, not to being partners, and community driven conservation is 
all about partnering and working together to achieve the best for local residents." 
Through my lengthy observation and participation in the movement, I strongly believe 
that the consultation channels and participatory opportunities provided to the locals are 
definitely not enough. The government and authorities tend to adopt a kind of "indirect 
consultation", such as the "District Advisory Committee" set up by the URA where 
members are not from any local community but rather, the district councilors or other 
specialists. Despite this weakness, it is good to see that a more open and collaborative 
approach to the community is now being adopted in the newly proclaimed project by the 
URA. A community workshop was held to solicit public views and aspirations on the 
proposed development (Urban Renewal Authority 2008b). This is a major improvement 
on the road towards an ideal government-community collaborative model. Officials as 
well as the community need to open their minds and show sincerity for any future 
collaboration to occur. 
Self-Reflection 
My interest and enthusiasm in heritage conservation explains why I conducted the 
research in the field of the anthropology of preservation. Originally, I aimed to begin my 
1 6 7 
research on the "traditional" heritage site, i.e. old village houses as well as the ancestral 
hall, which has a long history and is located in a rural area. I discussed my proposed ideas 
with my supervisor and she brought up a new suggestion, which was to research a 
vernacular heritage site in an urban area, such as the Blue House Complex. I took up this 
suggestion, starting pilot research of this field site, and went to a workshop organized by 
the Blue House Conservation Group in early September 2006. I now knew more about 
what has happened in this place: the official revitalization plan, the opinions of the local 
community as well as the positions of a group of outside volunteers. This was the first 
time I met those locals and enthusiastic outside volunteers who later became my friends. 
At first, I just planned to act as a researcher as well as an outsider so as to have a more 
objective observation of the political dynamics in the community-led conservation 
movement. I have attended the conservation group and resident meetings regularly. As 
the time went on, however, I discovered that I could not simply regard myself as an 
outsider since the nature of my fieldwork was participatory and changing but not static. 
Unless I became a participant, it would be difficult and incomprehensible for me to 
understand the internal dynamics among the outside volunteers. Moreover, when faced 
with the locals who are aged and deprived, I decided to make an effort to assist the local 
community to struggle for their rights or at least, to provide emotional support to them in 
their critical moments. I have accompanied the locals to take part in different activities 
and two events have left a lasting impression on me. 
The first is a Town Planning Board hearing where the locals and outside volunteers were 
allowed to express their opinions about the official revitalization project in front of the 
Board members. During the hearing, even the usually silent locals grasped at the 
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opportunity to speak out about their strong sense of belonging to the Blue House 
Complex and they agitated bravely. Their speech inspired me to express my personal 
view and the discontent towards the contemporary urban renewal and heritage 
preservation system. This was also the first time I spoke at an official meeting. 
The second event is the organization of a photo exhibition with the locals. We chose 
some photos that could represent the architectural characteristics, lifestyles and the 
conservation process of the Blue House Complex and hoped to let the public know more 
and support the community-driven conservation. The exhibition was held at Queen's Pier 
and it was really a beautiful sight to see so many Blue House Complex pictures exhibited 
in such a historic place. However, the exhibition only lasted for less than two weeks and 
was terminated by the demolition of Queen's Pier in late July 2007. 
This research has definitely increased my knowledge of heritage conservation. After 
more than one and a half year's observation and participation, I deeply understand that 
heritage conservation is a field that involves many hidden agendas and interests. It is not 
only about the conservation of the tangible structure and the intangible elements but also 
a way to achieve specific goals and interests. A holistic view is required to achieve 
successful heritage conservation. 
I am glad to have established a friendly and close relationship with the locals and other 
participants, from being a stranger at first to a co-member now. I participate in their 
meetings and discuss different issues with them weekly. It is interesting to note that I am 
always misunderstood as a social worker by the local aged, despite my continuous 
explanations. Perhaps to a certain extent, anthropology and social work are similar: both 
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involve getting in touch with people, understanding their lifestyles and thoughts and 
solving problems together. 
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